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ABSTRACT 


NO CHILD LEFT BEHIND: TEACHING AFFLUENT ADULT CONGREGANTS 
HOW TO MENTOR DISENFRANCHISED YOUTH FROM DIVERSE 
SOCIAL ECONOMIC GROUPS FROM DIVERSE SOCIAL 
ECONOMIC GROUPS WITHIN LINCOLN HEIGHTS 
MISSIONARY BAPTIST CHURCH 


by 
Almetric N. Terry 
United Theological Seminary, 2013 


Mentors 
Elaine Joyner, D. Min. 
Michael Neil, D. Min. 


This project, an awareness model, purports to shift congregants’ dispositions from 
disenchantment/disconnection to proactivity in the lives of marginalized youth. LHMBC, 
where the author served as Youth Pastor, is an affluent African- American church in the 
Village of Lincoln Heights, Ohio, whose members are insensitive to their impoverished 
youth's living conditions, and display apprehension about interacting with them. Many 
youth are stuck where they are because they are unaware of the means in which to 
escape. If congregants are introduced to the intricate lives of the disenfranchised, then 


they will interact with youth in ways that will net them more productive lifestyles. 


DEDICATIONS 
This is for the Village...I cannot always properly articulate how I feel, but in my heart I 
have always had the desire to strengthen the African American Community. Those 
people of color, who like me, have come so far, but still have a long way to go. 
To my family, my darling Grandmother, Cornelia Walker, who closed her eyes eternally 
before the finishing of this project and to my brother Seneca Gore who also closed his 
eyes eternally in the midst of this project, I will continue following your lead to Christ, 
community, church, children, and the courage to be the only change some folks may see 
in their dark nights. 
To my father, Steve Terry Jr., Step-Mother Emma D. Terry, sisters, brothers, nephews, 
and friends, I love you. 

To my Mother, Dylitchrous Walker whom I love, your wayward daughter’s path has been 
divinely altered to paths not understood by human eyes, but directed by ‘Authoritative’ 
guidance. You, like Mary, do not understand your child, but know, she has not been brain 
washed by man, but imbued spiritually by Christ to a path that 1s sometimes unknown 
even to her. 
Dr. Pamela Tyeaur 


Thank you! 


INTRODUCTION 


“There is more to us than we know. If we can be made to see it, perhaps for the 
rest of our lives we will be unwilling to settle for less.”' In such a small statement, the 
crux of Almetric Terry’s project was developed from the mindset of Kurt Hahn. This 
project was birthed from a legacy of ministry, family, community, education, and 
leadership. Although there were many states that helped fight for the rights of equality in 
this great country of the United States of America, this project will come from the 
vantage point of the researcher who was born and reared in the greatest state ever, which 
is Alabama. The pain came from the lives lost for African American’s to advance; the 
passion came from the researcher taking advantage of the doors open by her ancestors. In 
the eyes of the researcher the problem is those who have risen out of degradation not 
reaching back to pull other’s forward with them. However the title of this project derived 
form President George W. Bush, The “No Child Left Behind Act of 2001”: 

The No Child Left Behind Act of 2001, also known as ‘NCLB’ is a 

US federal law that was originally proposed by President George W. Bush 

in 2001. The legislation funds a number of federal programs aiming at 

improving the performance of U.S. schools by increasing the standards of 

accountability for states, school districts, and schools, as well as providing 


parents more flexibility in choosing which schools their children will 
attend. Additionally, it promotes an increased focus on reading and math. 





'"FinestQuotes.com." Quotes by Kurt Hahn. http://www.finestquotes.com/author_quotes-author- 
Kurt Hahn-page-0-htm (accessed March 1, 2012). 


The intent of NCLB is that all children will meet state academic 
achievement standards to reach their full potential through improved 

programs.” 

The researcher felt if the government is going to do there part in securing the success of 
youth in the youths perspective communities, then the church should do equally as much 
to ensure the church community lines up with the educational sector. 

There is no way anyone can grow up in Alabama and not be brought to some 
small nugget of knowledge about the history and struggles of African American people. 
Here lies a state rich in agriculture, known around the world for its fertile “Black Belt” 
the rich resources that lay within all seeds planted and tilled. Yet, within the “Black 
Belt,” Alabama has a black eye when one studies the history of those people of color who 
have gone through many struggles to become free. 

In these times, Blacks do not have the luxury of moving out of their community to 
the suburbs. All Blacks have one motive in mind, which is equality for all. There were 
some Blacks resistant in the struggles that allowed the researcher and other Blacks to 
advance, but the greater number of blacks who wanted equality outweighed those who 
did not want it. 

Here, Ann Pointer gives a testimony of Blacks raised during the transition: 

Ann Pointer grew up during the Great depression, the 

youngest of six children of a tenant farmer in Macon County, 

Alabama. She recalls the many ways that her family, particularly 

her mother, struggled to improve their situation through ingenuity 


and an emphasis on education. She also describes community life, 
suggesting that neighbors came together to face the hardships of 





? OTVCS School District. "OCVTS.org." Title I No Child Left Behind Act Summary. 
http://www.ocvts.org/webdocs/district-policy/nochildleftbehind-summary-pdf.pdf (accessed March 1, 
2012). 


the 1930’s, then grew apart as they experienced greater prosperity 
during and after World War IL’ 


The authors add, 
... the people became indifferent. They began to drift 

apart, and you know what did it? They were hanging on to a little 

more money. When they didn’t have nothing. . . there was a lot of 

love... .7 

Anne Pointer’s reminiscence of the early Jim Crow years shed light on when 
some African American’s believed the Negro community started to unravel. Some of this 
information is all to real for the researcher who grew up in a house with women who not 
only lived through the struggle, but witnessed many atrocities, such as lynchings, cross 
burnings, rapes, murders, being spit on, being beaten, and much, much, more. Women in 
the researcher’s life constantly reminded the young ladies they were raising how 
important the struggle was, is, and continues to be for people of color in Alabama, as well 
as the rest of the United States of America. These women pressed upon the lives of these 
young ladies the importance of God and education. What the young women did not know 
was that they would grow up as the third generation college graduates in a country where 
there are still ‘first generation attends college’ students. 

When their grandfather came back from the World War II, he pressed upon the 
grandmother to not only go back to get her high school diploma, but both he and she went 
on to graduate from four year colleges in the midst of having eight children. The 


grandfather, in the midst of working on his master’s degree, died. Her grandmother 


persevered on, finishing her education and pushing her children to go to college, as well. 





> William Chafe and Raymond Gavins, Remembering Jim Crow: African Americans Tell About 
Life in the Segregated South (New York: New Press, 2001), 43. 


“Tid. 49. 


Thus, the legacy was engrained into young ladies of the family’s psyche that education 
was not a choice, but a demand. 

As the researcher forged forward, she started to notice the regression of African 
American. She was hearing stories of her ancestors and their strifes at home, at aunts’ and 
uncles’ houses, even at church. However, at school, she was witnessing her classmates 
pushing drugs, getting held up with guns their shoes being stolen, classmates getting shot 
and killed, as well as constant fights by Bloods, Crips, and Disciples street gangs. 
Heretofore, as early as the sixth grade, she started to ask the “What happened?” question: 
What happened to make such a proud and resilient people to now be stunned and scared 
of their own offspring? 

As she matriculated through high school, she vowed to get herself out of the 
‘hood’. She also vowed that if she ever got out, she would return to the inner city to help 
other young people get out of the hood as well. Yet, before she could remove herself 
from the hood, her mother got fed up with coming home and finding bullet holes in the 
wall in the researcher’s sister’s room, which was located at the back of the house. Her 
mother decided to relocate the family to the suburbs. The new high school was almost 
completely composed of White/European-descended youth who had so many more 
advantages than the African American high school she had attended. The European high 
school even had a ditferent code of ethics to live by, for example: An incident happened 
at the European high school where there was a large drug bust of cocaine that never made 
the news; however, at the African American high school, whenever one bag of marijuana 
was brought to school, the school made the news as having had “a major drug bust.” 


Those teens from the European high school were merely suspended and sent to drug 


rehabilitation, whereas in the African American high school, young men would have been 
sent to jail. The two main differences between these schools were socioeconomic status 
and ethnicity. 

As the researcher continued on her educational journey, she was exposed to an 
even larger group of Civil Rights leaders and their life works, accomplishments, and even 
failures (in these failures were success stories, but many persons were resting in eternity 
when the battle was won). As she continued her education, she received phone calls other 
classmates from high school being murdered, locked-up without the possibility of parole, 
another female classmate having child number four and five all with different fathers but 
for the most part, the women all wanted to get out, but became prisoners of their own 
circumstances. 

Almetric made a promise to God: If God allowed her to receive a Bachelor’s 
degree, she would work in the inner city, wherever God planted her, to help youth “get 
out of the hood.” In 2007, Terry was planted the Lincoln Heights Missionary Baptist 
Church in the Village of Lincoln Heights, Cincinnati, Ohio in a low-income community. 
On her third month in working, two women, one pregnant, got to fighting over the baby’s 
father and almost one hundred people contributed to the fight. From church doors, one 
could see the constant sale of illegal drug paraphernalia. The church sat on the edge of 
the Village, masked, for the most part, of the Village’s ugly secrets. The church is known 
around the city for its prominence: Doctors, lawyers, chief executive officers, and vice 
presidents of large corporations, engineers, professors, retired NFL and NBA players, 


even a major league baseball batting coach was on the roster. 


The researcher suggested the church do a summer camp for the community, soon 
the camp was up and running. This camp was run by an array of educated volunteers. 
When the children started to find out about volunteers and their jobs, Terry was 
astonished to hear some youth had never even seen African American professionals or an 
African American medical doctor outside of teachers and principals. She then pressed 
upon the volunteers to communicate with these children to explain what it is they do; 
what it took to get the degrees they received; and where the volunteers grew up (the 
suburbs or the hood). 

After summer camp, the church continued on with an after-school program, 
giving this group from the Village of Lincoln Heights a safe place to do homework and 
receive a snack. As a result of LHMBC youth outreach programs, many of the youth 
started to attend Sunday Worship. Yet, with these steps came new issues. Hunger, family 
discourse, money problems, health and wellness, fatherlessness, all played some role 
faced ona daily bases for these children. 

The other problem researcher specifically faced on Sunday mornings and during 
church activities, was the issue of getting and retaining volunteers. During the week, 
LHMBC had a good representation of congregants, but there were also volunteers from 
other surrounding churches. When it came to Sunday mornings and other church 
functions, obtaining volunteers was as close to impossible. When some congregants 
work with lower economic youth, questions are often raised as to how parents could 
allow their children to grow up in such dire situations. 

Therefore, birthing a project to merely get those of affluence was difficult for 


those who themselves made it out of low-income housing, witnessed the struggle of Civil 


Rights, whose children were grown and gone, who were always complaining about the 
demise of the Black community to get out and energize other youths and change their 
futures. Moreover, if the project could get adult congregants to teach youth to see this 
truth: “There is more to us than we know. If we can be made to see it, perhaps for the rest 


”° Maybe the project could revitalize 


of our lives we will be unwilling to settle for less. 
the community. In order to reshape inner city youth within the congregation of Lincoln 
Heights Missionary Baptist Church, the researcher had to make affluent adults aware and 
sensitive to inner city/urban culture, in addition to teaching them how to not only 
‘embrace’ the disenfranchised, but have a relationship with disenfranchised youth. 

Chapter One shows the birth of this project. For example, while at LHMBC, the 
church hosted an after school tutorial program in collaboration with Lincoln Heights 
Elementary School of Princeton School district. Before the elementary school students 
would go to their classrooms, they would gather in an assembly within the fellowship hall 
until tutors for the day would come take these children to their classrooms. One day while 
preparing to send students to their classroom, the researcher called several of the tutors 
‘doctor’ in the assembly setting. Several of the children from the Village of Lincoln 
Heights informed her there were no such things as a ‘black doctors’ and that they had 
never seen a black doctor at Children’s Hospital either. Almetric asked the 3 doctors 
standing in front of her to introduce themselves to the group then tell them what it was 
they did at their respective jobs. 


The researcher was astonished at how far removed these young ones were from 


the congregation’s realities, especially living only a mile away from a congregation full 


> Hahn, accessed on March {, 2012. 


of degreed individuals. It was little episodes that made the researcher aware that she had 
to bring the congregation of LHMBCE and youth who had come into the church from the 
Village of Lincoln Heights together to help youth change the direction of their future. 
Many children LHMBC tutored were grades behind, especially in the areas of math and 
reading. 

Chapter Two discloses that there are few theologians and scholars who have 
similar work in this area, some from the present day in the United States as well as some 
who have fought for change in a different areas or ethnic group. Most theologians used 
were Black Theologians and scholars with liberation perspectives. The researcher chose 
these particular scholars to undergird the project because they understood people who had 
been freed but had re-enslaved themselves from a Jack of knowledge; in so many ways 
the African American community fits that category. The researcher of African American 
descent does not want it to sound as though she was talking down to people who share 
the same skin color as she, but rather implying that people of color refocus their values 
and wisdom, they too can come out of certain degradations they have brought on 
themselves. 

Chapter Three, the researcher believes there is nothing new under the sun, so why 
not start with a dysfunctional family such as King David. Ms. Terry felt David’s family 
encompassed everything the African American community was going through at this 
moment of time. The researcher builds an accurate Biblical portrait of history then and 
now, a portrait of brothers fighting with brothers, disgraced sisters, and [church] leaders 
not saying anything, yet continuing with business as usual. The woman of Tekoa was the 


most unlikely voice to have been heard by the King [church]; from the lesson given by 


the woman of Tekoa, restoration was brought back to the kingdom. The researcher also 
traced through history of some who were from the same mindset as herself and used parts 
of their ideology to impart wisdom into those who fit the state of inner city LHMBC 
youth was none of their concern. 

After carefully dissecting the problem, Chapter Four lays the foundation for an 
awesome move to transpire in helping the future of such a congregation. The skeleton 
came from the problem, flesh from the solution for it was time that the researcher bring 
the project to life. As the project manifested itself, Terry was astonished that this given 
project took on another life form. 

Chapter Five closes with the aspect that the findings of this project in some 
aspects failed, but many others succeeded. The focus was merely on the youth from the 
Village, however the focus was not on the real underlying issue the adults had in not 
reaching out to these youths. Many did not have anything to do with low income housing, 
parental guidance, social economic status of the youth and past hurts not being dealt with 
or talked about by adults. In fact some cases showed sessions lasted longer than usual. 
This allowed adults to hurt. For several of these participants healing was finally allowed 
amongst their immediate family members. The researcher found she needed to rework 
her project and focus on some perspectives in adults hefore the children were brought 
inte the picture. Adults needed more than instructions to help inner city children, they 
needed instruction to deconstruct and reconstruction. However, what this project is 
designed to do is retrace the steps of the African American community, recapturing its 
original declaration on community, that which were formed and shaped by biblical 


principles and a need to prosper: mentally, physically, and emotionally, excel, and most 
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importantly love. The opening of Chapter 3 “Families and Communities” in Chafe’s book 
“Remembering Jim Crow” defines the Negro community after slavery as: 


... Seeking to overcome this legacy of inhumanity, freed 
people and their posterity created and sustained fundamental 
relationships, building families and kinship networks, forming 
supportive communities, and organizing economic, educational, 
political, and religious institutions. Self-help and mutual aid in the 
raising of children, caring for the sick, and in helping the destitute 
were crucial for the survival and advancement of individuals, 
families, and communities...in the face of oppression, they forged a 
moral economy, creatively fostering racial solidarity, progress, and 
equality, Within these enclave churches were vital centers of 
African American cultures. True sanctuaries, they ministered to the 
spiritual and temporal needs of the community and were places of 
affirmation and celebration...Indeed, church membership framed 
almost everyone’s daily life.® 


William Chafe paints a picture of a people that were stripped, humiliated and 
never certain of anything until the emancipating of the slaves, but out of everything the 
slave lost, the lost still maintain a since of village/community. He also sheds light on the 
pillar of the community, during the time of slavery and Civil Rights there was not a 
separation of church and community, there was just a ‘Church Community.’ What the 
researcher would like to do within her context of ministry is to redevelop the connection 
between the church and the community, especially between adult congregants from 


LHMBC and youth from the Lincoln Heights community 


° William A. Chafe, Raymond Gavins, and Robert Korstad, Remembering Jim Crow: African 
Americans Tell About Life in the Segregated South (New York: The New Press, 2001), 89-90. 


CHAPTER ONE 


MINISTRY FOCUS 


Almetric will start the crux of her paper in the words of C. Eric Lincoln and 
Lawrence H. Mamiya, who describe the significance of the church tn African American 
communities: 

Historically, black churches have been the most important 

and dominant institutional phenomenon in the African American 

communities. The prescriptions of 250 years of slavery, followed 

by another hundred years of Tim Crow segregation, permitted only 

the religious enterprise among people to become stable, cohesive 

and independent social institutions. As a consequence, biack 

churches have carried burdens and performed roles and functions 

beyond their boundaries of spiritual nature in politics, economics, 

education, music and culture.’ 

Mamiya paints a picture of the importance of the community, and for years the 
church was the communities heartbeat. Somewhere the church and the community 
became disconnected. As a member of several different churches in low-income 
communities, Miss Terry has always heard complaints about the community, but never 
heard an antidote reconnect the relationship between the church and the community. 
Ironically enough, Ms. Terry came to this project through two aspects of her life: The 


first being the religious institute of church and then academia. She grew up in the Broad 


Street Missionary Baptist Church where the late Rev. Solomon Crenshaw, Sr. was pastor 





' Marsha Snulligan Haney, and Ronald Edward Peters Afroceniric Approaches to Christian 
Ministry: Strengthening Urban Congregations in African American Communities (Lanham, MD: 
Liniversity Press of America, 2006), 91. 
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After moving out of L and N City in Birmingham, AL where Dylitchrous Walker, her 
recently divorced mother, and Cornelia Walker, her grandmother, who had helped 
establish this community, went in pursuit to find a church home. They ended up at Broad 
Street Missionary Baptist Church because Almetric Terry’s grandfather, the late Rev. 
James E. Walker and Rev. Solomon Crenshaw were close friends. Previously at the 
church Dytitchrous Walker grew up in, she was the youth director for many years of her 
young adulthood. As was her grandmother when her mother was coming up the ladder of 
directorship. Since Rev. Crenshaw was fully aware of Walker’s capabilities, he quickly 
asked to get involved with the youth at Broad Street Missionary Baptist Church. 

While working with the youth choir, Walker was cornered by Mrs. Smith and Ms. 
Davis. These ladies had been working with this congregations youth department for years 
and were very well seasoned in age. They came to Ms. Walker inquiring if she would be 
taking over the youth choir, since she was one of the few active mothers in the church, 
she accepted the position. The youth choir grew from about 15 to 20 people to 
approximately 60 or more kids in less than a year’s time. 

As the choir grew, so did its notoriety. At least two to three times a month the 
youth choir traveled to other churches to sing. Everyone in the area wanted to know what 
Ms. Walker was doing to pull so many kids from the neighborhood into the youth choir. 

Maybe it was her caring way of accepting all children, maybe how sometimes 
children would come to choir practice unkempt and hungry, but she greeted them all the 
same. Possibly it was her working with the Pastor, insuring that the kitchen always had 
hot dogs, chips, juice, and cookies so they could feed children after choir rehearsal. Even 


children who did not join the youth choir would come to get a bite to eat. Maybe it was 
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the countless times she had youngsters piled up in the back of her car praying that she did 
not get pulled over by the police department trying to get them home because their 
parents did not have cars. It could have very well been all that with a large dose of the 
Christ’s love, and a heart to help save members from the community. 

Ms. Dylitchrous Walker was only mirroring what her mother, Cornelia Walker, 
and father, Rev. James E. Walker had done in the past when she was growing up at First 
Baptist Church of Harriman Park, North Birmingham, AL. 

Although the church had about three hundred members, Terry’s mother and 
grandmother were among the roughly one-tenth congregation who had an associate’s 
degree or higher. This woman was sometimes overly strict. She was always pushing 
youth towards academic excellence and striving for college, vocation, or the military; 
putting forth the best effort in life. Even if college was not in their dreams, at least they 
should find a job where they could make an earnest and respectable living. It was an 
annoyance then for these students to deal with such a demanding director but through the 
power of Facebook, and meeting up with some of those young men and women Terry 
was able to see and see their academic achievements. The sternness of her mother was 
ultimately appreciated by her own daughter. 

Although Terry came from one of the more educated families of the congregation, 
her sister and she would get teased because of their attire. Terry was a little larger than 
the average girl sometimes her shirts/tops would be entirely too big or her pants/jeans not 
long enough. Her family often faced financial difficulties, but they always seemed to pull 
through such difficulties. Regardless, those whose parents made more than her mother 


and grandmother made it a point to go the extra mile in cracking jokes” about everything 
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from Terry’s height, weight, skin (she suffers from eczema and impetigo, which bad 
scars). Usually, it was a collective and cruel combination of all this teasing. She did not 
know how bad her formative years had affected her psyche until she was at dance 
practice with httle girls at night they asked her why she always wore pants so long? The 
Grandmothers told her she needed to bring them her pants so they could be hemmed. 

There arase a perfect teaching moment. One of the little girls loved to make fun 
of people ail the time Terry explained to them that as a teenager she always had problems 
finding pants long enough for her. People wouid always laugh and make fun of her for 
that fact. She went on to explain that since she was able to purchase her own clothes, she 
always checked her jeans and pants to make sure there was enough material in the hem so 
they could fet out if it was necessary. That way, no one would ever say she was in the 
‘FLOODS’ again. In the mament, a light bulb went on in her head; there was another 
reason she was so passionate about her project. She never wanted a child to feel less than, 
smaller than, or embarrassed to come to church or go to school because parents did not 
make as much money as other parents or because their clothing did not come from fine 
department stores. This teen has often times wondered how much closer her church 
triends and she could have heen if there had not been parents who were so hung up on 
labels, there is nothing wrong with thrift stores or the Goodwill, but she still sometimes 
has a hard time shopping in those stores because of childhood demons haunting her. 

Wenonah High Schooi was known for its gangs, drugs, and high pregnancy rate. 
As a matter of fact, on the first day of class, Ms. Terry remembers teachers being 


barricaded in the library while a gang fight proceed in the hallway, sending many 
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students and teachers to the hospital. Every day the police were at this school and as was 
the ambulances. On Friday’s, usually both the police and ambulances were always there. 

At least once a month someone went into labor during school time. Wenonah 
would make the news for two things: The beginning of the news because of drugs and 
violence, or in the end because of academics, sports, or other extracurmicular activities. At 
sporting events Wenonah would win the games yet before leaving where the school event 
was held, students would win gang fights and shoot outs. Fridays were the worst day of 
the week school started off with metal detectors inclusive of body searches. Wenonah had 
a total of five housing projects within its district: Cooper Green Projects, Wenonah 
Projects, Bessemer Projects, West End Projects, and Benjamin Green Projects; 
intermingled with part of the Suburbs. 

Despite the violence at Wenonah High School, some students were able to 
integrate a church community atmosphere. In the last half of her sophomore year Terry 
along with a group of students started up a “Crusaders for Christ” program. Quickly, the 
group grew from being thirty students to about 500. Meetings took place in the gym 
every Friday before school started. The principal and teachers took notice of the 
effectiveness of this club; a noticeable drop in crime, fights, and violence at the school 
coincided with the growth of the group. Previous year the student worship service would 
run over into first period class time. The following fall, teachers were so elated in the 
difference of behavior in students that they did not mind when the principal gave fifteen 
additional minutes for such services. None of the faculty, staff, or students minded the 
additional time on Fridays. Because of the drop in violence, pep rallies were brought 


back-—-a function that had been suspended during Terry’s freshman year due to excessive 
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gang fights. Ms. Terry made a promise to God then that if she ever made it out of the 

‘hood’ she would help other inner city children make it out of their surroundings, 

wherever Ms. Terry settled in the United States of America. In any major metropolis 

across the United States of America, Linthicum’s definition of city can be applied: 
In a city that has the potential of being seduced by Satan and his 

angels, we are responsible before God and our fellow citizens for the ways 

our actions and our intentions either contribute to making our city the city 

of God or allow it to slides toward becoming the city of Satan . . . 

Freedom cr license, justice or exploitation, equality or oppression, fove or 

lust, God or Satan-these have always been the issues in the struggles of 

the city.” 

With Linthicum’s notion stored in Aimetric’s heart and mind, the passion for the 
project model continued to develop. After graduating high school Ms. Terry worked in 
Nashville, TN as an undergraduate student who also worked in New York City as an 
intern with the National Baptist Convention USA, Inc.’s Home Mission Board on her 
goal. Real work would come later. 

Shortly thereafter Terry became the Youth Pastor of Lincoin Heights Missionary 
Baptist Church in Ohio located on the lines of the Village’s of Lincoln Heights and 
Woodlawn. Nestled between Cincinnati and Dayton, the Village’s are in.the heart of 
industry, technology, and nature. However, it is also the home for many inner city youth 
in need of guidance, a good place to birth a vital project such as this one. 

The Village of Woodlawn sits on two point five miles of land, and is located 
thirteen miles away from downtown Cincinnati. Woodlawn’s Village is located not far 
from Interstate 75. Woodlawn is strategically located in the heart of Greater Cincinnati’s 


industrial valley. This Village also has approximately fifteen acres of municipal Park- 


land and a bike trail that traverses north and south throughout Woodlawn. The 
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community is located within the weli-respected Princeton City Schoo! District whereas 
the Village of Lincoln Heights only houses grades kindergarten through fifth grade within 
the Princeton School District.’ 

The estimated median household income for the Village of Woodlawn is $52,774, 
estimated per capita income of $28,735. Races in the Village of Woodlawn: Black 
68.4%, White Non-Hispanic 26.6%, Hispanic 1.3%, two or more races 1.1%, Asian 
Indian 1.0%, Other race 0.9%, American Indian 0.5%. 

Lincoln Heights Village was established in 1947 by a group of working class 
African Americans. The original village encompassed a twenty-mile square radius, 
however part of Lincoln Heights was sold to the Village of Evendaie, Ohio. It houses the 
General Electric plant. Lincoln Heights is now approximately 1.7 miles in radius, Within 
these 1.7 miles, The Village of Lincoln Heights houses 27 churches, including Baptist, 
Jehovah’s Witness, Lutheran, Catholic, and African Methodist Episcopal-Zion 
denominations. Lincoln Heights Missionary Baptist Church also used to house grades 
Kindergarten to fifth grade. 

During the building of the Lincoln Heights, the community was known for its 
prominent African Americans, high level of education, middle to upper class workers, 
and community pride. Over time, this Village Lincoln lost its notoriety. The Village is 
trying to regain that reputation but in the last ten to fifteen years has become known as 
the third worst neighborhood to live in tbe city/suburbs of Cincinnati, OH area. The 
biggest eyesore of tbe Village of Lincoln Heights was the notorious Valley Homes (torn 


down during the writing of this project in late 2011). The Vailey Homes were built in the 





* The Village of Woodiawn, Ohio. “Woodlawn, Ohio." The Village of Woodlawn, 
http://www. beautifulwoodiawn. us/ (accessed 2012). 
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Americans: from Vice Presidents, CEOs, University department heads, to Physicians. 
teachers, lawyers, big and smali business owners, ex-NFL/NBA players, and the batting 
coach for the Chicago White Sox. There are approximately twenty five to thirty. 
ministries and auxiliaries operating at Lincoin Heights Missionary Baptist Church, not 
including the youth ministries. 

Under the Youth in Ministry and Young Adult Ministry, the ministries are as 
follows: Timothy 2:15 College and Tutorial Ministry, Scouting (Boys and Girls ages five 
to eighteen), R. D. Wess Scholarship, Youth Ushers, G 1:9 Bible Study, F.A-M.E. Youth 
Church, Little Lamb’s Children’s Church, God’s Respite (Nursery and special needs 
children}, Zachariah’s Praise Arts Ministry (Angels of Praise Dance Ministry, Angels of 
Praise Choir, Daughters of Destiny Step Team, BAAKA Jr. Step Team, Drama Ministry, 
Melchizedek Mime Ministry, Silent Praise Liturgical Ministry), Joy of Jesus Jams 
(Friday Night Youth Worship), Yong Adult Ministry (Youth and Young Adult Choir, 
Community Outreach & Volunteerism), Elijah’s Mantle mentoring ministry. 

God piaced Lincoln Heights Missionary Baptist Church in a prime location for 
Youth Ministry; it is a church that sits upon a hill. The Youth Department and Young 
Adult Ministries of LHMBC are bible-fed entities of the church and, in addition, are 
bible-fed organisms under the umbrella of the Lincoln Heights Missionary Baptist 
Church. 

At the beginning of 2010, the deacon leadership role of the church shifted and the 
new head deacon, Deacon Johnson, was more youth focused than the previous head 
deacon, Within the previous few months there had been a great push for volunteerism in 


the church, especially in the youth department. The only issue the researcher had and 
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continued to have until her departure in January of 2012 was that most of the deacons and 
trustees will still look to the children’s church leadership for guidance, a male, as 
opposed to consulting the former Youth Pastor. The researcher is not sure if the officers 
are aware of what they are doing. 

The church of Lincoin Heights is known for its strict Christian Education 
department, but the researcher would have liked to have seen a more holistic ministry for 
the youth, and even a lot of the adults attending the church. The researcher would often 
times hit road blocks when she would attempt to express old truths in new ways. 
Linthicum further suggest in his book City of God: 

He took the ancient truths contained in the Old Testament, 

added to them the fresh insights of his personal relationship and 

greater knowledge about God, and consequently expressed in new, 

startling, and even controversial ways what God was seeking to do 

in the world.? 

So the challenge for Terry became how to get the affluent adult congregants to 
take their outstanding Christian Education department and formulate it for children who 
sometimes were not accustom to attending school on a regular bases. Some of the youth 
could not fathom learning about the Wisdom literatures, when they are coming in the 
door telling the Youth Pastor or Volunteers they stayed up all night cutting themselves. 
Some of the youth cannot hear, “Who are the Major and Minor Prophets?” when they 
have been physically abused, or have not eaten since they left school on Friday and still 
make it to the church on Sunday. 


Therefore, it has been clearly laid out in the prognosis of this paper that Almetric 


had a drive in conjunction with a passion for the youth of Lincoln Heights Missionary 


* Robert C. Linthicum, City of God, City of Satan: a Biblical Theolagy of the Urban Church 
(Grand Rapids, MI: Zondervan, 1993), 125. 


Baptist Church, especially those youth who come from the low-income area of the 
Village of Lincoln Heights. In graduate school, her thests dealt with the Post-Civil Rights 
generation and recreating the morals that the African American community once had 
regaining the village from the old African proverb, “It takes a village to raise a child.” 
Furthermore, Harvie M. Conn and Manuel Ortiz presented another way to properly 
diagnosis the community and church in which Terry previously served: 

Use of the social science can make Christian mission activities both more 
effective and more fluid. We are able to plan and strategize better when we gain 
an accurate understanding of the dynamics of culture and geography in one area. 
And a fluid policy enables us to evaluate the process and direction of a mission 
and make essential changes. Effective research enables a Christian worker to 
achieve specifics goal that promotes God’s kingdom in the shortest possihle 
period of time. Using material from the social sciences helps us achieve kingdom 
goals...the social sciences enhance the way our goals are initially set.” 

John Fuder will present a more detail description of this in chapter 2. However, 
the goal of the researcher ts to promote community between the affluent adult 
congregants, and the new found members of the church, which happen to be 
disenfranchised youth from low social economic status’. During Terry's tenure as the 
Youth Pastor of LHMBC, senior Pastor started a Summer Camp for the Village of 
Lincoln Heights in the Lincoln Heights Elementary School. From the camp birthed the 
after school tutoring program, which provided a snack as well as an enrichment program 
for students who might haye been several grades behind. As these two programs evolved, 


so did the participation of youth from the community of the Village of Lincoln Heights 


grew during Sunday Morning worship services. 





° Harvey M. Conn, Urban Ministry: The Kingdom, The City and the People of God (Downers 
Grove, TL: Tatervarsity Press, 2001), 258. 
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Moreover, the ministry focus can very well formulate a mentoring model that can 


be used to bring awareness to affluent adults at the Lincoln Heights Misstonary Baptist 


Church about the youth who come in from the community in which the church ts located 


and in which the congregants do not reside. The researcher had proposed to teach adult 
congregants how to interact with disenfranchised youth by using a model with 


components on how to motivate youth in these life areas: Christ, family, values/morals, 


finances, and ethics. 

Another factor that mentoring providers have identified as 
potentially important to the effectiveness of mentoring relations is 
the fit of demographic characteristics of youth and mentor. Such 
factors may include age, gender, or race and ethnicity... These 
researchers suggest that characteristics of mentors such as a strong 
sense of confidence and personal efficacy may impact the quality, 
intensity and duration of the mentoring relationship and its 
effectiveness more than racial or ethnic homogeneity.° 

Sometimes when dealing with children and youth they have been 
traumatize form different events and experience they have had to witness 
growing up ali to fast. In the community there should be at least one place 
these children and youth should be able to come and fee! the relief of the 
pressures at home, and if only for an hour, be able to be themselves and 
not deal with adult problems that they are sometime having to face 
because of the parents issues. Terry’s had the same mantra as other 


nationwide agencies: 


The Link’s Incorporated is one of the nation’s oldest and 
largest volunteer service organizations of extraordinary women 
who are committed to enriching, sustaining and ensuring the 


® Nikki D. Bellamy, Elizabeth Sale, Min Qi Wan, Fred J. Springer, and Susic Rath, "Spoken, but 


Perhaps Not Heard: Youth Perceptions on the Relationship with their Adult Mentors." Journal of Youth 


Ministry 5 (2006): 61-62. 
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culture and economic survival of African Americans and other 
persons of African ancestry. The members of The Links, 
Incorporated are influential decision makers and opinion leaders. 
The Links, Inc. has attracted many distinguished women who are 
individual achievers and have made a difference in their 
communities and the world. They are business and civic leaders, 
role models, mentors, activists and volunteers who work towards a 
common vision by engaging like-minded organizations and 
individuals for partnership.’ 


In their National Mentoring Initiative they seek to step in 
and serve when, unfortunately, children are growing up without the 
guidance and support of a caring, responsible adult. Research 
shows mentoring decreases the likelihood that young people will 
engage in harmful behaviors, while improving the chances that 
they will attend school regularly and improve academically. 
Mentoring is a structured and trusting relationship that brings 
young people together with caring adults who offer guidance, 
support and encouragement aimed at developing the skill set and 
character of the mentee.* 


Another example: 


Big Brothers and Big Sisters has developed an African- 
American Mentoring Program. All kids need someone to relate to. 
Many children mentored through Big Brothers Big Sisters’ 
agencies are from single-parent families, households experiencing 
poverty or homes where a parent is incarcerated. Independent 
research finds children with Big Brothers Big Sisters mentors are 
inore likely than their peers to stay in school, avoid violence, reject 
illegal activities and have positive relationships with their families 
and others. This program pairs African-American children with 
African-American mentors who provide additional support and 
help them see they can achieve anything they want to in life. 


For the first time ever, three African-American fraternities 
— Alpha Phi Alpha, Kappa Alpha Psi and Omega Psi Phi — are 
joining together to help us engage more black men and make a 
meaningful impact on the lives of our young people. Late last year 
the Arby’s Foundation sponsored an African-American Fraternity 
Leadership Summit in Atlanta, Georgia. Many high profile 
members of the African-American community participated, 





” The Links, Incorporated. "About The Links, incorporatcd.” Linksinc.org. 
hitp://www.linksinc.org/about.shtml. (Access April 7, 2013.) 


* The Links, incorporated. "Services to Youth." Linksinc.org. 
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including Georgia Congressman John Lewis, Rev. Dr. W. Wilson 

Goode, Sr., and heads of the three fraternities. Congressman Lewis 

motivated the summit participants with an address that linked the 

movement to get more African-American men involved in 

mentoring to the Civil Rights Movement. It was a monumental 

occasion in the history of Big Brothers Big Sisters and a powerful 

and energizing experience for participants.” 

The project exposes adults to some of the sociological-environmental issues that 
inner city youth face and how to best deal with youth in these troublesome situations. The 
researcher feels if the adult congregants are exposed to these situations in which 
disenfranchised youth live in daily, they wil] be less likely to form judgment, thusly 
preempting adults to mentor inner city youth congregants. The project also sheds some 
light into Gandhi’s seven deadiy sins: 

1, Politics without principle 

2. Wealth without work 

3. Commerce without morality 

4. Pleasure without conscience 

5. Education without character 

6. Science without humanity 

7. Worship without sacrifice. 

It will also help develop ways that will take the affluent adult congregant 
from being just a church member to a mentor, inevitably establishing what will 


later be discussed in this paper, Paul’s ideal of “community.” ”” 





? Rig Brothers Big Sisters. "African-American Mentoring.” BBBSTX.org. 
hitp:/Awww. bbbstx. org/site/c.4nTHIOOhG71QB/b.642677 Lk. 7388/AfricanAmerican_ Mentoring. itm . 
(Access April 20, 2013.) 
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CHAPTER TWO 


THE STATE OF THE ART IN THIS MINISTRY 


This project was built around elements that were identified as prominent or 
important in the African American Community, especially in the lives of African 
American youths. Several variables were explored in the making of this model. One 
method had previously been used by seminarians from Moody Bible Institute in Chicago, 
Illinois. In the book A Heart for the Community, John Fuders uses a word heard by the 
researcher oftentimes on Sundays, but in a new way. Fuder suggests in order to properly 
service the church community must first do a proper “exegete” of the neighborhood. 
Exegesis is the critical explanation or interpretation of a text or portion of a text, 
especially in the Bible. This book influenced this project through its strategy of 
community exegetes, which was the approach employed to build the affluent congregant 
awareness of those marginalized in the community in which the church sits. Fuder tell his 
readers one should analyze the community in which one does ministry by taking a few 
streets at a time and dissect those streets, taking a critical look into the make-up of its 
people and its history. 

Fuder goes on to propose that every person an individual ministry worker/pastor 
meets has his/her own story to tell. Dr. John Fuder gives ten tips in exegeting a culture, 


however this project focuses on five of the ten tips that Fuder proposes: 
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1.Go as a listener- this requires humility 2, Seek out an 
informant- someone who is a peacemaker or well-respected 
amongst the community 3. Build a relationship- grow the 
friendship through trust and bonding 4. Use and interview guide- 
prepare questions maybe using an interview guide 5. Analyze data- 
results you gathered from the questions asked 6. Filter through a 
biblical world view- what scriptures speak to the information tbat 
you are discovering 7, Expand the broader community- using your 
informant to prepare you for tbe lingo and culture of the 
community in which you will serve 8. Network available 
resources- partnering with other agencies or churcbes in the 
community to help outreach efforts 9, Determine what God is 
calling you to do- with the knowledge obtain, how does one go 
into the community and effectively serve, what are the kingdom 
building needs 10. Continually Evaluate, Study, Explore- are you 
winsome, relevant, and engaging in the community in which you 
serve. 


This project applies five of Fuders cultural exegetes 1 Go as a listener- this 
requires humility; 3. Build a relationship- grow the friendship through trust and bonding; 
4. Use and interview guide- prepare questions maybe using an interview guide; 9, 
Determine what God is calling you to do- with the knowledge obtain, how does one go 
into the community and effectively serve, what are the kingdom building needs; 10. 
Continually Evaluate, Study, Explore- are you winsome, relevant, and engaging in the 
community in which you serve.” 

Another book that contributed significantly to this project in terms of community 
exegesis was Twenty-Four Reasons Why African American’s Suffer by Jimmy Dumas. 
The researcher used seven of the twenty-four pressing issues Dumas highlights in his 
book-lack of unity, Poor money management skills, lack of education, lack of discipline, 


welfare, teen pregnancy, and drugs. The project started of with a session entitled 





' John Fuder and Noel Castellanos, New Models for Urban and Suburban Ministry: A Heart for 
the Community (Chicago: Moody Publishers, 1995), 35. 


? Thid. 79-80, 


“Dissecting the Village.” Dumas’ book * was chosen as the focal point of the study 
because Dumas pointed out what has been holding Black America back and why. Here, 
Dumas takes a look at twenty-four specifics that are hurting a black community. Dumas 
looks at the demise of self-control amongst Black America, the default of unity, poverty, 
and in some cases a lack of motivation for the future that somewhere the excitement of 
motivation is stung by the pit of racial despair. Dumas not only dissect the problems but 
offer a solution. 

Dumas’ book was selected because he had a simple, yet sensitive method for 
exegeting the different elements of the make-up of the Black community. Often the 
affluent would divide the disenfranchised communities into two categories-Poor and 
violent however, Dumas explicitly exegetes the ills of the inner city. The researcher 
chose what she felt were the most pressing issues of the youth in the Village of Lincoln 
Heights. Furthermore, the researcher chose the element she felt were most important for 
the affluent adults to know in order to motivate the youth toward a more productive way 
of tife. 

Another variable this project used was a quantitative methodology approach 
used to gauge attitudinal changes of affluent congregants who have, in the past refrained 
from embracing the Village of Lincoln Heights, primarily focusing on youth. The 
mentoring model purports as a desensitizing mechanism for affluent congregants, 
energizing them to become proactive advisors in these youth’s lives. LHMBC is an 
affluent African-American congregation located in the Village of Lincoin Heights, near 


Cincinnati, OH. Over 80% of the congregation drives into the community for church, 





* Hmmy Dumumas, ?wenty-Four Reasons Why A rican Americans Suffer (Chicago: African 
American Images, 1999}, 17. 
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unaware of the disenfranchised living conditions within Terry’s church community. 
Although the church formulated programs for youth within the community leading them 
to attend church outside the outreach programs, as the former Youth Pastor, the 
researcher observed many congregants’ apprehensiveness in working with youth because 
of the disenfranchised stigma, However, youth were asking for help so they themselves 
would not follow their families or community’s demise. The researcher believed that if 
congregants were introduced to intricate lives of disenfranchised, then they would be 
energized to teach youth life application skills and alternative thinking leading to a 
healthier tifestyle mentaily, emotionally, and financially. 

Jep Streit gives this antidote in preparing mentors for mentoring inner city youth: 

Mentors help by supporting, challenging, inspiring, having 

dialogue (which of course involves listening as well as talking), 

but even this individual attention isn't enough; mentoring 

communities are also needed. These communities provide places 

where people feel they belong (where their questions and concerns 

are acceptable), where they will encounter others different from 

themselves (expanding the boundaries of ‘us and them’), and 

where there are ‘big-enough questions.’ 

Streit is proposing relationship as a key element to any mentoring diagram, and in 
order to make this relationship work each party must understand the other party’s 
language. The researcher, who stated, “It takes a village to raise a child,” an African 
Proverb continued to further circumspect her project. This proverb inoculated sessions 
developed to introduce future mentors to the ebbs and flows of inner city as well as the 


dilemmas youth members come in contact with on a week-to-week basis. A culmination 


of scholars was researched in preparing this project. However the crux of the project 





“Tep Streit, “Big Questions, Worthy Dreams: Mentorin g Young Adults in Their Search for 
Meaning, Purpose, and Faith,” dagtican Theological Review $4, no. 3 (Summer 2002} 805. 
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comes from these particular scholars. Attitudes and ideas better highlight the thinking of 
the researcher and what she is trying to impart into their spirits so they will be more open 
to doing ministry within the youth department at LHMBC. 

Terry’s experiences during her middle and high school years with different 
outbreaks of gang wars and up until her tenure at the LHMBC as the former youth pastor, 
shed fight on one of the main culprits of violence and discourse in the hood a lack of 
unity.” Some of this unrest is birthed when youth members do not have a solid family 
structure and are lured into street gangs and forced to choose sides or commit crimes to 
show ‘loyalty’ to ‘family’ (aka gangs). It is important for mentors to discuss the discourse 
amongst Blacks in the inner city from the past, present, and how to ratify this problem in 
the future. 

Next, mentors will delve into the area of poor money management in the inner 
city community.° Mentors should discuss how to teach youth the difference between 
‘needs’ verses ‘wants,’ as many youth live in households with fixed incomes. It is 
imperative to impress upon mentors to teach youth the importance of saving for the future 
and how to make fixed incomes spread through the entire month. Dumas points out in the 
frivolous lifestyles of Blacks in the inner city: Name brand tennis shoes, clothes, rims on 
cars, and not paying bills, which can lead to utilities being cut off or eviction from 
homes. 

Dumas looks at the lack of education and how illiteracy can lead to poverty, 


powerlessness, and low self-worth.’ Dumas points out people who are illiterate often 
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times have a harder way of life: They cannot fitf out applications appropnately, 
discouraging them from working. Dumas’ highlight how Historically Black Colleges and 
Universities were set up by and for African Americans. Small class settings gave many 
African Americans the attention they needed in order to achieve in mainstream America. 

If is necessary for mentors to press upon the youth the importance of academics, 
asking teachers for help-—if not during class, then coming before school or after school. 
Mentors should impart that failure is not an option and that even in fatiure it should be 
used as motivation to continue with dreams. Mentors should be taught to redirect Black 
males’ dreams and visions. Many have the dream of going pro-basketbali/football. 
Mentors should help teach these young men that do not make it pro, they can work in 
sports medicine, and/or therapy, become a trainer, work in marketing, or even become an 
owner of a sports team, In any case, mentors should teach these young men and women 
to have a plan ‘B’ in case their dreams of pro ball do not take place. 

One day while working with the after school program at LHMBC, the researcher 
noticed two little girls in a dispute with each other. As she listened in on the ten-year- 
olds’ argument, she noticed they sounded a lot like grown women in the argument, 
demeanor, and stance. Dumas attributes this to the fact many youth are now being raised 
by television. Coping mechanisms coming from scripts created by a group of writers who 
are paid to entertain American’s. 

Dumas’ continues to say there is a lack of discipline.* He believes this is caused 
within Black communities by youth jacking maturity and mature adults in these 


communities. Many of these adults would rather treat their children as equals or friends 
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rather than raise their children with the necessary tough love needed. Dumas contends 
that the lack of discipline stems from drugs, alcohol, and teenage pregnancy. After 
mentors internalize these variants, they should instruct youth how they are responsible for 
their own actions; with every action there is a reaction. It is also important for mentors to 
press upon youth the importance of thinking before acting. Many go out of control once 
they have calmed down and re-thought their actions. In most cases, unfortunately it is 
usually too fate! 

Dumas’ next few chapters will tie in with earlier topics that need to be dissected 
more intricately. Sometimes affluent adults are not aware of all the advantages or what 
seem to be advantages of government assistance associated with a marginalized 
community. Perks, such as welfare and food stamps are used at fast food restaurants 
directly located in the African-American communities which accept these forms of 
payment for pizza, hamburgers, alcohol, and cigarettes. 

The researcher analyzed Fredrick Engels’ “Economic and Philosophic 
Manuscripts of 1844” and Kari Marx’s “The Communist Manifesto.”’"” Marx began this 
book by breaking down the Capitalist and how economic structures work. Marx 
highlights the disparity of having land and being the owner of multiple businesses or 
lucrative ventures, in a time of economic downfall, the rich stay comfortable while the 
poor become poorer. Marx goes on to deal with social and mental ramifications that 
economics plays on a people during prosperity or recession. Henceforth mentors need to 
encourage youth in otbers ways to make/earn money in legitimate employment not that of 


illegal street hustles. 





° Frederick Engels and Karl Marx, Economic and Philosophic Manuscripts of 1844 and the 
Communist Manifesto (New York: Promentheus Books, 1988), 85. 


Additionally, mentors need to see how health disparity of the community are 
linked to poor practices, especially youth with overwhelming health problems because of 
the lack of nutrition'' Free cell phones, plus major discounts on cable and Internet are 
also given to those on government assistance. Mentors’ hearts need to be softened up and 
attitudes changed towards youth in the congregation of LHMBC in the respect that many 
congregants who assume when people have children, they take responsibility for them 
and their action. However for many parents children become a way of income, the more 
children the more disposable income. As fong as child(ren) are not disturbing a way of 
life mentors must help break the vicious cycles as described in Dumas’ book. 

Bill Cosby and Alvin F. Poussaint’s Come On, People: On the Path from Victims 
to Victors,'° was utilized. Cosby and Poussaint took some critical looks at different 
social-viruses that are plaguing the African American Community. How the community 
dissolved from segregation to present day is the primary focus and how the community 
can be resolved in the ultimate task of both Cosby and Poussaint. Both authors are 
concerned about the foundation of the African Village, black male, and how a black male 
may be ousted out of his educational process before he, as the black male makes it 
througb elementary school. These authorities also support the findings of Dumas, 
furthering the cause that something must be done in order to save African Americans. As 
the former youth pastor of LHMBC, she wanted to do her part in changing the thinking of 


the next generation. 





Bill Cosby and Alvin F. Pouissant. Come On, People: On the Path from Victims to Victors 
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‘From Harlots to Heroine’s’: African American Women in the Village.'' There 
was a study done on black giris in several major cities in the state of Ohio where Black 
girls were foliowed in the areas of family, community, school, and friendship lives. Girls 
were recruited through social networks of the local steering committee members. 
Approximately, ten girls were recruited for the two-hour focus groups. About 100 girls in 
each city were recruited for one-and-a-half hour surveys. The surveys were limited to 
African American girls ages eleven to eighteen. The girls selected were repsentative of all 
African Americans who lived in that city, regardless of economics and living 
arrangements. The majority of these girls surveyed were in high school, 58% (42% were 
in middle school). Surveys were collected from 125 girls in Akron, 101 girls in 
Columbus, 109 girls in Dayton, with 74 girls in Lima. 

Mentors were given some startling results of studies done in Ohio communities 
with the same demographics as the Village of Lincoln Heights. Terry mtroduced mentors 
to the startling findings of surveys done with these young ladies and how they deait with 
the trauma in their lives. Mentors were astonished by the alarming numbers of young 
girls who had any forms sexual intimacy, some with miscarriages, those who tried to 
commit suicide while there were those girls who were dealing with aduit issues, aad 
maybe making adult decisions for siblings because parent(s) were preoccupied with their 
own lives, 

Again, mentors needed to become sensitive of the fact that many of these girls 
they would come in contact with were not disrespectful; yet because they had to deal with 


adult issues, such as a child being 12-years-old, but the role in her mother’s house as head 





” Frances Curtis Frazier, Placing Black Girls at Promise: 4 Report of the Rise Sister Rise Study 
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nurturer for her siblings, which then makes her feel she can talk to any adult as she might 
speak to those within the community. This apparent would also like to press upon 
mentors to encourage young ladies to behave as ladies by dressing appropriately while 
using proper speech, etiquette, and mamners, 

After dealing with the issues of young Black Women, focus moved to Black 
males in a session entitled “Kallers or Kings’: African American Men in the Village. This 
session was developed from David Blankenhorn’s Fatherless America: Confronting Our 
Most Urgent Social Problems David.'? Here mentors were introduced to youth who 
would attest the reason for lop sided families in the community is due to the absence of 
father’s in theix lives. Some talk about accounts they had over their lives, while others 
give accounts of fathers who never came around their houses. In Fatherless America, an 
in-depth look into why fathers do not come around and divisions of these fathers into 
various Categories are taken into account. 

The role of the deadbeat father and how much he owes to his child(ren}. The 
deadbeat dad role is by Far the thinnest, most widely known, and the most vilified’* 
...defined by minimal expectations and severely limited possibilities." David 
Blankenhorn talks about visiting fathers and how they are what many are accustomed to 
being. When they come, they come bearing gifts, treats, groceries, and money. Usually, 


one does not see the visiting father for a long period of time thereafter, '° Although 
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Blankenhorn does an in depth study of different types of fathers in America, the last 
father highlighted for mentors to learn about is the sperm donor father. 

This term has become a term of endearment in most inner city neighborhoods. 
The sperm donor may often times be in and out of prison, and therefore just does not 
come around to avoid all the rhetoric from the motber of the child. Sometimes this man is 
just there for one purpose and will stay there until he hears the words, “I am pregnant!” 
Then this man becomes non-existent in the mother and child(ren)’s lives. In the future, 
question from such child(ren) start to become, “Do I have a Daddy?” causing many 
issues with family lives, and the cause of many emotional issues across the board." 

Blankenhorn also gives an antidote on how these fathers are to be confronted in 
order to change the face of families in America. With this challenge, mentors must be 
infused when dealing with these young men to teach them how to be leaders, heads of 
households, to stand up for children before marriage so they can take care of their 
responsibilities by any means necessary. Mentors sbould also groom these young men 
into becoming gentlemen, which includes the importance of owning a suit or two, how to 
tie a tie/bow tie, as well as the articulating a conversation and a giving good firm hand 
shake. 

Conserving legacy, African American youth and educating the village is the next 
session taught to mentors from Gilberto Q. Conchas’ book. The Color of Success: Race 
and the High-Achieving Urban Youth. *” Concbas looks at multiple ethnic groups and the 


troubles that plague their communities during their matriculation in high schools. This 
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includes examining racial dichotomy and challenges confronting students in American 
schools toward the conceptual framework of urban school participants where some of 
these high points and cultural-ecological explanations of minority school fails.‘* Mentors 
are introduced to other sub-culture groups and why so many minorities have issues with 
an educational system. Mentors meet schoo! processes minority achievements and how 
different peer groups affect the learning processes of inner city schools.’ F inally, they 
should find goodness in urban schools on how programs were implemented into some 
school systems helping minorities to overcome obstacles on roads to their success. 

In some of his case studies, Conchas takes a look into the political agendas of 
how certain ethnic groups are taught and tagged amongst their peers. His goal in this 
book is the equality of education amongst alf ethnic groups. The same advantages are to 
be presented to students no matter if the school they attend is all one race or diverse. 
Conchas suggests some of the main struggles faced by different ethnic groups are based 
upon cultural and linguistic barriers with teachers. 

The “Paste Re-Caste in the Village” would help mentors take a long hard look at 
how in so many ways African Americans have regressed since Jim Crow laws and times. 
As W.E.B. Du Bois said, “The slave went free; stood a brief moment in the sun; then 
moved back again toward slavery.”*° In so many ways, Black America has again walked 
in the immortal words of Du Bois. Many affluent African American adults figure that 


since they were freed from these oppressive laws, all African Americans’ thought 
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patterns were all the same. This is not so for the fact that there are abusers of welfare, 
unemployment, lack of education and not attending churcb. So, what does this say about 
youth learning and practicing such tasks in the community? Failure lies with those who 
refuse to change and they to discourage who want to do so. Mentors need to not only 
teach youth that there is a way out of this life style but as mentors are members, 
practicing members, who can share insight, networks, and shadowing in various positions 
youth might be interested in. Mentors who can enable these repressed youth to higher 
levels beyond this community so that they to can return the same generous act of 
becoming mentors within this very community. So to help formulate the case in 
transitional thinking a reach for someone who is new to the writing scene but knows 
firsthand of the intrusiveness of the Judicial system Michelle Alexander. 

The best way to paint an illuminated portrait of reliving the past was by using 
Michelle Alexander’s The New Jim Crow: Mass Incarceration in the Age of Colorblindness”’ 
This book visits the Judicial System through the eyes of an African American lawyer who 
has had the chance to see unethical practices and illegal treatment of Black men and 
women in the professional roles of lawyers. Alexander’s book points out how, in many 
aspects African Americans have progressed since the time of Civil Rights, but in so many 
ways the rules of the African American’s in a system that is supposed to give fair 
treatment oftentimes render treatment of unfairness and one-sidedness. Hence the 
repression evolves yet again causing the demise of the Black community and the Black 


family unit. 





*! Thid., 23. 


Many of the author’s accounts are heart wrenching, but only confirms the fate of 
people who do not either know their rights or are a people who can not afford proper 
legal counsel often times leaving these African Americans in a deeper demise than they 
had originally met. For example, Jarvious Cotton cannot vote because he, as of many 
Black men in the United States of America, has been labeled a felon and is currently on 
parole”? Alexander also submits the prison population leapt from approximately 350, 000 
to 2.3 million due to changes in laws and policies, not that of changes in crime rate. 
Alexander goes on to say one study suggests that the entire increase in prison population 
from 1980 to 2001 can be explained by sentencing poltcy changes.” 

interwoven throughout the lessons were: 

Howard Hendrick’s Teaching to Change Lives: Seven Proven Ways to Make Your 
leaching Come Alive.“ He gives seven dynamic ways to teach and empower students of 
Christian Education. Hendricks encourages the teacher to first become a life-time fearner 
and who then never stops learning. This is a refreshing breath of air to inspire learning so 
that youth who have fully grown can properly convey their lessons to inspire al! whose 
ears their words fall upon in the community. 

Carson Pue’s Mentoring Leaders, Wisdom for Developing Character, Calling, 


and Competency” Pue shows in this invigorating book that inspires those who are 
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cultivating people who want to do ministry can jearn how to catch on fire and do the jobs 
they have been called or lead to do. Pue wants to convict the leader as they are not only a 
leader in the ministry, but also in the faith walk outside of the ministry. He pricks the 
consciousness of the visionary to step out of the comfort zone to do work that needs to be 
done for the community for which they are responsible. 

Max Weber’s fhe Protestant Ethic and the Spirit of Capitalism.” Shows Weber 
as the great German sociologist who takes a long hard look at ethics in the Protestant 
church. Weber views the idealism of many of the mainstream religions such as the 
Lutheran, Methodist, and Baptist. Things that these persons believe in, their foundations, 
and how they are different tn their principles are desptte the fact that all are of the 
Christian faith. 


The best way to gel the list of literature together is through the eyes of Mary 


McCloud Bethune: 

Black men and women, confronted by brutal racial 
stereotypes, struggled to find ways to assert their dignity in the 
face of humiltating treatment .. . Mary McCloud Bethune believed 
that women were the moral role models in the home, community, 
and country, and she emphasized the role of the black women to 
the uplifting of the race.” 


Here Terry feels she is the moral role model in which Mary McCloud Bethune 
speaks, she has had the privilege of having some of the youths in her home, working with 
them in their community, and impressing upon them her role to uplift these youth to 


become future pillars of their community. 
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CHAPTER THREE 


THEORECTICAL FOUNDATION 


Old Testament 

This project was built heavily on the foundation of helping tnner city youth within 
the congregation of LHMBC. Mary McCloud Bethune pinned these words about the role 
of women in a community, she believed that women were the moral role models in the 
home, communty, and country, and she emphasized the role of the black women to the 
uplifting of the race.’ With this ideology Terry was guided to this Biblical scripture to 
define the problem in her context of ministry: She replied, “Why don’t you do as much 
for ihe people of God as you have promised to do for me?” 

In order to retrieve a proper understanding of the text, we must first look at the 
text in its more traditional script to help exegete the text in its original language. And the 
woman said, “wherefore then hast thou thought such a thing against the people of God?” 

‘Wherefore’ -x ‘avveh’ where- this word is used tn several different ways in the 
Old Testament, usually when used (it also may appear in ‘whence’ and ‘whither) it is 
primarily doing one of two things: opening up a rhetorical question or opening up 


dialogue. Rhetorical question often emphasize the perplexity of the questioner or 
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perplexity of the exit. Sometimes the word appeals to the urgency of a person’s 
responsibility.* ‘Then hast thou thought such a thing against’ Here this phrase equated to 
the Hebraic statement ‘to inquire after’- ‘drs’ in the Oid Testaments ‘drs’ is only in 
Hebrew portions.” 

The range of profane usage ts rather limited, especially in comparison to the 
semantically related ‘bqs’ and makes up only 14 of total occurrences. Yet even the 
profane usage of ‘drs’ is ciearly distinguished from that of ‘bgs’; ‘drs’ means to- search 
for someone or something’ and ‘drs’ can also mean to inquire about something; ask about 
something to do an investigation. Another life form ‘drs’ can take on is to “take care of 
something’ ‘to seek someone’s well-being’ or ‘to strive for someone’s huct”® 

The last part of the scripture phrase is “Against the people of Gad?” The 
researcher uses the Hebraic phrase or word ‘rfm’- ‘to have mercy’. The general meaning 
of the verb usually pertains to the superior’s love for the subordinate. “Rah mim’ indicates 
the emotion of mercy, the locus of emotion or to ‘kindle’. This might also have been used 
in reference to the accompanying physiological phenomena of strong emotion. Intensity 
and character of the emotional elements are determined by the nature of the subject and 
degree of the inner participation, aiso known as the “soft place of the human being”. The 
Old Testament uses ‘rfvn’ of the superior in relation to the inferior, never of a person in 


relation to God. Whereas ‘r#m’ emphasis’ more of the sparing a person or the feeling pity 
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of a person.” 

The chronicles of King David start long before one arrives as such from the key 
scripture verses. In order to have a proper understanding of focal verses, one must know 
an exhaustive yet brief history of David’s life. In the book of First Samuel, the focus is on. 
victories of David and how King David rose to power. However, by the time one gets to 
Second Samuel, one starts to see the decline of David is seen as not the decline in power 
but rather the decline in family structure and troubles that was brought on by David’s 
actions. 

Scholars believe David’s decline started with the lustfut liaison between 
Bathsheba and him. In this testament of life, David had an adulterous affair with the wife 
of another man, Uriah who was away fighting in King David’s army. After David lay 
with Bathsheba she later finds herself with child. David attempts to bring Uriah back to 
sleep with his wife in order to cover up David’s extramarital affair. Regrettably for 
David, this did not work. He then arranges to put Uriah on the front line of battle so that 
he might be killed. This plan succeeds perfectly. Nevertheless, God is angry with David. 
When the baby is born, he grows sick and dies. David takes Bathsheba as his wife after 
the death of the baby and Uriah. But he and his family are now cursed.° 

The focal verses of 2 Samuel I4 originates in 2 Samuel 13, where two half- 
brothers, Absalom and Amnon~King David's eldest sons-are upset with one another. It 
all begins with the cape of their half-sister Tamar. Amnon had been lusting after his sister 


Tamar to the point it had him mentally sick (ill). He devised a sneaky plot by getting his 
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father David to send Tamar to be his aid during this time of fake iliness. Upon Tamar's 
arrival, Amnon tries to force himself onto Tamar. She begs hitn not to; she even suggests 
they ask David for permission to get married, despiie its incestuous nature. Tamar was 
attempting to buy time to get away from her brother so that she could keep her name as 
well as her identity pure. Unfortunately, Amnon rapes his sister Tamar, but shortly after 
the irreparable act he sends Tamar away in shame. 

Tamar tears her clothes and puts ashes on her forehead, representing that she is in 
mourning. When Tamar’s brother Absalom finds out she has been violated by his older 
brother Amnon, Absalom gets very angry, David finds out about the act, refuses to do 
anything to Amnon partly because Amnon was his first-born, but also heir to the 
Kingdom, David’s beloved son. Absalom was furious about the rape and that his father 
was not going punish his brother. Absalom then devises a crafty plan for his brothers ta 
come to a feast that he prepares for them in the honor of their father, King David. During 
the feast, servants of Absalom waii untif Amnon is drunk with wine then they kill 
Amnon, This left King David in a furious rage about the death of his first born son. 
Absalom flees to a far off country, that of Geshur, home of his maternal grandmother. 
King David searched for Absalom, but after awhile, King David, tires of searching for 
Absalom and ends up net wanting Absalom in his presence.” The other factor of the death 
of Amnon was this now put Absalom in the line of the throne, as he was the next oldest 


brother '° 
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This leads into 2 Samuel 14, which shows Joab attempting to bing reconciliation 
between father, King David, and the present heir, his son Absalom. Approximately, a 
period of about two-to-three years’ time had lapsed. Joab was the leader of Kmg David's 
army; he had worked close beside David for numerous years. Who better to know how to 
make David see the errors of his ways than someone who had stood alongside him in 
many battles? Joab finds a woman from the town of Tekoa to help King David see his 
foolish ways in the mistreatment of his son Absalom. Tekoa was a city located to the 
south of Bethlehem, the birthplace of King David. 

Traditionally, King David did not oversee all cases that came into the courts. 
However, being that this court case hit so close to home, the Holy City of Bethlehem, he 
decided to hear what the woman from Tekoa had to say. Her case was about her two 
fictitious sons. Some scholars would say that the lady from Tekoa was an actress, skillful 
and crafty in bringing the King into to her web of deception. Other scholars attest that the 
woman was indeed a prophet helping the King learn a valuable lesson about his 
foolishness so that he could see the error of his own ways.” 

King David is presented with a fictional case about the woman’s two sons who 
got into a heated fight, one son killing the other son. The woman went on to tell King 
David that her relatives wanted to kill the other son as punishment for killing his brother. 
She then pointed out that her husband had died several years earlier, 1f the other son was 
killed her linage would be demolished. During this time women were not allowed to be 
landowners. Male relative would have to see to her affairs. It was important for a family 


to have at least one son so the family name and heritage continued. She informed King 
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David that she had hid her fictitious son temporarily but wanted her son to come back, 
with the satisfaction that her son would not be murdered upon his return by kinfolk, that 
is if she had the blessing of King David, the highest authority in the land. 

King David promised the Tekoan woman that her son would indeed be safe upon 
his return. That is when she pounced upon the King with a form of prophecy. The woman 
asked that David applied these principles into his own household. David did have more 
children than Amnon and Absalom, but the intended principle was clearly stated. This 
brings the verses thirteen and fourteen, where the woman uses David’s wisdom to solve 
the parental/son problem he was having with Absalom. 

The Tekoan woman was not condoning the act of her son or David’s son in their 
murders. She was attempting to use the King’s wisdom to bring his family together. Just 
as God had been merciful to Cain, could not David be merciful to his son as in Genesis 4: 
13-15: 

Cain replied to the LORD, ‘My punishment is too great for 

me to bear! You have banished me from the land and from your 

presence; you have made me a homeless wanderer. Anyone who 

finds me will kill me!’ The LorD replied, ‘No, for I will give a 

sevenfold punishment to anyone who kills you.’ Then the LoRD 

put a mark on Cain to warn anyone who might try to kill him. 

[New King James Version] 

Even as wise as the woman was in showing King David the error of his ways, 
David stil! referred back to Joab, asking the woman if she had been sent by him.!? 4 


question was raised, not only about the sons of King David, but in regards to those whom 


David ruled. Furthermore, the Tekoan woman discusses God’s perspective, arguing that 


" Tokunboh Adeyemo, Africa Bible Commentary: A One Valume Commentary (World Alive 
Publishers, Kenya 2006}, 396. 


46 


God devises ways so that a banished person may not remain estranged, suggesting that 
Absalom is unfairly being cut off from the inheritance that God has given.’ 

David was the man who had been chosen by God; even as a young boy, David 
stood out from others. He replaced Saul as the King; even as a young man David was 
leading large arnties into victory. Not only through commanding these armies, but 
fighting alongside these men during combat under the leadership and authority of God. 
The parailel of Absalom to David and the relation of a sinner to God may not be perfect, 
but there is a resemblance tn the substantial facts: Banishment of a son was done because 
of high-handed deeds of wrong. It follows that there should be a resemblance, in the 
bearing of the earthly farther-king to his son, to God to his sinful child '* Despite the fact 
David allowed Absalom to return home, it would be years before Absalom would grace 
David with his presence. 

What exactly was the Tekoan woman trying ta canvey to King David? In order to 
get a full understanding of what was going on in the text, the right key words from the 
King James Version of scripture are define to interpret the text in its original Hebraic 
form of language: 

The Tekoan woman was trying to convey to King David and Almetric Terry too 
was although the king put pride before tove, it should be the other way around. Therefore 
Terry is trying to convey to the affluent adult participants being trained to become 
mentors who should take these same steps in helping these youth of this church. The 


participants to do 1s ‘Roch’ meaning ‘Think’ in Hebrew or ‘to see’. Participant’s eyes 
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need to be open in essence their conscience should be pricked so that the urgent need to 
embrace successful youth can be conveyed to them. So the youth may be the face of their 
church and the community. Mentors need to see this as not only a vision from the former 
youth pastor for the LHMBC congregation and youth department, but this ts a vision 
etched numerous of times throughout the pages of the Bible. It is therefore a divine 
biblical order for Christian brothers and sisters to take care or even rescue each other so 


they can raise one another up from their inadequate circumstances. For example in 


Exodus 3'° when God divinely spoke directly to Moses: 


And the Lord said: ‘I have surely seen the oppression of 
My people who are in Egypt, and have heard their cry because of 
their taskmasters, for I know their sorrows. So I have come down 
to deliver them out of the hand of the Egyptians, and to bring them 
up from.that land to a good and large land, to a land flowing with 
milk and honey, to the place of the Canaanites and the Hittites and 
the Amorites and the Perizzites and the Elivites and the Jebusites. 
Now therefore, behold, the cry of the children of Israel has come to 
Me, and | have also seen the oppression with which the Egyptians 
oppress them. Come now, therefore, and | will send you to 
Pharaoh that you may bring My people, the children of Israel, out 
of Egypt.’ 


God saw and heard the ‘Vayivez/beainov’ Hebrew for “it was despicable in his 
own eyes.”'* In God’s eyes saw the despicable eye sore that was this royal and anointed 
family whose ties had been broken hecause of sibling argument gone viral causing a rift 
in the father-son relationship. As in the Vilage of Lincoln Heights, there is a rift between 
the weaithy and disenfranchised. Many in the congregation feel the community should do 
better by themselves, others inclusive of the former youth pastor saw the immediate need 
for change in the congregation. King David, a leader anointed by God, 1s set in leadership 
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to give direction to this land, but in his own affairs he lacks relationship with son 
Absolam. The disturbing part of this story is how the breach of kinship has developed; in 
Hebrew the word ‘Faulty’ or ‘Oshaim’ meaning to ‘commit a fault’ is used.’” This 
interpretation of scripture had David handle the argument between brothers in the 
atrocities of Tamar. Hence, the quarrel and ultimate demise of Amnon would not have 
taken place. 

However, since the fault was committed and blood of one brother was on the hand 
of brother, it was up to Joab to devise a plan to help tug at the heart-strings of David. 
Joab, who fought alongside King David and knew better than he knew himself wanted to 
sit down and repair the relationship between father and son. On occasion it is better to 
obtain a second voice when trying to reason with stubbornness. It was Joab who coached 
the Woman of Tekoa how to go to the King and convince him to ‘Fetch’ or ‘Osaph’ his 
son in Hebrew it simply means to ‘gather’ or ‘bring in’. 

As the women got the king to ‘Haisheev’ Hebrew for ‘restore’’* her sons, she set 
up a scenario to convict David, to captivate his conscience for the purpose to correct his 
cowardness. It could be said that the Tekoa women call David into accountability for his 
kingdom and especially his household. How can David tell everyone else what to do in 
his kingdom if he does not first exhibit these words at hame? David needed tp practice 
what he preached ultimately. David’s heart was pricked. His “Banished’ , “Dokhoh’ in 


Hebrew ‘to expel’ son was brought home, not to the inner courts of David where he was 
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close enough to be reached, but far enough away to be untouched. The probiem ts to get 
to the ‘Shorash’ (chaldee) ‘to root out” the bottom of things. '” The real issue with David 
and Absolam was the fact Absolam had killed David’s oldest son. Therefore Joab devised 
a plan to rekindle the relationship between the two; he would get a wise woman from 
Tekoa to convince David to ‘Kohal’ Hebrew for congregate or meet together with his 
son.”’ Like most angry parents, David brings his son back, but still refuses to speak with 
the young man. Ahsolam can be viewed as one in the kingdom, but not of it. The two 
could return home, but David still had Absolam “Nodakh’ meaning to ‘expe!’ or “push 
out’ 7? 

The woman said, “Wherefore then hast thou thought such a thing against the 
people of God? For the king doth speak this thing as one which is faulty, in that the king 
doth not fetch home again his banished. For those at home must needs die, and are as 
water spilt on the ground, which cannot be gathered up again; neither doth God respect 
any person: yet doth he devise means, that his banished be not expelled from him.” In 
other words Joab and woman of Tekoa worked toward a transforming heart to restore the 
relationship between father and son. The word “trans" means to go heyond, through, and 
on through to the other side. “Form” comes from the Latin, "forma" meaning beauty. 


Here form refers to bodies, people, and ideas. Transformation that therefore implies a 


reforming and reshaping of people towards "the beautiful.””? 
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The woman said, Wherefore then hast thou thought such a 

thing against the people of God? for the king doth speak this thing 

as one which is faulty, in that the king doth rot fetch honie again 

his banished. For we must needs die, and are as water spilt on the 

ground, which cannot be gathered up again; neither doth God 

respect any person: yet doth he devise means, that his banished be 

not expelled from him. (2 Samuel i4 [Amplified Verston}} 

The story the woman from Tekoa told was different in content, but still parallel in 
nature. This woman was simply telling the King that if he looked at the story of his own 
son, it was plain to see that the dismissal of his son was of his own fault. Had he handled 
the situation better with the incident of his daughter, things would have gone compietely 
different. Detriech Bonhoeffer gives this summation on biblical! leadership: 

Genuine spiritual authority is to be found only where the 

ministry of hearing, helping, bearing, and proclaiming is carried 

out. Every cult of personality that emphasizes the distinguished 

qualities, virtues, and talents of another person, even though these 

be of an altogether spiritual nature, is worldly and has no place im 

the Christian community; indeed, it poisons the Christian 

community.”° 

Bonhoeffer spoke from a New Testament perspective. It is still applicable to the 
leadership of David. Nevertheless, the king sent his son away. But then his choice was to 
restore his own son to the kingdom. This is just as God restores sinners to the rightful 
place in the kingdom. The division in David’s kingdom could have led to bigger 
problems, such as the scattering of his kingdom. Fortunate enough for David, he saw the 
folly of his ways. Or did he? Just because his son was back in the kingdom does not mean 
that David and his son had minded the relationship. The focus for this very reason, the 


relationship bond never truly mended. Therefore to go beyond just returning to a 


community, mentors need to step forward to rightly take their places as those who 
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practice what is preached. For these peopie are able to pull up youth from the church 
community so that they too will pass on the torch for further continuance of these acts. 
Moreover, Terry is trying to press upon adult congregants ts to mentor youth in order to 
help mend the African American community through the pews of LHMBC. In order to do 


so we are looking toward Pau! in finding the answer. 


New Testament 

The Tekoan woman provided the trouble with the affluent adult congregants and 
the disenfranchised youth from within the church community of Lincoin Heights Village. 
The problem was the rift in the relationship between father and son in the LHMBC 
community, the rift is between youth and congregants, the problem was dissected and 
now to answer the question one looks to Paul, in a letter to the Thessalonian church. Paul 
pinned: So speak encouraging words to one another. Build up hope so you'll all be 
together in this, no one left out, no one left behind. 1 know you're already doing this; just 
keep on doing it." 

Robert J. Banks, in Paw!’s idea of Community, breaks down many different 
aspects of Christian communities and the first century church. Hence, the idea of 
community is not a new idea, but an idea that was encouraged and pressed upon those 
members of the early church: 

Paul’s metaphors for community have been subjected to 

quite intense study, especially...as a ‘body’ his application of 

‘household’ or ‘family’ terminology has ali to often been 

overlooked... This presumably stems from the fact that the terms 


like oikeioi, ‘household’, occur so rarely in the Pauline 
writings...the Christian Community with a ‘family’ must be 





4 7 Thessalonians 5:1 1a [The Message Bible]. 
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regarded as the most significant metaphorica} usage of it 

all...Paul’s ‘family’ terminology has its basis in the relationship 

that exists between Christ...the Christian corollary, and God. This 

fellowship of Christians with God the Father, and Jesus the son...is 

more analogous to the encounter between adult children and their 

father where they are able to relate to him, not only in the most 

intimate, but increasingly in the most mature fashion.” 

Seemingly enough it appeared to Terry the affluent congregants of LHMBC had 
somewhat gotten away from Paul’s ideal of community. From the view of Terry, the 
church was servicing the community, but she was looking for the church community to 
have a working relationship with the community in which it was affiliated, the Village of 
Lincoln Heights. Robert J. Banks is conveying the same message, although the Village of 
Lincoln Heights is not the church, because it sits in the churches community it then 
becomes all one body. 

Furthermore, the parsing of a couple of words from the verse placed at the 
beginning of this section helps define a clearer understanding of what Paul has 
commissioned the Christian church to do for each other. The author of Thessalonians 
began this scripture with the word ‘Wherefore;’ the Greek ‘Dias’ meaning ‘through 
which thing; for which cause.’”® When this fetter was penned, the Christian church was 
still in its infant state, so to encourage a listening audience to know the cause of what 
they represent, and believe was necessary in. The author of Thessalonians speaks of his 


personal imprisonment, imprisonment with the bottom of the caste system to the top of 


socioeconomic charts. 





* Rabert J. Banks, Paul’s idea of Community, The Early House Churches in Their Cultural 
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them and loving them for they are the leaders who teach mentors who then demonstrate 
what it takes to rise up out of a community to the rest of the community itself.*° 

1Thessalonian 5 began by reaffirming the church of its strengths. Paul encouraged 
the Thessalonians to stand true to what they believed. He taught and exalted weti while 
there. His purpose was to reassure the church in what he said: “Stand firm on His word.” 
Paul was encouraging the church to not take up any of society’s mainstream pagan 
customs, despite the fact Christianity itself was a new sect and there were many who 
questioned the teachings of Christ. In the introduction to Chapter 5, Paul refers to the 
teachings of the prophets Zephaniah, Isaiah, and Joel. 

Even though Paul’s words were looking to the future, he believed the church 
community would see the second coming of God during his lifetime. Exactly what end of 
time was Paul exactly addressing? Paul was referring to the Chronos of time, which 
referred to the progression of time; Aairos of time referred to the nature of events that 
would characterize the end time. Various scholars belteve that at the time the letter was 
being penned, Paul was using these two words, Agiros and chrenos, synonymously and 
that Paul was employing a stock phrase that simply but emphatically continued to refer to 
the end of time.*” 

One must take a close look at other key words in this scripture, in their original 


Greek form, then ask if there is anything else Paul was trying to convey to the church. 
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Structurally, Paul begins each Jetter in a customary fashion by naming the sender 
and recipients and by offering a word of greeting and prayer of thanksgiving. Then there 
is a theme a body and closing.*? The focal verses in 1 Thessalonians 5 rest in what is 
called by scholar’s apocalyptic literature. 

Apocalyptic literature is a type of writing which focuses on the last things and end 
of the world, often taking the form of visions with complex symbolism, for example the 
book of Daniel in the Old Testament and book of Revelation in the New Testament. 
Throughout the Bible, such as in 1 Thessalonians 5, there are chapters found in this same 
writing style format.*’ Paul is encouraging the church regarding the end times, or 
Parousia, which is the second coming of the Lord and Savior Jesus Christ. 

Although the first section describes moral training in the church from two 
perspectives Pau! addresses the church on that which may weil build up the church. 
Using three participial expresstons—those who have labored, those who have charge, and 
those who admonish Paul-describes the ideal conditions for aiding the community.” 
Scholars would attest that, at the ttrme Paul was talking, he was not addressing the gentile 
community, but mainly those in the congregation of Thessalonica the church community. 
As a part of building each other up in current times, Christians have a responsibility to 


their local church. They must support their leaders by acknowledging them, respecting 





*° Charles B. Cousar, The Letters of Paul (Nashville, TN: Abingdon Press, 1996), 28. 
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confirm.’”” Sometimes what ends up happening is that current church members are more 
caught up with numbers rather than with the authenticity of a saint in addition to the 
saints works and charity post-Sunday morning service. 

The author of | Thessalonians was encouraging Thessalonians to strengthen or 
“heis’——Greek for ‘one another,” being primarily numeral, but also meaning ‘abundantly.’ 
When strengthening a church, one has to do it both abundantly and with love.*' Strength 
comes in numbers, but 1 also comes from within ones soul. In order for a lost soul to be 
found that person should be able to enter a church community and expertence love fully 
inside as well as outside the walis. Hence abundance is a visual as if is spiritual. The | 
bottom jine for this scripture is that whether it was the Thessalonians, first generation 
Christians or Americans in this case African-American, whatever one is ‘Doing’ or 
“poieo’—Greek ‘to make do or continue, deal, without any delay’**_for the unsaved, the 
church needs to quit dragging its feet, for even though the early church and one are 
thousands of years separated, they are still immensely similar. 

Thessalonica, the capital city of the Roman region of Macedonia, was one of the 
many places that Paul planted a congregation of believers. This city was located on both 
sea and land merchants’ routes; it was in an ideal place to help spread Christianity. This 
is one of Paul’s earliest letters to a congregation that he birthed though the boundaries 
were within a city they did contain members outside city limits of the church. The letter 


was thought to have been written around 30 BCE [Before Common Era}. 





*” Jenni Emest and Claus Westermann, Theological Lexicon of the Old Testament, vol. 5 (Boston, 
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Encouraging the listening audience to engage each other in comfort was also 
stressed. The Greek work for comfort is “Parakaleo,’ meaning ‘to cail near, to invite, 
invoke; beseech, call for, comfort, desire, give, exhort, entreat, pray.’ Based on comforts 
meaning a subliminal message of unity can be devised on how to exercise the unity 
within the context of the church for which the letter is written. To develop a strong 
Christian community, one must have these elements interwoven in its infrastructure: 
Comfort, exhortation, and most importantly prayer. 

As stated in the middie of the text I Thessalonians 5:11, it reads ‘Yourselves 
together,’ or ‘allelon’—Greek for ‘one another, each other, mutual.’*’ Once again many 
modern day churches encompass al! three of these ingredients of exhorting, comforting, 
and praying. Yet some churches, such as LHMBC, forget to share these ingredients 
outside the four walls of the building to the marginalized community, the communities 
they either sit in or pass by in order to get to the church.”* Ultimately these churches end 
up failing to be like that of the Thessalontan church. The Greek word for ‘and’ is ‘kai,’ 
meaning ‘having a copulative and sometimes also a cumulative force.’”” Mission 
churches, especially in urban settings that have manifested themselves as ecclesiastical 
statues: Nothing on the building welcoming an unsaved drifter. 

Moreover, what Christians should be doing in present day church, as in the early 


Christian church is to ‘Edify.” The Greek here is ‘oikodomeo,’ or ‘to be a house huild 
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Paul ‘Eidenai’ or in Greek means ‘to recognize’ the social issues going on in the 
Thessaionian church community. Paul and the Christians of Thessalonica in ‘Hegeisthai’ 
‘to esteem’ was for this church to be very well trained on the principles of Christ; He 
wanted to make sure they were performing their Christian duties as instructed. Too many 
times, wealthter Christians exercised their rights to be Christian by doing everything 
except charity. Often times wealthy Christians throw money around as to pacify Christian 
brothers and sisters what Paul was teaching the Thessalonian church as well as other New 
Testament Church Christianity that there was more than monetary to encompass charity 
in a community simply put, Christians had to go the extra mile for Christ. 

In this passage of scripture, one can use the word Greek ‘Ergon’ meaning ‘edify 
practices.’ If one is to follow in the footsteps of Paul, one must teach others how to 
become edifiers of youth in which they come in contact with, liberating these youth from 
the mindset that everyone who lives in the suburb thinks they are better than them, for 
that is not the case. As he does many times in the Old Testament, Paul accosts churches 
with the task of not working separately but ‘Kopos’ Greek for ‘labor’ working together. 
In this context of ministry, there is more than one paradigm of ministry. As with Paul 
there ts a vision for much “Ergon’ Greek for ‘work’ to be done. 

Paul would oftentimes pair people up to do ministry; he would appeal to those for 
whom he was pairing together to help each other in brotherly love. For example, 
Colossians says: 

Walk in wisdom toward those who are outside, redeeming 

the time. Let your speech always be with grace, seasoned with 

salt, that you may know how you ought to answer each one. 

Tychicus, a beloved brother, faithful minister, and fellow servant 


in the Lord, will tell you ail the news about me. I am sending him 
to you for this very purpose, that he may know your circumstances 
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and comfort your hearts, with Onesimus, a faithful and beloved 
brother, who is one of you. They will make known to you all 
things which are happening here.** 

Though slave might minister with someone who has just been released from jail, all 
recognize the greater job that has to be worked or ‘Ergazomenoi’ the working, and the 
greater work, which has to be worked within the body of Christ and Christ’s ministry. 

In deciphering the meaning of these words, a reminder of several Civil rights leaders 
comes forth, for in the voice of Paul speaking, the idea of equality being preached is 
heard. This then could be found in other Jetters that Paul penned, as well. One of the most 
famous times Paul writes in the regards of equality when he writes a letter to his friend 
Philemon asking him to receive Onesimus with love in place of him (Paul). At the time of 
the letter Paul was imprisoned. With this his age started to move stealthily upon on him. 
In retrospect, Jesus also used the same combination of words when describing the end 
time to the disciples in Acts 1:6-7: 
When they were together for the last time they asked, 

“Master, are you going to restore the kingdom to Israel now? Ts this 

the time?’ He told them, ‘You don’t get to know the time. Timing 

is the Father's business. What you'll get is the Holy Spirit. And 

when the Holy Spirit comes on you, you will be able to be my 

witnesses in Jerusalem, all over Judea and Samaria, even to the 

ends of the world.””” 

However, in Jesus’ teachings, he warned the disciples about the time of the 
second coming which was up to God; Man needed to always continue to work because no 


man/woman knew the day nor the hour. Paul was in essence conveying the same message 


Jesus gave the disciples for the Thessalonians’ church. ]t was Paul who knew the 





* Colossians 4:5-9 [New King James Version| 
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congregation of Thessalonica which had a strong knowledge, knowledge that he impeded 
into them before his departure, of what had been taught, the church needed to trust in the 
teachings and live the way God expected them to live.” 

The nine letters of Paul to select churches in the Roman 

Empire are actually urban letters, eight of the nine were sent to 

churches in the principal cities of the eastern portion of the empire. 

Corinth, Ephesus, Philippi, Colossae, and Thessalonica were the 

most important cities of their respective Roman provinces. The 

letters to these eight churches are like textbooks on urban 

ministry...One of Paul’s primary concerns was to enable these 

urban churches to act rather than to react to their city, province, 

and empire. Paul was not simply speculating about the nature of 

urban and empire power, but was also basing his theology on 

Jewish and Old Testament social analysis that had been part of his 

earlier training as a Pharisee.*! 

In the focal verses, it is believed that Paul only stayed about three weeks in 
Thessalonica for this church planting expedition. Then how was it that the Thessalonians’ 
church was ahle to function with such a short time span? Luke mentions in Acts 17:23-26 
that Pau! left elders in charge to assist in running the church and its functions. 

Paul and Barnabas handpicked leaders of each church. After praying-their 
prayers intensified with fasting-they presented the new leaders to the Master to whom 
they entrusted their lives. Working their way back through Pisidia, they came to 
Pamphylia and preached in Perga. Finally, they made their way to Attalia and boarded a 
ship back to Antioch, where it all started-launched by God's grace returning safely home 
by God's grace. It is believed that Paul 1s chastising the church because it did not respect 


those people feft in authority. Paul would later send Timothy to this congregation 





” Arrington and Stronstad, Fud! Life Bible Commentary, 1191. 


4! Robert C. Linthicum, City of God City of Satan, Theology of the Urban City (Missouri: 
Zondervan, 1991), 66. 


60 


Peopie were also dealing with the wealthy and economically needy. They were 
encouraging the congregation to support each other no matter what their social economic 
status. Paul knew that sometimes those who were economically challenged required more 
attention than those with some type of prosperity. However, for the sake of the kingdom 
of God, the congregation should have been supportive of one another, showing 
brotherly/sisterly love. As experience so often testifies, patience can be the biggest labor 
of all. It is the greatest catalyst for the mutual edification process. Bearing the burdens of 
one another is a privilege of being a part of the family of God. This was also referenced 
in Galatians 6: 1-2: 

Live creatively, friends. If someone falls into sin, 

forgivingly restore him, saving your critical comments for 

yourself, You might need forgiveness before the day's out. Stoop 

down and reach out to those who are oppressed. Share their 

burdens, and so complete Christ's law. If you think you are too 

. 43 

good for that, you are badly deceived. 

Another underlying theme tn the focal verse is unity through prayer and 
meditation. Paul is encouraging those to meditate on the word of God both day and night 
so that wilds of their community would not creep up on them causing them to falter in 
their spiritual lives. There are many privileges as a believer of Gad. Paul 1s encouraging 
the church to hold to their beliefs in Christ, so that when the time comes, they will have 
full access in God’s kingdom.” 


There are other texts supporting the idea of this mentoring project and to 


articulate the importance of the wealthy taking care of the disenfranchised, those of lower 
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socio-economic standings, in addition to the youth not being left behind. For example in 
Mathew 25: 


Then the King will say to those on His right hand, “Come, 
you blessed of My Father, inherit the kingdom prepared for you 
from the foundation of the world: for { was hungry and you gave 
Me food; I was thirsty and you gave Me drink; I was a stranger and 
you took Me in; I was naked and you clothed Me; I was sick and 
you visited Me; | was m prison and you came to Me.’ ‘Then the 
righteous will answer Him, saying, ‘Lord, when did we see You 
hungry and feed You, or thirsty and give You drink? When did we 
see You a stranger and take You in, or naked and ciothe You? Or 
when did we see You sick, or in prison, and come to You?’ And the 
King will answer and say to thein, ‘Assuredly, I say to you, 
inasmuch as you did it to one of the feast of these My brethren, you 
did it to Me.’ 


Matthew gives instruction on bow the affluent is suppose to administer charity to 
their brothers/sisters tn church communities. And here in Luke 17:15-17 there is a 
message to the church community of HMBC for mentors on how they are to receive 
youth with the same abundance of care and love: 


Then they also brought infants to Him that He might touch 
them; but when the disciples saw it, they rebuked them. But Jesus 
called them to Him and said, ‘Let the jittle children come to Me, 
and do not forbid them; for of such is the kingdom of God. 
Assuredly, | say to you, whoever does not receive the kingdom of 
God as a little child will by no means enter it.” (New King James 
Version) 


Belsterling put out a compelling article about the significance of mentoring 
through the eyes of Jesus and what it meant in scripture: 


Long before Homeric times, mentoring relationships were 
evident in biblical times: ‘it ts the source of the term 'mentor’ 
which lies in Homeric times, not the relationship’. Though the term 
“mentor” is never used in Scripture, the Greek term, meno— 
enduring relationship, does occur in Scripture. While some have 
speculated that the concept of mentoring originated with the Indo— 
European reot word, mento think, others have suggested the term 
also occurs one-hundred and eighteen times in the New Testament 
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and thirty-three times in the Gospel of John. Jesus uses the term 
heavily in His farewell discourse, particularly in John 14 and 15, to 
describe an abiding relationship, the type of relationship He desires 
with His twelve disciples. 


Therefore, there is an attempt to develop a way to get the affluent congregants and 
disenfranchised youth together in a relationship with one another. [In sc many ways, they 
need each other. Robert J. Banks makes this observation in regards to a relationship in the 


church community body: 


Paul gave no distinction between priest or laity, officials or 
ordinary members, between holy or common people... . Nowhere 
does he address his remarks to a group of persons (or to any one 
person) who alone have responsibility for dealing with these 
matters... He constantly reminds the whole community of its 
obligation in these areas and calls upon every member to fulfill 
them. His letters are uniformly addressed to the local groups as a 
whole rather than to any authorities within them, and the 
expression ‘brethren’ is constantly on his lips—not least in places 
where organizational matters are being discussed. Clearly, all who 
belong to the community share responsibility for its practical 
operation... .~ 


Using Fuders model of community exegete’s affluent adults should recall 
someone helping them in their endeavors whether it was a teacher, neighbor, politician, 
and/or preacher. Youth need the affluent adult so they can see doctors, lawyers, and 
legitimate business owners whose skin colors are the same hue as theirs. 

Before the African Anierican community in the United States of America became 
segregated between educated and uneducated or wealthy and poor, this view of the 


affluent Negro was oftentimes not seen. After segregation, when the affluent couid move 
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into the suburban neighborhood alongside their Anglo co-workers, bosses, and. college 
classmates, inner city youth became less and less familiar with the degreed or affluent, 


the most educated Black people they would see were their teachers and principals. 


Historical 

African slaves were stripped of the right to embrace family; between the shores of 
Africa and America, there is a gray area, making it difficult to actually trace African 
slaves back to their original tribes and villages. Only word of mouth was how African 
Slaves were able to record their history, yet that too did not limit their community. 
African slaves were then forced to challenge one against the same culture to better 
oneself so that they would be strong in numbers and seek as one, that of God’s 
community members. Still African slaves endured they moved without their community. 
Classism amongst the slaves: the house slaves, field slaves, those slaves who worked on 
wealthier plantations than others, but afl too often beatings, sales of children, men, and 
women too often reminded African that they were no more than property of their 
owners... After the Emancipation, former slaves faced enormeus challenges...but one of 
the most poignant was their search for ‘lost ones’...Fredrick Douglass describes a 


separation so absojute that he lacked even a memory of his mother. What he knew was 
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that he had had a mother, but they were separated “when he was’ an infant-before he 


ever knew her as his mother 
As the history of the Negro forged onward, the sense of community and attempts 


to help everyone prosper together continued. The minister and educator David Matthews 
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explained how the economic pressures of poverty challenged moral values; he also shared 
the moral lessons he gleaned within his own home. He described a community marked by 
mutual aid, where neighbors not only shared among themselves but in their determination 
to educate their children in the 1950’s and 1960's, community activism changed not only 
educational opportunities and facilities within the Black community, but also spawned an 
interracial committee whose efforts enhanced local job opportunities for African 
Americans.*’ As stated in the Biblical foundations, it still rolled down throughout 
Christianity, the plea and push for a relationship between the poor and prosperous, the cry 
of unity, community where no one was greater and no one less, but everyone helping one 
another. 

The urban theologian, Robert C. Linthicum, will help build upon the foundation 
of the project established by John Fuder in Chapter Two State of the Art in Ministry. God 
has allowed Linthicum to pastor in several major cities like Detroit and Chicago in urban 
settings. Here one can see the similarities in Fuders cultural exegetes, on his list of ten 
suggestions on how to exegefe a community, Liththicum and him share the same 
idefloelgy on number ten: Continually Evaluate, Study, Explore [community]- are you 
winsome, relevant, and engaging in the community in which you serve. Linthicum, tike 
Fuder makes this insightful observation of the modern day church and its needs: 

The most insightful of the church prophetic thinkers 

recognize the potential of the ‘open door that no one can shut.’ The 

church is rediscovering the city-in both the developed and 

developing worlds. Emerging from that rediscovery is a 


profoundly new methodology for doing Urban Ministry .. . 
ministry vocabulary—words like ‘networking’ ‘urban exegesis’, 





* Chafe, William A., Raymond Gavins and Robert Korstad. Renembering Jim Crow. African 
Americans Teil About Life in the Segregated South (New York: The New Press, 2001}, 89 
8 Fader and Castellanos, 79-80. 


65 


community organization-all symbolic of the changing style of 
ministry adapted to an urban world. We enter a city equipped with 
an urban sociology and urban tools for ministry but we carry with 
us the baggage of a theology designed in rura! Europe. What we 
are in need of is a theology as urban as our sociology and 
missiology, 


Fuder in his community exegetes would encourage affluent adult congregants to 
be willing to be stretched outside their normal traditional “Missionary Baptist Church 
Sunday” style of worship and mission. Number three on Fuders community exegetes 
encourages congregants to ‘Build a relationship- grow the friendship through trust and 
bonding.’”? Inner city youth are not related to the church by any means: Some only walk 
by the church, in this case, to get to the public swimming poots at the community center 
in the adjoining village of Woodlawn. In order to reach urban youth the congregants have 


to be willing to be stretched: 


Because of the Liberai Youth Ministry's compassionate 
perspective, its evaluative question is “How are the needs of urban 
youth effectively being met?’ Tbis question is psychological .. . . 
It focuses on the needs of youth. The primary concern for the 
Liberal Youth Ministry is the personal and emotiona! needs of 
urban youth. These programs include support groups, mentoring, 
family-based initiatives, inter-generational activities, trips, arts and 
crafts, and choirs, Liberal Youth Ministry retreats are developed to 
help urban youth better understand themselves and their 
uniqueness and nurture a healthier self-awareness... The guiding 
principle for the Liberal Youth Ministry is ‘Growth.’** 


It can be said that to juxtapose this was not just an issue amongst people of Color, 


this issue of the wealthy embracing the poor was an issue as well as those amongst the 
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Anglo Saxon community. George Whitefield (1714-1770) had somewhat of a shaky 
foundation—not in his belief in God, but in the antics in his ministry—this gentleman may 
seem like the most unlikely of peaple to pat on the back, and say “good job’ to. However, 
at a time when his theological and evangelical ministry was under attack and scrutinized, 
his outreach ministry was phenomenal. Despite the fact of his extensive travels, the first 
evatigelist discussed below manages to do the work of the Lord through his failing and 
uncertain health. 

Whitefteld was originally an Anglican minister who went on to become one of the 
founders of Methodism. Although it is known that Whitefield and the Wesley brothers~ 
two other ministers who were instrumental in the Methodist movement—were not the best 
of friends. Whitefield stands out tn history as one of the earliest ministers who set the 
revival circuit on fire during the ‘Great Awakening.” To some, Whitefield was a hero—a 
messenger from God—ta others, he was viewed as a meddlesome and conceited preacher 
who would be equivalent to today’s televangelist.”” 

George Whitefield was born in Gloucester, England and studied for the Anglican 
priesthood at the University of Oxford. The Countess of Huntington appointed him 
Chaplain as she went about building many chapels for him. It amazed people how 
Whitefield was unafraid to stand in front of massive crowds and exalt the name of the 
Lord.” Ina letter written from Savannah, GA in 1738, Whitefield exclaimed this about 
his ministry: 


As for my ministerial office, I can inform you that God 
(such is bis goodness) sets his seal to it here, as at other places 
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the people receive me gladly, as yet, into their houses and seem to 

be most kindly affected toward me . . . blessed be God, | visit from 

house to house, catechize, read prayers twice and expound the two 

second jesson everyday; read to a houseful of people three times a 

week; expound the two lessons at five in the morming . . . that I 

have most at heart, is the building of an orphanage, which I trust 

will be effected at my return to Engiand.”” 

Despite being over an over-zealous minister Whitefield had compassion or a heart 
clearly defined in the 1 Thessalonians 5:14b: “Take tender care of those who are weak. 
Be patient with everyone.” Whitefield’s words reminded the researcher of how, once 
the church ventured into the Lincoin Heights community through summer camp and 
tutorial programs she became a face that was welcomed in the community. A face 
representing someone who was sensitive to the needs of her brothers and sisters, and not 
just another member of the congregation passing the community by on their way out. 

At a time that was not popular for the standing up of the disenfranchised, such as 
orphans, this popular minister was relevant for ministry in the Reformation. When he left 
England the first time to pastor a church in Savannah, GA, Whitefield made many of his 
peers as well as followers in England upset. Upon his return to the country of England, 
the welcome mat was even worse than when he left. 

Whitefield was a part of the Great Awakening, a period in history where 
numerous revivals were done in places like England and the United States, luring 
thousands out to hear the word of the Lord and Savior Jesus Christ. Accounts were given 


of Whitefield preaching to reformers, using their doctrines to excite listeners everywhere. 


During this treme of great church growth, new denominations were also being added to the 
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areas, as well as their share of controversial ideologies. Whitefield experiences such 

controversy with two well-known preachers by the name of Charles and John Wesley. 
John Wesley’s sermon on Free Grace had been deliberately circulating among 

Whitfield’s converts during his absence. Whitefield recorded in a letter to Gilhert 


Tennent: 


I found when I came at first, I had alt me work begin again. 

Brother Wesley had so prejudiced the people against me that those 

who were my spiritual children would not so much as come and 

see me; they have gone by me while preaching in Moorfields, and 

stopped their ears.** 

This fetter exposed not only believers of a community who stopped believing, but 
an entire era that was effected. The Great Awakening was a period of time when many 
ministers started to question the traditional practices. Some ministers would contend that 
the question was never to start schisms in the church, however as many believers started 
to practice the new ideals, the newly found practice took the shape of denominations. 
However, as ideas started to ignite the country through explosive revivals being preached, 
the ideal of a fresh anointing in religion caught on fast. Whitefield was one of those 
ministers that would hring such explosion te the pulpits. 

What was most compelling about Whitefield is the controversy of his views of 
slavery and the support of children. He was an owner of slaves. Ironically the venue of 
using slaves in his efforts to do charity was undesirable, but understandable. In the early 
18th century, slavery was outlawed in Georgia. In 1749, George Whitefield campaigned 


for its legalization, claiming that the territory would never be prosperous unless farms 


were able to use slave labor. He began his fourth visit to America in 1751 advocating 
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slavery, viewing tts re-legalization in Georgia as necessary to make his plantation 
profitable. Partially through his campaigns and written pleas to the Georgia Trustees, it 
was Te-legalized in 175] 

Whitefield became a slave owner, using them to work at his Bethesda Orphanage. 
To help raise money for the orphanage, he also put slaves to work at a plantation called 
Providence. There Whitefield was known to treat his slaves weli; they were supposedly 
devoted to him for he was critical of the abuse and neglect of slaves by other owners 
neighboring his plantation and orphanage.*’ It was clear, even though Whitefield owned 
slaves, he attempted to treat and care for everyone (including slaves) through the mutual 


love and respect of Christ. 

Subsequently, Harvey Conn would disagree with Whitefield. Although Whitefield 
felt he was doing a greater good by owning slaves to help orphans and treating his slaves 
with compassion, Conn would give this account toward Protestant and other reformers 


who came to America: 


Similar patterns of elitist superiority could be seen amongst 
Protestant. In the early New England Colonies the encouraged a 
policy of ‘civility with religion’ for Native Americans who 
professed Christianity. The praying Indians (as they were called} 
were formed into Christian communities (praying towns) isolated 
from both the colonist and their distance. OF the 309 Atlantic Coast 
agents of the (Anglican) Society for the Propagation of the gospel 
in the eighteenth century, not one lived among the Indians, But the 
most inhuman sample of colonist arrogance was the colossal evil 
of the African Slave trade. Kenneth Latourette calls it ‘the most 
extensive selfish exploitation of one set of races by another which 
history has seen.’ For approxtmately three hundred years its trade 
enriched West Africa’s Colontal ports of embarkation. Liverpool, 
Engiand, Nantes, France grew rich as slave trading centers. From 
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1783 to 1793 Liverpoo) traders were responsible for the passage of 
over 300,000 slaves through their city.** 


Max Weber was a well-known German sociologist who presented intriguing 
information that finked Capitalism to Calvinism.” The reason for introducing Weber to 
the project model is emphasize the importance of teaching youth money management 
skills. Many times:in Jower economic class communities, people are more concerned 
about their clothes, name brand tennis shoes, rims on cars, and sometimes government 
assistance, such as food stamps are traded for money so these items are attainable.°° 

Weber helped in the establishment of the foundation of sociology and in the 
systematic study of economics. Weher considered bureaucracy to be the most important 
feature of society. Weber was born in Erfurt, Germany where he studied at the 
Universities of Berlin, Gottingen, and Heidelberg. Despite the fact that Weber’s most 
famous writing is Protestant Ethics, he is also known for other published works that are 
equally as intriguing: Zhe Theory of Social and Economic Organization and Essays of 
Sociology. 

Weber was a sharp and fresh new mind in his era, creating a new way of viewing 
things with regard to social issues. He would argue the new type of capitalism that 
appeared in the post-Reformation era which is partly the result of a Calvinist ethic. The 


Calvinist ethic was made of hard work, thrift, discipline, and a sense of vocation 
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combined with an understanding of the doctrine of predestination, which sought the 
assurance of election in adhering to the ethics and being blessed with economic gain, 
helped to stimulate this type of capitalism.” 

Tt was Weber’s greatest work that originally started off as a two part article in 
1904 or 1905, it was published tn the Archiv Fur Sozialwissenschafi und Sozialpolitik, m 
which Weber was one the editors of the journal. It is believed Weber came out with this 
amazing article after falling ill for a period of over four years. Beforehand, he had 
published and wrote on small things tn economics and did his doctoral dissertation on the 
development of Roman land Tenure. 
Weber states: 

In history there have been four principal forms of ascetics 

Protestantism (in the sense of word here used): 1. Calvinism in the 

form which it assumed in the main area of its mfluence in Western 

Europe, especially in the seventeenth century; 2. Pietism; 3. 

Methodism; 4. The Sects growing out of the Baptist movement. °° 

Here in his book The Protestant Ethic and the Spirit of Capitalism he discussed 
how the mainstream new religious groups claim to be different in theory, yet was very 
similar in practice. ‘He went with a do as [ say, not as I do’ precedence above all, the 
types of moral conduct in which protestants were interested may be found in a stmilar 


mariner among the adherents of the most various denominations, derived from any one of 


o - . . ~ 4 
the four sources mentioned, or a combination of several.° 
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Capitalism is an economic system in which investment in and possession of the 
means of production, distribution, and exchange of wealth are made and maintained 
ptimarily by private individuals or corporations, and/or state-owned means of wealth. He 
argued that a new ‘spirit of capitalism’ had emerged in the sixteenth century. 
Protestantism generated the psychological preconditions essential to the development of 
modern capitalism.” 

Different people from several periods of history define what was commumty or 
place for community. However, the project venture to write in this area focuses on 
mentoring youth who come from low sociological standpoint in the Lincoln Heights 
Missionary Baptist Church’s community. People from two different vantage points of 
life, two men who have been derived from the Anglo-Saxon arena, thus it will show the 
next two men examined in the lives of Mahatma Gandhi, who influenced the movement 
of Dr. Martin Luther King Jr., and W. E. B. Du Bois. 

A personal interest in Dr. Martin Luther King’s work showed he stu died the ways 
of Mahatma Gandhi. As one reads the words of Dr. Martin Luther King Jr., one can hear 
the spirit of Gandhi as both men struggled to free people of color: 

Beacon light of hope to millions of Negro slaves who had 

been seared in the flames of withering injustice... . But one 

hundred years later, we must face the tragic fact that the Negro is 

still not free. One hundred years later, the life of the Negro is still 

sadly crippled by the manacles of segregation and the chains of 

discrimination. One hundred years later, the Negro lives ona 

lonely island of poverty in the midst of a vast ocean of material 

prosperity. One hundred years later, the Negro is still languishing 

in the corners of American society and finds himself an exile in his 

own land. So we have come here today to dramatize an appalling 


condition... . We must forever conduct our struggle on the high 
plane of dignity and discipline. We must not allow our creative 
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protest to degenerate into physical violence. Again and again we 

must rise to the majestic heights of meeting physical force with 

soul force.°° 

As a model for mentoring is developed, some of these great men’s knowledge is 
used, by applying their pedagogtes into the church in which the researcher had previously 
been employed in the communities of The Villages of Woodlawn and Lincoln Heights. 
The definition of mentor is someone who is a wise and trusted counselor or teacher. More 
than just teaching and educating needs to be establish a relationship should be. Previously 
discussed in the State of the Art of Ministry in Chapter two, John Fuder community 
exegetes-3. Build a relationship- grow the friendship through trust and bonding. 
Bonhoeffer describes such a relationship in his writings on the Christian Community: 

They know the difference between physical-inteliectual and 

Spiritual community. On the contrary, when a community of a 

purely spiritual kind is established, it always encounters the danger 

that everything human will be carried into and intermixed with this 

fellowship. A purely spiritual relationship is not only dangerous 

but also an altogether abnormal thing. When physical and family 

relationships or ordinary associations, that is, those arising from 

everyday life with all its claims upon people who are working 

together, are not projected into the spiritual community, then we 

must be especially careful. There is probably no Christian to whom 

God has not given the uplifting experience of genuine Christian 

community at least once in his Jife.° 

Another leader who lived community-through actions was Mahatma Gandhi was 
born in Porbandar, India in 1869. His parents belonged to the Vaisya, a merchant caste 
group of Hindus. Gandhi was married at the tender age of thirteen by parental 


arrangement, something that was not common at the time and in the country of India. 


Gandht attended Jaw school in London and returned home soon after, unfortunately, he 
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had little to no success in his home country. For this reason he left and took up the 
practice in South Africa. Gandhi’s one year career ended up becoming a twenty one year 
journey as he tried to be seen in South Africa as a British subject, but he soon was subject 
to harsh and unfair treatment because of his Indian ethnicity. This served as the fuel that 
was needed to cultivate a leader of such prestigious magnitude for which he became. 

Considered one of the brightest spiritual and political leaders during the twentieth 
century Gandhi is most noted for his non-violent movements tn freeing India from British 
tule. He was revered as the father of the modern nation of India, but was violently 
assassinated by another Indian who resented (thandhi’s tolerance for a nation that would 
tolerate all creeds and religions. 

As aterm of endearment, the people gave Gandhi the name of Mahatma, which 
means ‘Great Soul.’ Satyagraha, one of Gandht’s strategic measures, was used to fight 
through nonviolence. It was through these sociai actions that Gandht prepared his 
followers to use help in the peace fights in order to bring injustice to an end, Satyagraha 
is a synthesis of the Sanskrit words ‘satya —meantng truth—and the word Agraha— 
meaning insistence—to hold firmly. For Gandhi, Satyagraha went far beyond passive 
resistance, it became strength in practicing non-violent methods, In his words: 

Truth (satya) implies love, and firmness (agraha) engenders 

and therefore serves as a synonym for force. I thus began to call 

the Indian movement Satyagraha, that is to say, the Force which is 

born of Truth and Love or non-violence, and gave up the use of the 

phrase ‘passive resistance’, in connection with the English writing 

we often avoided it and used instead the word ‘satyagraha.... 


Gandhi started up a business of spinning sacred garments in the 1920s in order to 


stimulate economic growth as weil as fund his nonviolent movement. In this power 
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move, Gandhi slowed down the textile industry in Britain allowing the country of India to 
hecome self-sustaining. In the 1930s, Gandhi lead hundreds of foliowers on a two 
hundred mile walk to the sea in order to make salt from seawater. This was another one 
of his nonviolent movements against British mercantile industries and government. In 
total, Gandhi spent seven years in jail for political movements in an effort to free India 
from British imperialism.” 

In addition one of the most incisive thinkers and orators of his time was William 
Edward Burghardt Du Bais. He was introduced to the project because he was of affluence 
for the time given to his community. Hts profession to raise all people included him, he 
wanted all in the Colored community to flourish. He wanted al! Blacks to have the same 
educational advantages as Anglo Americans, in addition to Blacks being able to advance 
financially as their Anglo counterparts. Du Bois was from the New England area of 
Massachusetts in the town of Great Barrington. He received his formal training from Fisk 
University in Nashville, TN--a school originally opened for slave owners’ mulatto 
children—instead of attending the school he was originally accepted at—Harvard 
University. Du Bois went on to be the first Black to recetve a Doctorate in Philosophy at 
Harvard University; he also studied at the University of Berlin. From Harvard University, 
he started his intellectual journey at Wilberforce University as a professor. He would also 
teach at the University of Pennsylvania before relocating to the segregated South in 
Atlanta, Georgia. 

At Atlanta University, Du Bois headed up the history and economics departments. 


For many years he wrote for the Atlantic Monthly, World’s Work, and other magazines. 
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Eventually gathered many of his articles to formulate his book called fhe Souls of Black 
Folks. Another accomplishment Du Bois was attributed to was the Niagara Movernent 
and National Association for the Advancement of Colored People (NAACP). He did not 
found these groups directly, but worked closely with those men who were fed up with 
unfair treatment of Negroes in the United States. The Niagara Movement was made up of 
a conglomerate of thirty Black men; a large portion of these men held college degrees. 
This program’s dynamics focused on the principles of human brotherhood, freedom. of 
speech and criticism, and the exercise of all rights without the regard to race.” 

Du bois was able to eventually start writing his own magazine that was a direct 
link to these groups to help keep African Americans informed. in 1919, Du Bois 
launched the Pan-African Congress in Parts to look at the conditions and the Status of 
Black men. Birthed out of this movement were different articles, poems, and books from 
his vantage point as a Negro:”! 

The battle we wage is not for ourselves alone but for ali 

true Americans. It is a fight for ideats, tet this, our common 

fatherland, false to its founding, become the in truth the land of the 

thief and the home of the slave- a byword and a hissing among the 

nations for its sounding pretentious and pitiful accomplishments, ” 
Subsequently, the rant of the Negro continues on in an effort for justice and equality. 
There were also white males that worked along the movement. In today’s light, the 


request of the Black man during this period of time sounded very childlike, yet is was 


relevant for a growing and flourishing America: 





™ Milton Meltzer, A History in Their Own Words: The Black Americans (New York. Harper 
Collins, 1984}, 48-133. 


"| Wilhelmena $. Robinson, Jifernational Library af Negro Life and History: iistorical Negro 
Biographies (New York: Publishers Company, 1967}, 185. 


” Meltzer, 150, 


7? 


We want the laws enforced against rich as well as poor; 

against Capitalist as well as Laborer; against white as well as 

black. We are not more lawless than the white race; we are often 

more arrested, convicted, and mobbed. We want justice even for 

criminals and outlaws. We want the constitution of our country 

enforced . . . the failure of the Republican Party in Congress at the 

session just clased to redeem its pledge of 1904 with reference to 

suffrage conditions at the South seems a piain, deliberate, and 

premeditated breach promise, an stamps that party as guilty of 

obtaining votes under false pretense.” We want our children 

educated. The Schoois system in the country district of the South 

is a disgrace. The school should teach every child that the supreme 

attainment for an individual is vigor and loveliness of grace.” 

In conclusion of the historica} outlook, there were four different men concerned 
with the economics of their communities, ail with the same message. Whitefield found it 
lucrative to own slaves in order to fund his orphanage to help with a future generation of 
youth; Weber sought out the dysfunctional system of a Calvinistic system and pluralistic 
ways; Gandhi was a dynamic spiritual leader who led followers into the liberation of 
Indian people’; and Du Bois was concerned with the legacy of the Negro in education, 
equal vocation, as well as wealth. 

Gandhi accomplished his goals through protesting unfair treatment and through 
economics: Producing goods, which were made from his homeland of India and not 
purchasing from the British rulers. British rulers had forced Indian hands into buying 
British goods by implementing the laws of British government upon them unwillingly. 
Last but not the least of the teaders W. E. B. Du Bois who was equally concerned with 


the economic empowerment of Blacks in America. Du Bois shared his concern for the 


educational advancement of the youth. 
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Ironically enough, the cry is the same in the present fight for which the research is 
documented. However, the focus is more toward the youth in the African American 
church setting at the Lincoln Heights Missionary Baptist Church. How does one push 
these young people who are from urban backgrounds into prominent societal roles, 
especially when these youth are dealing with different health disparities, economic 
ambiguities, and their academic measures are lower than the national average? The 
challenge then becomes making a paradigin that lures in the mind of today’s youth. Even 
though the distractions are different the heartfelt outcry is felt by ail who come in contact 
with its devastation, but the ultimate goal for the affluent aduit congregants and the 
disenfranchised youth is to formulate a bond pointing them to a better path, a brighter 


light and a higher church community 


Theological 

“There is more to us than we know. If we can be made to see it, perhaps for the 
rest of our lives we will be unwilling to settle for less.””” While the researcher was ina 
counseling session with an eighteen-year-old high school senior, she was shocked to 
discover the thinking of such a. bright and vibrant youth. Another young person from the 
church had brought this young man te come to talk with her because he was to the point 
he had been contemplating ending his own life. The young man was from a low-income 
neighborhoad and for lack of better terms, was a street pharmaceutical representative, 4 


seller of illegal substances. 
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As she conversed with the young man, Terry was astonished to find that the 
young man had maintained a 2.5 prade point average throughout his high school tenure; 
however she was saddened when the young man expressed that he had not been attending 
school because he felt there was nothing he would be able to do after he graduated high 
school. 

As the researcher informed him of his options, one being that and he could stilf 
possibly go to college with his grade point average, he became ecstatic! She explained to 
him about economics and capitalism if he and other young Black male teens and he 
would take their street smarts and apply it to corporate thinking, they would be able to 
acquire a legitimate hustle, one that required no jail time this came from one of the 
readings of Kari Marx. The researcher was just dumbfounded no one had ever given tbis 
young man any options. 

In Africa and tbroughout slavery, elders of the community were responsible in the 
shaping of the next generation’s future; in present day America there are many successful 
urbanites who take the ranks among the most affluent African Americans in the country, 
even within the pews of Lincoin Height Missionary Baptist Church in Woodlawn, OH. 
The question then lies why have these astute African Americans not come back to the 
community to salvage the young minds for the future? The other question Aimetric Terry 
pondered was how could she then, as one of several spiritual leaders to the congregation 
of Lincoln Heights MBC promote these affluent African American urbanites to come 


back to mentor the next generation of adolescents? 
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One hears of the poor, Dut one seldom sees such a specific group. This is not to 
mean just monetarily poor folks. She means people whose vocation it is to be poor.”° 
Subsequently in the United States of America there are those who seem to have made a 
full-time living off the welfare system this country has in place. Perhaps the successful 
members of the body of Lincoin Heights Missionary Baptist Church found was not the 
church’s responsibility to help the poor because so many of the residents of the Village of 
Lincoln Heights have made poverty a profession. A profession through a system, the 
welfare system, which was put in place to help people temporarily, has become a 
profession sad to say, that has been passed down from generation to generation. Ms. 
Terry would also like to add that the poor also includes the elderly and those raddled 
uncertain sickness or disease and have a desire to work, but are unable to do so. 

What is the definition of poor by Biblical standards? In the project’s context, poor 
describes the average household median income as an estimated $18,000 a year. By 
definition, in the Bible, the poor is defined as: The lower class in general; vocation-some 
vocations were by choice other vocations were by force because of wars which had taken 
place and people were forced into servitude; and Holy poverty.” 

A more accurate view of this project model is the youth who come from this 
disenfranchised neighborhood and properly equipping the congregants with the right 
tools to do mentoring in conjunction with ministry: 

The Liberal Youth Ministry is analogous to the Sadducees. 

The Sadducees did not believe in the resurrection of the dead, the 


immortality of the soul, and the existence of angels. They were the 
sophisticates, highly educated and, generally speaking, the most 
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rational, They were strongly opposed, on the one hand, by the 
Pharisees, for not being faithful to Jewtsh teachings and, on the 
other hand, by the Zealots, for being overly accommodating to 
Greek culture. Like the Sadducees, the Liberal Youth Ministry is 
committed to personal growth, intellectual development and 
emotional well-being. The Liberal Youth Ministry tends to view 
Christianity more as a philosophy of life, rather than a personal 
relationship with Jesus Christ. Also, the Christian faith tends to be 
presented as principles for ethical living, instead of biblical 
guidelines for living a holy and righteous life pleasing unto God.” 


Gregory of Nyssa said in us in his sermon On the Love of the Poor: “on the 
saying, ‘Whoever Has Done It to One of These Has Done It to ME’ Blessed .._ is the 
man always on guard. The one who hardens his heart falls into trouble . . . let us act 
wisely.” In his sermon, Gregory is commissioning his listeners to pay attention to the 
scriptures of hospitality such as the story of the Good Samaritan. Christians should not 
look at those they are helping economically or by society’s social standard, but they 
should help brothers of sisters because it is commission by God. Gregory also tells his 
listening audience in his sermon that he saw a vision of God handing out punishments: 


That God was seating on a throne telling those of good 
obedience, those of good character, and those that followed God’s 
word fo go have a seat at the right. God told those that did not 
follow God’s word, those hard hearted, those that restrain from 
benevolence to go to the place where there was gnashing of teeth, 
eternal fire, and eternal unrest, ‘To be wise is to honor God. And: 
‘seek not to be known as wise.’ And: ‘those proclaiming their own 
wisdom were stultified.’ ‘I was ‘discovering the precious pearl, to 
buy which I should have sold ai! my possessions. But I held 
back.’ ” 


Good our God, What is going on within a man when he is happier 
to see the rescue of one there is no hope for, snatched from terrible 
plight, than of one always hoped for or in no terrible plight? Weil, 
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even you the Father of pity have greater joy ‘for one returning than 

for ninety-nine who never strayed’, and we hear again the joy, no 

matter how many times it is repeated of the ‘stray sheep being 

returned on the shepherd’s glad shoulder’s. .. .”*° 

Therefore, it is one’s Christian duty to go outside one’s familiar surroundings and 
heip those who are poor, whether they are poor by profession or whether they are poor by 
the Biblical definition. It might be contended that Biblical poor does not exist in America. 
Many marginalized Americans have been beat down by society, stereotyped by 
mainstream populace, weighed down by despair without the grimmest of hopes. Some of 
these poor come into churches looking for encouragement only to find the church hitting 
them where it already hurts the most, their finances. Preaching the Gospel! of prosperity 
without the roadmap for exiting in a neighborhood whose thirty-second reality television 
show airs every night from the frequent crime that aerates the streets on a regular basis. 
Then what ought one do? Do not tear apart the unity of the Spirit; that is to say, do not 
consider as strangers those beings who partake of nature; do not imitate the men who 
condemn the Gospel.®! 

It is clear the urbanite of the congregations thinking comes into play. As 
Victorinus, a Roman who had so much prestige and power a statue was erected for him 
and his wise thinking and teachings. He then, under the conversion of Christianity, 
struggled with what the public would think about his instructions once they saw him enter 


into the walls of a church. How would they view his found new conversion to Christ? In 


retrospect, the issue is different, but the thinking is the same.** 





Ibid. 59. 


® Susan R. Holman, fhe Hungry are Dying, beggars and bishops in Roman Cappadocia (New 
York: Oxford University Press, 2001), 201, 


© Ibid. 56. 


83 


The affluent Lincoin Heights MBC suburbanites could also be viewed in the light 
of monks, as one Theologian chastises monks for being more or less “unlearned asses” 
that are full of pride and vanity because they “measure themselves by themselves.”*” 

John Calvin goes on to say: 


It is a beautiful thing to forsake all their possessions and be 
without earthly care. But God prefers devoted care in ruling a 
household, where the devoted householder, clear and free of all 
greed, ambition, and other lusts of the flesh, keeps before him the 
purpose of serving God in a definite calling . . . it is not the part of 
Christian meelkness, as if in hatred of the human race, to flee into 
desert and the wilderness and at the same time to forsake those 
duties which the Lord has especially commanded. Though we 
grant there was nothing else evil tn that profession, it was surely no 
slight evil that it brought a useless and dangerous example into the 
church. ** 


The brother of Basil contended his brother was a friend to the poor even before 
being cailed into the Priesthood. His brother was reflecting back on the Cappadocian 
famine. Sometimes it is rarely mentioned as to how Basil would appeal to the wealthy to 
help the poor. Basil would point out sometimes the impoverished became poor do to 
certain economic problems for example if there is a bad crop and/or pest infestation the 
crop, the nch drive up the prices of commodities thus making it impossible for the poor 
to obtain the basic necessities of life itself.* 

Irenaeus believed that the origin of wealth is unrighteousness: 

For im some cases there follows us a small, and in others a 
large amount of property which we have acquired from the 


mammon of unrighteousness. For from what source do we derive 
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the house in which we dweil, the garments in which we are 
clothed, the vessels which we use, and everything else ministering 
to our everyday life, unless it be from those things which, when we 
were Gentiles, we acquired by avarice, or received them from our 
heathen parents, relations or friends who unrighteously obtained 
them? The Egyptians were debtors to the [Jewish] people, not 
alone as to property, but as to their very lives, because of the 
kindness of the patriarch Joseph in former times; but in what way 
are the heathen debtors to us, from whom we receive both grain 
and profit? Whatsoever they amass with labour, these things do we 
make use of without labour, although we are in the faith.*° 


Irenaeus was referring to the story of Jesus and the rich young man. When the rich 
young man asked Jesus how he could live in the Kingdom of God eternally Jesus gave 
the young man ask instructions that he didn’t like. The ideal of sharing with the poor is 
easy. The reality of living the idea is inconceivable. It is the main impression one 
receives in the reading of Irenaues which is that of a pragmatic, hut stern realism. He is 
not willing to say whatever property one has is one’s own. On the contrary, he is very 
suspicious of property and seems to say it is the result of unrighteousness.” 

Augustine gives a comprehensive answer and, among other matters, deals with 
the question: Whether Matthew 19:21 “Seil what you have, and give to the poor” is to be 
considered a counsel (or a binding command): 

Now listen to a few words about the wealthy. a rich man 

who continues in his wealth cannot enter the kingdom of God 

unless he has sold all his possessions; nor can it be of any 

advantage to him if he chances to have fulfilled the Lord’s 

commands from his own riches. Our fathers Abraham and Isaac 

and Jacob, who left this life so long ago, avoided the arguments of 

such people. To be sure they all had great wealth, as scripture most 

truthfully testifies; for He Himself, who ‘although He was rich, 


was made a pauper for our sake’ [1 Corinthians 9:9], predicted and 
truly promised that many men would come from the East and from 
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the West and would take their places at the banquet in the kingdom 
of heaven [Matthew 8:11], not above them or without them, but 
alongside them. And although the proud rich man who ‘used to 
dress in purple and in linen and to feast magnificently every day’ is 
tormented in Hell after death, yet if he had taken pity on the poor 
man covered with sores who lay despised before his gates, he too 
would deserve mercy. And if the pauper had merited not through 
his righteousness but through his poverty, he would certainly not 
have been carried by angels into the bosom of Abraham, who was 
a rich man on Earth [Luke 16:19-24]. But fires of torment recetved 
the godless wealthy man just as the wealthy Abraham received the 
pious pauper to his bosom, so that it might be revealed to us, both 
that the poverty of one man was divinely honored for its sake and 
the other man’s wealth condemned, but rather that the former’s 
piety and the latter’s godlessness each had its own result. Clearly 
when Abraham lived here on earth as a rich man, he thought of his 
wealth in such a way and, in keeping with the precepts of God, 
placed so little value on it that he was willing to please God Who 
commanded him, even to sacrificing the very person who he hoped 
and wished would inherit his wealth [Genesis 22:1~10].%8 


Pelagius, in the Dialogue on Human Responsibility argues that the divine 
commands are unconditionally binding upon Christians. This letter was written to 
Demetrias, a Roman woman of high social status who eventually became a nun. 
According to Pelagius, “God knows the ability of humanity and commands that reflect 
the ability with which God endowed humanity at creation. There is no defect in human 
nature which prevents them from achieving what God commands peopie to do. 
There is a lot of controversy surrounding the theologian Pelagius: Was he 
promoting someone else’s ideas? It was suggested a different man who was Syrian, 
named Rufinus, may have contributed to the thinking of Pelagius. Many scholars have 


mentioned this in a way that would have one questioning Rufinus’ tactics: Were they a 
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part of a scheme devised by Pelagius into being the voice for his ideas? Nevertheless, it is 
possible that Pelagius became a heretic out of lack of knowledge. The important issue is 
that he continued his work even after he realized the risk tnvolved. He knew what he was 
risking. He was put on trial for heresy and barely escaped. 

Pelagius assures Demetrias in this letter of God's divine power of creating the 
human who God is kingly aware of humanity’s capabilities in living ltfe responsibly. God 
would not ask of anything from humanity unless God was kingly aware of the capabilities 
of humankind. Pelagius states that “God has no will to command anything impossible, 
for God is righteous; and will not condemn anyone for what they could not help, for God 
is holy.””° 
Even with the American early church, it too had struggles with charity and 
community. During the Peasants’ war, the Swiss Brethren and Anabaptist were always 
being accused of practicing a community of goods. In this community, everyone was on 
the same economic playing field. If one person did not have and needed something, 
brother or stster would be more than happy to share. In 1527 the governments of Zurich, 
Bern and St. Gallen made this accusation part of a formal indictment in their mandate 
against the Anabaptists as stated in or by: 

They hold and say that no Christian, if he really wants to be 

a Christian, may either give or receive interest or income on a sum 

capitol; that furthermore all temporal goods are free and common 

and everyone can have full property rights to them. For we are 

reliably informed that they repeatedly declared such things in the 


beginning of their arbitrarily created brotherhood and in this way 
moved the poor simple-minded souls to adhere to them.”” 
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The brotherhood was attacked for running a social racket geared at attracting the 
rich to help support and/or sustain the peasant, by using a deadly semantic game.” 
Although the game was treacherous, the concept was Biblical. By putting everyone on 
the same playing field, a Christian is uninhibited by what one has to live on or lives to 
praise and worship God. Then and now, the peasant, poor, the disenfranchised are looked 
upon as socialiy unacceptable when one enters the company of social elites. 

Gandhi was another prime example of a theologian helping to mold young minds 
to change their consciences for the future. At the time, India was under the British male, 
but within India, there was still a high society Indian culture. Gandhi tried to convince 
white South Africans that Blacks and Asians were entitled to equal rights. Gandhi 
contended that their range of sympathy was too narrow to include their victims, ”* 

Satyagraha was a method developed by Gandhi that was a type of surgery for the 
soul, also known as soul-force; the researcher has come to this fundamental conclusion 
that if one wants something really important to be done, one must not merely satisfy the 
reason, but also move the heart. The appeal of reason is more to the head, but the 
penetration of the heart comes from suffering. It opens up inner understanding in man. 
Suffering is the badge of the human race, not the sword.”4 
Gandhi stated: 

Since human beings are fallible and partial, each should 


make a sincere effort to look at the disputed subject from other’s 
poimt of view. Thanks to selfishness, failure of moral imagination, 
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hatred, ill will and deep prejudices, human beings did not often 
have either an open mind or an open heart...violence denied the 
ontological facts that all human beings had souls, that they were 
capable of appreciating and pursuing good, and that-no one... was 
so degenerate that he could not be won over by appealing to his 
fellow-feeling and humanity... Human beings sincerely disagreed 
about what was the right thing to do... 7° 


Although Gandhi was not Christian, his phitosophy has become one that has been 
adapted to many different religions around the world. Jim Wallis speaks of Gandhi in his 
book Faith Works, when he speaks about the Western way of life through Gandhi’s the 
principles called seven deadly sins: 1. Politics without principle 2. Weaith without work 
3. Commerce without moratity 4. Pleasure without conscience 5. Education without 
character 6. Science without humanity 7. Worship without sacrifice (incomplete and 
citation). Gandhi’s warnings go right to the heart of the values of the culture for which to 
live. They have become a way of life.*® 

Robert Linthicum would give this antidote to eradicate the seven deadly sins 
within the context of which this project was administered: 


For the church to be community, each of tts members needs 
to be other—-directed. Each person’s primary concern must be for 
the community Itself. Not the advocacy of his or her particular 
position or conviction. But what does it mean to be concerned 
primarily for what is best for each other and for the community? It 
is—to be considerate to those working in the community midst; to 
respect the community’s teachers, and to have affection for them; 
to be at peace with each other; to minister to each other at the point 
of need (‘Warn those who are idle, encourage the timid, help the 
weak, be patient with everyone’) [1 Thessalonians]; to be joyous at 
all times; to pray constantly, giving thanks to God; not to suppress 
the spirit or manifestations of the Spirit’s work within the 
community (especially prophecy); to think before you do or say 
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something, in order to evaluate the consequences of such actions, 
to hold on to the good and to avoid every evil.”” 


According to Karl Marx, a recession meant the downsizing of their companies so 
investments would not be lost. As the recession forged on, the unemployment rate 
increased to the highest it had ever been since the country’s Great Depression. 

I got really angry when I heard their protest and 

complaints. After thinking it over, I called the nobles and officials 

on the carpet. I said, ‘Each one of you is gouging his brother.’ 

Then I called a big meeting to deal with them. I told them, “We did 

everything we could to buy back our Jewish brothers who had to 

sell themselves as slaves to foreigners. And now you're selling 

these same brothers back into debt slavery! Does that mean that we 


have to buy them back again?’ They said nothing. What couid they 
say? 


In order to change a generation, one must change the thinking of it, Many urban 
youth and adults alike, are caught up in caring about trendy clothing, shoes, and other 
frivolous entertainment commodities, and thus continue in a whirlwind cycie of poverty 
and poor investments. Investments such as playing the lottery or gambling at casinos: 
Countless dollars lost, while the proprietors continue to become wealthier. Factor in other 
things in low-income communities that drain money, such as liquor stores and/or the sale 
of illegal narcotic substances can sometimes be attributed to many crimes committed in 
these low-income communities. How can people’s thinking be changed? One such way is 
to change a generation’s thinking, teaching them the difference between short term and 
long-term investments, savings, and frivolous investments. Finding a way to wean them 


off the dependency of the government; teach them when they enter a store the difference 
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between need and want; teach good health tactics, conflict résolution, up the list 


continuing forever and a day. 


According to Dr. Martin Luther King, Jr., the demise of the African American 
work ethic and economic disparity was in part a formulation of American government: 


Through an act of congress, our government was giving 
away millions of acres of land in the West and Midwest, which 
means it was willing to undergird its white peasants ftom Europe 
with an economic floor. But not only did they give them land, they 
built land grant colleges with government money to teach them 
how to farm .. . they provided county agents to further their 
expertise in farming . . . they provided low interest rates in order 
they can mechanize their farms . . . today many of these people are 
receiving millions of dollars in federal subsidies not to farm, and 
they are the very people telling the Black men that he ought to lift 
himself by his own bootstraps.” 


Subsequently, in many lower-income communities—like the Village of Lincoln 


Heights—America has developed another type of family, another type of economic leader’ 
> 

‘Welfare queen’ is a phrase that describes the economic 
dependency-the lack of job and/or income (which equal 
degeneracy in the Calvinist United States); the presence of a child 
or children with no farther and/or husband (moral deviance); and, 
finally, a charge on the collective U. S. treasury-a human dehit. 
The cumulative totality, circulation, and effect of these meanings 
in a time of scarce resources among the working class and the 
lower middle class is devastatingly intense. The weifare queen 
represents moral aberration and an economic drain, but the figure’s 
problematic status becomes all more threatening once 
responsibility for the destniction of the American way of life is 
attributed to it.’° 


In reality, the face of the African American woman being a “Welfare Queen” has 


changed. As mentioned in this article on “Your Black World net”: 
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As we edge closer to Obama making some ‘grand bargain’ to cut Social 
Security and Medicare, it is important to remember that the vast majority of 
people who receive government benefits are white. In fact, whites receive a 
disproportionate amount of benefits. The Economic blog at the New York Times 
reported the following in February of last year. Another finding of the study is 
that the distribution of benefits no longer aligns with the demography of poverty. 
African—Americans, who make up 22 percent of the poor, receive 14 percent of 
goverument benefits, close to their 12 percent population share. White non~ 
Hispanics, who make up 42 percent of the poor, receive 69 percent of government 
benefits ~ again, much closer to their 64 percent population share.’ 


This matriarchat teadership trickles down to the offspring that births another 
generation of African Americans with little to no motivation for them to move from the 
neighborhood, or rise up from their status-quo. The government helps perpetuate these 
propensities by informing the mother that if there is a man in the house, her assistance 
will be drastically cut off or cut down. 

For the first time [the peasant woman] rebelled against her 

belief in the divine Providence. There was no God for her or the 

other poor people, who were starving to death. God belongs to the 

rich, among whom there was no hunger and no understanding of 

hunger. To be afflicted with hunger was considered, in the world 

of the rich, a crime which placed the suffers outside the bounds of 

humanity... She felt ravenously hungry... She must fill the 

emptiness within her in order to prevent the rich from discovering 

that she was hungry, by Liam O’Flaherty.'” 

There is a generation not far removed from the Civil Rights generation, but 
removed from the Patriarchal systematic thinking of the Bible, where mothers no fonger 


seek God’s face because if God sincerely loved them, God would not have them living in 


disparity nor allow the fathers of their children to treat them in a way not depicted in the 
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Bible. Therefore, the woman takes on a survival of the fittest instinct in teaching and 
raising her children. Changing the thought pattern of young woman from social torn 
communities even into the sef mind of contraceptives to stop them from bringing in extra 
mouths to feed, without studying newborns in the matriarch’s house, the American 
assistance becomes less and less, 
David Blankenhorn adds: 
Fathers largely guided the martial status of their children 

and directly supervised the entry of children, especially sons, into 

the world outside of homes .. . Fathers assumed primary 

responsibility for what was seen as the most essential parental task: 

The religious and moral education of the young. As a result, 


societal praise or blame for a child’s outcome was customarily 
bestowed not (as it is today) on the mother but on the farther.’ 


Blankehorn accounts some of the atrocities to the fact that in the late 1800’s and 
early 1900's the father and son worked closely together in the fields or in a trade that was 
owned and operated by the family. Yet as time progressed and the country became more 
industrialized, the father and son became separated. In an industrialized nation, supply 
and demand became greater, therefore throwing a father into a longer workday, thus 
altering the father-son relationship.'°* This further led to the demise of the family unit 
especially the Black family. 

For a young African American who has looked closely at the history and heritage 
of the strong Black family, somewhere the enthusiasm from the 1960s was lost: The 


question is, “Where?” Many blame the outside factors of the church, government, 


educational, and health care systems. However, what about the role the church plays in 
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the community? Many African Americans who have made it to the Promised Land they 
have forgotten to come back and retrieve the rest of the children of Israel. 

Therefore, the hypothesis at this theological exploration question is, “Where did 
the thinking of the prosperous Lincoln Heights MBC community become obstructed?” 
Several different thinkers were briefly interviewed and the ideals as to how societies and 
their economics have slipped into financial ruins. It all points and leads to commerce. 
When Africans first arrived in this great country, they were introduced to a land with 
nothing in their possessions, with the exception of pride, for they were and still are a 
strong people. Mentally, they were soon deprived of their thinking, because they were 
stripped of their native languages and forced to conform to powerful Anglo-Saxon 
masters. 

As the slaves evolved and slowly freed, they still were forced into peonage, a 
system in which a person was forced to work without compensation until a debt was paid, 
mainly used during Reconstruction.!“’ Subsequently, once the Negroes was allowed to 
think as well as receive some forma! education, then they started to take on some 
economic wealth, but still not enough to really put them into roles of power in a 
segregated United States. 

As time forged on, segregation brought forth the integration of schools, jobs, and 
modes for transportation. A very religious people, this was a people who beforehand only 
primarily received their education inside of a schoolhouse Monday through Friday that 
also served as a church house on the weekends. Few colleges and universities that were 


primarily for the education of Negroes were extrenely religious too; often students at 
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these schools were required to take Chapel as a part of the academic endeavors. However, 
these marginalized people soon were able to read and study different philosophies at 
matmstream colleges and universities, slowly slipping away from religion. Despite the 
fact that Negroes stil] did not make as much money as their Anglo-Saxon counter parts in 
some arenas, Negroes did experience a jump in economics; with this expansion the 
church visited less and less. 

Based on the theory of John Wesley with the progression of the Negro, religion. 
died out slowly. Other worldviews slowly slipped upon Negroes leaving now as many 
standing hopeless on street comers, they stand in front of help, but they do not know seek 
it or go in, into the church. On the contrary, the help that they stand in front of, the church 
leaves both parties empty in these endeavor is also too stubborn to venture out. The 
challenge then becomes to bridge this disconnect. Those associated with the streets are 
not immune to the religious rigmarole that adorns their reputation. 

Somewhere, the community has to find a way to reach the streets and find a way 
change the mindset of the once-hopeful Negro, Almetric Terry was a member of the 
religious paradigm of the spectrum, an established African-American Church. Is tired of 
the meetings talking about how this generation is falling shorn and embarrassing the hard 
work of those who have marched, hung, and on slave ships before the members of this 
community. However, she still believes those who represent the religious part of the 
community must revisit Matthew 9:37, “The harvest is plenty, but the labors are few,” so 
many remain on the porch (inside the walls of the church), instead of in the field (on the 


streets). 
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The Prophetic Youth Ministry is based on an ideology of liberation. The 
traditional perspective believes no significant changes are necessary in youth ministries. 
The liberal perspective believes some changes are necessary in youth ministries. The 
activist perspective believes in a complete overhaul of youth ministries. The prophetic 
perspective believes in a paradigmatic transformation, a fundamental change of purpose, 
guiding principle, assumptions and evaluative questions. Unlike revolution, Liberation is 
not a rejection of the institution of youth ministry. Rather, liberation is rooted in the tn- 

fold prophetic tension between honoring the apostolic tradition and casting an 
eschatological and existential vision, while standing in solidarity with urban youth, 
especially the poor and marginalized. 106 
Gandhi said, “A nonviolent revolution is not a program of seizure of power. It is a 
program of transformation of relationships, ending in a peaceful transfer of power.”!*? To 
empower is to be informed. To inform is to give a person options. To give a person 
options is to give a person a way out; and to give a person a way out is to give hope so 
that one can have a successful future... only this time the community must remember to 
teach those with who they come in contact with so that African Americans, Negroes 
making up the congregation of LHMBC, can be responsible for every youth coming into 
the congregation for spiritual help can find to be better while passing on the torch a way 
out, Therefore, this ends as it began with the German educator Kurt Hahn, “There is more 
to us than we know. If we can be made to see it, perhaps for the rest of our lives we will 


be unwilling to settle for less.” 
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CHAPTER FOUR 


Hypothesis 


This project will formulate a mentoring model that can be used to bring awareness 
to affluent African-American adults within the Lincoln Heights Missionary Baptist 
Church congregation it will inform them about disenfranchised African American youth 
who come in from the Village of Lincoln Heights, where the church serves and most 
congregants do not reside. Most congregants are commuting members and are unaware of 
the inner city community in which the church sits, a marginalized community where the 
median income is $24,000 yearly. Median income for LHMBC is at least $35,000, The 
congregants are also aware of the community’s crimes and other demises as it is quite 
often reported in the news both via television and newspaper. However, there is a 
disconnection between LHMBC congregants and the community; it is almost as if there 
is a sort of classism amongst wealthy African Americans and poor ones. 

The researcher can best articulate the disconnection through the voice of Harvey 
Conn in his analysis of the United States of America: 

In the United States the past practices of housing 

discrimination have locked Blacks and Hispanics into isolated 

urban neighborhoods. In the meantime, the work base of the 

American city has shifted from industry to service orientation. 

Factories spring up in industrial parks in the suburbs far from these 

urban communities, while new office buildings transform the 

urban skyline. Entry-level and low education-requirement jobs 


become scarcer in the city. Blue Collar employment opportunities 
shrink as white-collar opportunities expand. Economically, 
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marginal communities are finding more doors of occupational 
opportunity closed to them. Federal aid resources for the city are 
greatly reduced and a crumbling urban infrastructure must look to 
a diminishing tax base among the growing poor. Help is not there 
to give. The white middle class, now joined by a rapidly emerging 
black middle class, continues its movement to the suburbs with its 
tax dollars while central-city expenses sky rocket.’ 


Looking at Ron Belsterling’s research on mentoring youth to further build a 
hypothesis the mentoring model as well as an argument encouraging adults to take a 
stance on changing inner city youth needs to be done in order to help change the future. 


Ron Belsterling states that: 


... One might ask, ‘Who is the 'one another’ referred to by Jesus in 
John 13?° The term ‘allelon’ the genitive plural of ‘alios’ suggests that 
‘one another’ is to be understood as those being of the same kind, 
qualitatively alike. John 15:19 indicate the world loves its own. This 
passage teaches that the object of the love of the disciples ought to be 
God's own (other disciples), those coming out of the world to 
acknowledge the love of God through Jesus Christ. “One another’ seems to 
extend beyond the twelve, Considering the term used for love ‘agapesas’ 
in John 13 which describes a love from God to humanity, a love built on 
compassion, and the kind of love that one ought to have, even for an 
enemy (John 13:4; Matthew 5:44), it does not seem plausible that Jesus 
meant.for this serving love to be exclusive to the twelve alone or only to 
other Jews. Washing the feet of another, loving another, must be 
understood in the context of verse one and verse fifteen.” 


In an attempt to teach adult congregants how to interact with disenfranchised 
youth from the Village of Lincoln Heights is done by using a module with components 
on how to motivate youth in the following life areas: Christ, family, values, morals, 
finances, and ethics. Several different methods used formulate these components, 


including interviews, book studies, and Youtube/movie media vices. 
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This project wilt expose adults to some of the sociological-environmentai issues 
that inner city youth face daily and how to best deal with disenfranchised youth in these 
troublesome situations. If adults are exposed to such situations in which disenfranchised 
youth lives on a daily basis, they will not only see the need for their help, but encourage 
them to step forward and be iess likely to form judgment, thus preempting adults to 
mentor inner city youth congregants. 

The average LHMBC congregant has obtained at least a Bachelor of Arts or 
Sciences degree. At least fifty percent of the congregants have post-graduate or higher 
degrees of learning. LHMBC congregants, on average, making $35,000 or more yearly 
the congregation is also comprised of several small, but lucrative, business owners. It is 
the hope to bring awareness to congregants who are severely disconnected from the roles 
or lack of roles parents play in the inner city of the Village of Lincoln Heights. Moreover, 
this design will bring affluent congregants into the awareness of economic hardships, 
health disparity, parental roles, educational despair, mental heaith, hustle mentality, and 
several other areas. 

The hypothesis then is that if affluent adults can be desensitized so that they can 
become aware of the struggles of the disenfranchised youth, then the congregant(s) would 
embrace these youths, mentor, teach, and nurture, possibly preempting the youth to avoid 
repeating old ways plus not fall into the same path as other inner city youth, a path of 


poverty, violence, teenage parenting, and/or incarceration. 
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intervention 

Transformative mixed methods was used in this ministry model project. 
Transformative mixed methods procedures are those used in a theoretical lens as an 
overarching perspective within a design that contains both quantitative and qualitative 
data. This lens provides a framework for topics of interest, methods for collecting data, 
and outcomes or changes anticipated by the study. Within this lens could be a data 
collection method that involves a sequential or a concurrent approach.” 

John Funder gives instructions to those working in Urban ministry in the 
“Exegeting a Community” toolbox on using ethnography—case studies of different 
cultures and ethnic groups~—to better serve the community in which God has one to be 
assigned. Dr. John Funder then adds instructions from the first quotes of Van Houten: 

The exegesis of a community can pay big dividends to all 

ministers and missionartes ... to the community residents . . . to 

God. To ‘exegete’ literally means to lead out. To work toward 

understanding. One usually hears the word in connection to the 

scripture ... no matter how adept an exegete a theologian is, 

however, it is all for naught if he does not also understand his 

contemporary audience.* 

Funder adds Yan Houten’s contemporary Ray Bakke’s thoughts on working in the 
community: 
How do you interpret a neighborhood? . How do you 

interpret scripture? Most of us have been taught to look at a text in 

context. The passage might communicate powerfully...by itself, but 


it is usually helps us to relate it to the chapter and book...to know 
something about who wrote it and when and why. We need to 





* John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Method Approach, x 
Edition (London: Sage Publications, 2009), 75. 


* John Fuder and Castcllanos. New Models for Urban and Suburban Minisiry; A Heart for the 
Community, (Illinois: Moody Publishers, 1993), 45. 
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apply the same principie to our neighborhood. We can regard it as 

a specific text, or we can work to find out what makes the city tick 

and how that affects our community.” 
The classes were broken down into the different components in which was seen as the 
foundation of the Village: It was broken down in such a way that this paradigm might be 
used in other inner city environments or churches. Each lesson encompasses an activity 
and time for participants to reflect on their own lives, and how mentors can help build 
them up or tear them done, but ultimately how they made it. Songs were chosen because 
they fit the topic of the day, Gospel and Rhythm and Blues was used intermittently. 

Lunch was provided to participants and served for this purpose: John 21:17 “He 
said the third time, ‘Simon, son of Jonah, do you love Me?’ Peter was grieved because 
He said to him the third time, ‘Do you love me’ And he said to Him, ‘Lord, You know all 
things; You know that I love You.’ Jesus said to him, ‘Feed my sheep.”’ Thus is the way 
to show love, comforting bellies of the youth as an act of love: performing such an act is 
necessary for inner city youth the affluent adult congregants come in contact with may 
not be able to hear the congregant’s until some of their needs are met. According to the 
statistics of the neighborhood, one of the biggest needs is hunger. 

All were also responsible for each other’s welfare. This 

involves self-examination on the part of individual members as 

well as alertness to the needs of others. They are ai to ‘bear one 

another’s burdens,’ ‘have the same care for one another,’ ‘look not 

only to (their) own interests but also to the interest of others,’ 

‘encouraging one another and to build one another up.” Appeals of 


this kind occur repeatedly in Paui’s letters and indicate how 
fundamental a theme this was for him.” 


> John Fuder and Noel Castellanos, New Models for Urban and Suburban Ministry: A Heart for 
the Community (Downers Grove, IL: Moody Publishers, 1995), 69-70. 


° Robert J. Banks, Paul's Idea of Community: The Early louse Churches in Their Cultural Setting 
(Peabody, MA: Hendrickson Publishers, 1994), 136, 
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Though this was not a new concept when working with inner city youth it is 
important to remember that they are more apt to listen when their stomachs are not 
rumbling, they are more apt to receive community when seating down with them, not 
looking down their noses. Mentors are presented with vital information for this project, 
but encouraged not to be candid in their responses. 

Packets were prepared and distributed to each participant with the pre- and post- 
test, pens, notebooks—for ideas, thoughts, and ideas they might want to use when 
mentoring and/or words of encouragement, tissues—-for tough topics or “ah ha” 
moments, and mirrors—for when music is at that moment in time played so they could 
look at where God has brought them from and to. Also provided in the subject material 
was a worksheet for participants to fill out as they committed to and followed the youth 
for at least a year. 

If the researcher had been still the active youth pastor at LHMBC, she would have 
made congregants follow youth once a week via text, tweet, or Facebook; once or twice a 
month they would have taken their youth members to dinner or a social function, and/or 
attend an event if their youths were in an extra-curricular school activity. The 
participants- turned-mentors and inner city youth would both take a pledge: The mentors 
would sign a pledge of exhortation or to encourage the youth no matter what the 
situation; the youth would pledge to come to the mentor for counseling when they might 
participate in something that couid possibly be punishable by law or harmful to their 
health. 

Topics were introduced to the mentors in training. Once the subject matter was 


finished being taught, the floor would be open up for dialogue. There was no lecture from 


Lug 


a lectern on purpose, this was in an effort to teach participants how to present to the youth 
they would mentor. When lecturing from a lectern, it provides a barrier between 
participants and researcher, but when lecturing or teaching while sitting down amongst 
the group this act clearly paints a picture of relationship. And the whole purpose of the 
mentoring paradigm is to establish relationship and tear down boundaries between the 
social elite and social outcasts. 
Goad relationships among and between the people in the 

institutions that influence the quality of child life, largely home 

and school, make good child and adolescent rearing and 

development possible. Good relationships make student, adult, and 

organizationaj development possible, which, in tum, makes a 

strong focus possible. Indeed, development and learning are 


inextricably linked. Both are needed to adequately prepare young 
people to be successful in school and in modern life.’ 


Research Design 
The quantitative proposal was chosen because it conforms to sections typicaily 
found in studies reported in journal articles. This form generally follows the model of an 
introduction, a literature review, methods, results, and discussions.® In addition, the 
mixed method format design was used. By bringing together approaches that are included 
in both the quantitative and qualitative formats, this format shows the uses both a purpose 


statement as well as research questions.” Such ideas were clearly linked together and 





” Tames P. Commer, Leave No Child Behind, Preparing Today's Youth for fomorrow ’s World 
(New Haven, CT: Yale University Press, 2004), 2. 


® John W. Creswell, Qualitative, Quantitative, and Mixed Methods Approaches 
3™ ed. (California: SAGE Publications, Inc., 2009), 76. 


” Thid., 78. 
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flowed throughout the duration of the project model.” Questions were drafted from both 
context of ministry and research material being used to ensure.an accurate picture that has 
been drawn for affluent adults to understand the demographics of the LHMBC 


disenfranchised youth targeted to help. 


Measurement 

The measurement used fo gauge attitudinal changes in the affluent adults’ 
attitudes towards the disenfranchised youth were from diverse social economic groups 
within LHMBC with pre-test and post-test questions; these questions were drafted from 
the review of literature, the context of ministry, LHMBC, and issues the inner city youth 
faced within the Village of Lincoln Heights. Once the model of ministry was completed, 
the pre-test and post-tests were carefully compared and processed to gauge attitudinal 
changes within the affluent congregants being trained to become mentors to the youth at 
LHMBC, 

Descriptive statistics calculated for observations and measurements at the pre-test 
or post-test stage are within experimental designs.'’ The interpretation as well as results 


of post-test and pre-test will be further explored in Chapter V-Field Experience. 


Instrumentation 
The original goal of the ministry model “No Child Left Behind: Teaching Adult 


Congregant’s How to Mentor Disenfranchised Youth from Diverse Social Economic 


" Thid., 83. 


Ibid, 166. 
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Groups within LHMBC” was to get the congregation of LHMBC to embrace the 
community in which the church sits. Robert C. Linthicum gave a better summation of 
Terry’s thoughts as pinned in his teachings and writings: 

Expressing old truths in new ways is what Jesus did...He 

took ancient truths contain in the Old Testament added to them the 

fresh insights of personal relationships and greater knowledge 

about God...expressing them in new, startling, and even 

controversial ways what God was seeking to do in the world. 2 

Chapter 2 shows LHMBC is a stringent Bible leads that teaches taught church, 
with a very extensive library, there teachings were there, yet applications by Adult 
congregants seemed to be somewhat lacking. Dr. Ray Bakke would have encouraged the 
affluent adult congregants this way, “Mission is no longer about crossing the oceans, 
jungles, and deserts, but about crossing the streets of the world’s cities.” 

As the former youth pastor of LHMBC and the researcher Almetric Terry prays 
this model be used in congregations with the same demographics, synergy, and social 
makeup of the LHMBC congregation in an effort to revitalize the African American 
community. She has the same zeal and fervor the Dwight L. Moody of Moody Bibie 
Institute. When he arrived in Chicago, there was an area name “Little Hell” where many 
dared not enter, including the police. This area was filled with crime, pimps, prostitutes, 
criminals on the run, and other unspeakable atrocities; even the children in this part of 
Chicago were constantly abused physically as well as sexually. However, Moody was 


deemed, crazy because he dared to evangelize in a place where others had written off as 


societies misfits. Moody offered classes and practicums on how to reach the unchurched 





2 Robert Linthicum, City of God, City of Satan: Theology of the Urban City (Grand Rapids, MI: 
Zondervan, 1991), 81. 


© New Models for Urban and Suburban Ministry: A Heart for the Community (Chicago, IL: 
Moody Publishers, 1995), 67 
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in the poorest neighborhoods. Went on to say in regards to these neighborhoods, “. . . this 
fire in my bones...was for workers to learn how to get hold of the masses . . . to reach the 
newcomers to the cities... in ways that were experimental and practical—not merely 
academic.””* 

Nevertheless, here are some of the academics not mentioned as well as re- 
mentioned for this mentoring madei project. Some of the central questions and 
instrumentation used was gleaned from various authors, such as Paulo Freire, in 
Pedagogy of the Oppressed. '’ Freire teaches that the degradation of the oppression that 
totalitarianism has on people who live in countries like Brazil. In Fretre’s book, he talks 
about a lop-sided government and how, in a totalitarian government, the government 
always seems to forget about a certain group of people, those being the poor. Friere gives 
a paradigm on how to effect change through the effort of one or many voices. 

Another scholar used was W. E. Du Bois, The Souls of Black Fotks.'° This book is 
a series of essays from Du Bois that chronicles the fife of early middie class African 
Americans. Those that despite their education or economic status were still considered 
second-class citizens. These sketches recorded the anger, the saddening stories of a 
people that tried to better themselves, but were pushed back by a country that did not 
have anything in place toe give them any power. The book also gives a recount of Du Bois 
and his struggles; no matter how great his accomplishments were, he was always 


considered inferior, yet he showed how he struggled to change the mind of the world for 


‘4 Ybid., 69. 


° Paulo Freire, Pedagogy of the Oppressed (New York: Continuum Intemational Publishing 
Company, 1976), 235 


'° WE. B. DuBois, The Souls of Black Folks (New York: Barnes & Noble, 1903 1965), 75. 
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which he lived. This hook was used to show the parallels of the African American of Du 
Bois’ era and present day. There is a continuous ongoing struggle to change the thinking 
of the present day Negro (African American). 

Author Jimmy Dumas said in Chapter II that even the State of the Art reiterated 
the importance of having this piece in the ministry model design, Dumas points out what 
is holding Black America back and why. Here, Dumas takes a look at twenty-four 
specifics that are hurting the Black community. He also jooks at the demise of self- 
control amongst Black America, the default of unity, poverty, and in some cases, lack of 
motivation for the future; somewhere the excitement of motivation was stung by the pit 
of raciat despair. Dumas not only dissects the problem, he offers a solution: Lack of 
Unity, Poor Money Management, Lack of Education, Lack of Discipline, Welfare, Teen 
pregnancy, Drugs.’ 

Because this study was so close to home~it was done in several major cittes in 
Ohio. While the researcher was also youth pastor at LHMBC, she was asked to help with 
the implementation of a program within the Village of Lincoln Heights. The name of the 
project was “Placing Black Girls at Promise: Report of the ‘Rise Sister Rise’ Study. 
Executive Summary. Evaluating African American Girls’ Experience of Trauma and 
Resiliency in Ohio’s Communities.” This study was done in several major counties 
within this state Ohio. In the study, Black girls were followed in areas of family, 
community, school, and friends’. Girls were recruited through the social networks of the 
iocal steering committee members. About ten girls were recruited for two-hour focus 
groups. 


" Jimmy Dumas, Twenty-Four Reasons Why African Americans Suffer (Chicago, IL: African 
American Images, 1999), 18. 
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About 100 girls in each city were recruited for the one and a half hour surveys. 
The study was limited to African American girls ages, 11 to 18 years old. Girls selected 
were representative of all African American girls who lived in that city, regardless of 
economics and living arrangements. The majority of the girls surveyed were in high 
school (58%; 42% were in middle school). Surveys were coliected from 125 girls in 
Akron, 101 girls in Columbus, 109 girls in Dayton, 74 girls in Lima. The study is 
presently (2012) going on in the Cincinnati, Hamilton County location. 

Aforementioned David Blankenhorn was another author who took an intimate 
look into some of the most cructal issues plaguing American families, which happened to 
be the absence of the father in household or in a chifd’s life. Many women would have 
put all these fathers into one general characterization, but Blankenhorn put them into 
several different categories, the researcher only taught from a few: The Deadbeat, 
Visiting Farther, and Sperm Farthers.’*® 

Gilberto Q. Conchas takes time to look at multipte ethnic groups and the troubles 
that plague their communities during matriculation in high school.’” In Conchas’ case 
studies, he iooks at the political agendas on how of the certain ethnic groups are taught 
and tagged amongst their peers. Conchas’ goal in this book is the equality of education 
amongst all ethnic groups and that the same advantages be and/or to all students no 
matter the school that they attend is of one race and/or multi-racial, multi-ethical. 
Conchas suggests that some of the main struggles faced by different ethnic groups are in 


the area of racial dichotomy, Challenges Confronting Students in America, Cuitural- 





'* David Blankenhorn, Fatheriess America Confronting Our Most Urgent Social Problems (New 
York: Harper Perenniai, 1995), 13, 


® Gilberto Conchas, The Color of Success: Race and the High-Achieving Urban Youth (New 
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Ecological Explanations of Minority Schoo! Failure; School Processes and Minority, and 
Minority Achievement; as well as Finding Goodness in Urban Schooling. 

The actual project ran over a span of a month and a half, given weekly for 
approximately two hours. There was a pre- and a post-test given showing that participants 
experienced some attitudinal changes during the time this project was run, Further details 


of the findings are to be address in subsequent chapters. 


CHAPTER FIVE 


FIELD EXPERIENCE 


Collection of Data 
At the onset of the project, there was a pre-test given asking question to gather 
patticipants views of education, economics, knowledge of the church, community 
dynamics, responsibiltty of the church, and community as it pertains to the youth, 
Biblical references, and behavior. The questions were a brief summation of the 
information that would be given over the course of the project; such a pre-test gave a 
clear view of each mentors’ thoughts concerning each topic. 


Jesus' relational approach with the twelve discipies as seen in 
John, and especially in the farewell discourse, demonstrates the 
key elements of a mentomnng relationship. According to the authors 
mentioned earlier, mentoring another or helping another person to 
grow includes: (1) casting and communicating a life vision, and (2) 
teaching through: (a) verbal instruction, and (b) experiential! 
learning in the context of (c) a secure, mutually committed 
relationship; (3) intimate relationships with mentees (protégés), m 
which they are allowed to determine some of the direction of 
teaching based on questions and life circumstances, and; (4) 
enduring life-long relationships, though they may vary in 
frequency of contact. According to these criterta, Jesus truly was 
the ideal mentor.’ 


During the course of the project, the mentors were also asked to write down their 
thoughts and ideas in regards to the topics being taught; if they had something they could 


use to motivate a youth they were mentoring, they were to record such information. Some 





' Ron Belsterling, “The mentoring approach of Jesus as deinonstrated in Jobim 13,” Journal of 
Youth Ministry 5, no. 1 (2006), 79 
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sessions ran longer than others, as some of the mentors started to give testimonials as to 
how some of the topics that were taught seemed surreal. Other times some mentors gave 
testimonials as to the particular topic being the reason they pushed so hard to remove 
them from becoming clones of the many in that community the church served. At the end 
of the project, the same questions were given to mentors in a post-test survey to see tf the 


attitudes of the mentors had changed or had stayed the same. 


Anatysis of Data 

How far removed the participants were from embracing the inner city youth to 
heip showed that seven out of eight mentors felt low-mncome students were able to 
achieve academic success despite urban school inequality at the beginning of the ministry 
mode} not only one who strongly disagreed. At the post-testing, there was a slight shift as 
three mentors strongly agreed students could achieve academic success despite urban 
school inequality, with five who remained at the agreed marking. 

Then there was the question on how they felt sociocultural processes shaped low- 
income minority school success? One mentor strongly agreed: one was left in the neuviral 
position, and six mentors agreed. The post-testing results revealed six mentors agreed; 
two mentors who disagreed. 

These first two questions were asked to the participants to see if participants 
either perceived the African-American inner city people as total social outcasts or if 
participants viewed these youth members as teachable potential leaders of the 


community. 
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Did mentors feel LHMBC played a role in shaping the inner city within the 
congregation from the Village of Lincoln Heights? One mentor agreed; two mentors were 
neutral on this issue; with three who disagreed. In the post-test findings; five mentors 
strongly agreed, three mentors agreed. 

During post-slavery through the Civil Rights era, the church served as the pillar of 
the community in these aspects: School, community forum meeting area, outreach 
building for the community, political sounding board, and much, much, more. In the post- 
Civil Rights era, many feel as though there should be a separation of church and state 
because there are community agencies to help the community with on-going issues. The 
next question, “Do you feel the church, and especially LHMBC, should service the 
community as a help agency with issues in addition to providing ecclesiastical services 
on Sunday and Wednesday?” Three of the participant’s disagreed while the other five 
disagreed strongly. In the post-test there was not much movement on this notion, four 
mentors disagreed, and four mentors disagreed strongly. 

Therefore the question was put to mentors asking if they felt that it took a village 
to or mentor a child? In the pre-test stage showed six mentors strongly agreed it took a 
village; two agreed with the statement, In the post-test survey, five strongly agreed and 
agreed somewhat with the statement. 

“Luke 10:1] states, ‘After these things the Lord appointed seventy others also, and 
sent them two by two before His face into every city and place where He Himself was 
about to go. The harvest truly is great; hut the laborers are few; therefore pray the Lord of 


the harvest to send you out as lamb’s among wolves.’* As a Missionary Baptist, do these 





* Lake 10:1 [New King James Version.] 
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people believe this scripture governs Christian life along with personal Christian duties?” 
Four of the mentors strongly agreed, and four mentors agreed. In the post-test, the 
mentors were a little all over the place as two strongly agreed; two agreed; three were 
neutral in their thinking; and one disagreed. 

“Do you think the police, our judicial system, and laws that were orginally 
designed to keep criminals off the street are subsequently trapping youth, especially 
African American males, from obtaining gainful employment or getting ahead m society 
because they are often picked on and harassed based on the color of their skin?” The pre- 
test showed two strongly agreed; one agreed; three were neutral on the issue; and two 
disagreed. In post-test were significant changes: One person strongly agreed; five agreed; 
then two disagreed. 

“Is money management one of the important skills a chiid couid be taught?” In 
the pre-test three strongly agreed; four agreed; and one disagreed. In the post-test the 
variants showed six strongly agreed; one agreed; and one mentor was neutral. 

“Is part of the reason mentors does not work with inner city youth due to lack of 
respect, discipline, and morals?” In the pre-test one person was neutral; six disagreed; 
and one person strongly disagreed. The post-test showed five agreed three were neutral. 

“Have African American progressed in the postmodern United States of America 
or digressed into a Jim Crow oppressive society? A pre-test demonstrated three mentors 
agreed; four were neutral; and one disagreed. In the post-test five agreed: two disagreed; 
and with only one person who strongly agreed. 

At the onset of the project, the question was posed about participant’s feelings on 


low-income students achieving academic success despite urban school inequality. At the 
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beginning of the project, the attitude of the participants was 88% agreed low-income 
students could achieve academic success, but the end of the project the variables had. 
slightly changed. After the post-test, only 63% of the participants agreed that 
achievement of low-income students academically was possible. There was a belief that 
had not been presented enough material showing students who has successfully made it 
in mainstream America despite their upbringing in communities with economic disparity 

Participants were asked if their attitudes towards sociocultural processes shaping 
low-income mincrity school a success. The variables found 75% of the participants 
agreed sociocultural process shaped minority school success. In the post-test, the 
variables were still at 75%~—showing no movement at all in participants. Sound, 
supportive information was given during the presentation of the project; however reality 
outweighed the possibility. There are stil! more negative resources than positive ones for 
the disenfranchised community. The challenge then is to find out how to reformulate a 
tool to change the mindset of both participants and youth who will be mentoring in the 
future? 

Participants were asked if they felt Lincoln Heights Missionary Baptist Church 
played 2 role in shaping the inner city youth within the congregation from the Village of 
Lincoln Heights. In the post-testing, variables showed 38% of the participants agreed 
with this statement. After material was carefully presented to participants, there was a 
major change in their attitudes. Post-text variables revealed 75% of the participants 
strongly agreed with this statement. Ifthe Ms. Terry was stili serving as youth pastor for 
LHMBC this information would have been used to further strengthen the mentoring 


ministry that had been tving dormant for over five-years. However, there are plans to use 
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such elements in her future context as this project is a living document with much to be 
done in churches and communities alike, which show the same demographics as 
LHMBC. 

African-American history is tied into the mentoring project by asking participants 
their views on Reconstruction through the Civil Rights era. During this time the church 
served as school, community forum, political sounding board, outreach for the 
community, and much, much more, Subsequently in the Post—Civil Rights era, many 
politicians and community leaders felt as though there should be a separation of church 
and state because there were enough community active agencies to help the community 
and their ongoing issues. “Should the church, especially Lincoln Heights Missionary 
Baptist Church, should be for warship only?” Answer said that 63% of the participants 
strongly disagreed with this statement. In the Post-Test, variables were still the same: 
with 63% of the participants who disagreed with this statement. When this was discussed 
with participants, seven of the eight were from the LHMBC young adult ministry. Young 
adults are ready for change, but the leadership of the church is slow in moving towards 
such, and even slower in the reception of ideas the young adults present in formulating 
programs to bring and keep youth and young adults in the church’s congregation. 
Almetric Terry no longer serves as the youth pastor, but the concern she did pased to 
leaders was the issue with the legacy of the LHMBC and with whom would the legacy be 
left with to continue this community. 

Participants were asked if it took a village to raise/mentor a child. The pre-test 
50% was that of participants strongly agreed with this statement. Variable findings at the 


ead of the project were located in the post-test. Attitudes of the participants in the 


115 


posttest findings showed that 64% of them strongly agreed with this statement. This 
meant the participants were ready to not only embrace inner city youth within the 
cangregation of LHMBC, but to establish relationships with inner city youth to help 
change the inner city youth’s future. 

The question posed to paiticipants in Luke 10:1, “After these things the Lord 
appointed seventy others also, and sent them two by two before His face into every city 
and place where He Himself was about to go;° 2. Then He said to them, “The harvest 
truly is great, but the laborers are few; therefore pray the Lord of the harvest to send you 
out as lambs among wolves.’”* Then as a Missionary Baptist, is the belief that this verse 
governs Christian life as well as individual) Christian duties?” Pre-test 50% of participants 
strongly agreed. In the post-text variables shifted down to 38% not agreeing with this 
statement. Attempt to change the attitudes of the participants about Christianity, charity, 
poverty, and taking care of the poor however, this exposed that this was documented in 
its historical section to prove such: and clearly this proof is represented in the present 
attitudes of modern day affluent Christians as stilt the same as early wealthy Christians. 
Early wealthy Christians were open to charity, but separated themselves from living with 
poor Christian brathers and sisters. A submission of these resources is an important part 
of doing ministry; and LHMBC did a great job of providing resources to help the 
community. Yet what was the hope of the affluent adults would be to receive and also 
have to embrace poor sisters and brothers, no matter the educational level, hygiene, 


criminal record, and/or mental capacity 





“Luke 10:1 [ New King James Version] 
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If the participants felt police and the United States of America’s Judicial System 
in addition to tts laws, which is formulated to keep criminals off the street, does play a 
role prohibiting inner city youth, especially African American Males from getting jobs or 
getting ahead in society? Variables in the pre-test revealed 38% of the participants 
strongly agreed with this statement. The post-text shared 50% of the participants who 
agreed with this statement. Author and lawyer Michelle Alexander helped present a 
compelling review of the Judicial System many in the United States of America are 
unaware of happening: Unfair and uniawful treatment. Alexander also presents how the 
correctional facility/rehabilitation centers rarely rehabilitate African-Americans to 
prepare them for re-entry into mainstream society, often causing many to become repeat 
offenders. 

Participants were asked if they thought one of the most important skills that could 
be taught to a child is “Money Management.” In the pre-test 50% of the participants 
agreed with this statement. Variables revealed in the post-text that 75% of the participants 
strongly agreed with this statement. During the presentation of the mentoring model, 
participants were presented with information on how some inner city parents used money 
deemed for food and living expenses. Some would sell food stamps then use the money 
for hair, nails, and entertainment. Some would buy up the most expensive articles of 
groceries, running out of funds by the middie of the month. Participants were also given 
startling information how some used having babies as a means to more income, for every 
baby a young lady had, her funds elevated so many hundreds of dollars more to her. More 


than likely, this same Jady would receive government assistance in health care: (WLC. 


il? 


for children young enough to receive it), food stamps, and welfare checks. Food Stamps 
is now called “SNAPS”- Supplemental Nutritional Assistance Program: 
The Personal Responsibility and Work Opportunity Reconciliation 

Act (PRWORA, PL. 104-195), signed on August 22, 1996, dramatically 

reshaped cash and food welfare programs and helped reduce federal 

welfare spending. It replaced the Depression-born program of Aid to 

Families with Dependent Children (AFDC) with fixed annual grants to 

states for Temporary Assistance to Needy Families (TANF) for six years, 

ending on September 30, 2002. It imposed a citizenship requirement for 

many benefits. It reduced spending on food stamps, Supplemental 

Security Income (SSD, child nutrition, and the Social Services Block 

Grant (SSBG). However, it increased funding for childcare and created a 

mandatory block grant for care of children in low-income families.“ 

Again the welfare system was set up to use temporarily to help people/families 
get on their feet, however many have found ways to take a short-term supplement and 
turn it into a long-term career (cushion). 

This was indeed the focal point and whole premise of what was being attempted 
to convey to such an audience. Variables proved to be important. Participants were asked, 
“Part of the reason to not work with inner city youth 1s due to the lack of respect, 
discipline, and morals?” The pre-test showed 88% of the participants disagreed with this 
statement. The post-test showed 63% of the participants disagreed. Hence, the variables 
show that the participant’s eyes were opened to becoming a little more available to the 
youth and attending to their spiritual, academic, and encouragement needs. 

Finally participants were asked if they believed African- Americans had 
progressed in the Post-Modern United States of America after Jim Crow laws or 


digressed back into a Jim Crow oppressive society. The pre-test showed 38% of the 


participants did not know about this statement at all. Astonishing enough in the post-text 





“Burke, Veo. “The 1996 Welfare Reform Law.” U.S. Representative Ed Royce. 
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was that 63% of the participants agreed with this statement. These variables. showed that 
participants had on blinders lifted off the eyes on the present day status of American 


Negroes that were then. 


Outcome 

When the woman of Tekoa initially sat out to approach David about the 
altercation between Absolam and he, she did so im regards to restore a relationship 
between a father and his son as an act of reconciliation. So, as she was instructed by Joab 
on how to approach this topic and presented to David, it was easy to assume she had 
become victorious. David brought his son home to the kingdom. The son was close 
enough for Absolam to be in the kingdom, but far enough away where David did not 
have to engage with his son on a day-to-day basis. 

By the end of this project Almetric Terry understood David rose up from his 
veangance but then denied existence that family still existed. Close still out of sight out of 
mind possibly, but could be argued to God that his son was indeed home. God could then 
show David that home was not property but heart of one’s self that was truly home. 
Absolam was the “Black’ place David did not want to constantly revisit, a constant 
reminder of the demise of his eldest son. Dr. Andrew Sung Park speaks on the black hole 
or dark place in a person’s soul also known as the ‘Han’: 

Han can be described as ‘internalized collective memory of 

victims generated by patriarchal tyranny, racial discrimination, 

economic exploitation, ethnic cleansing, massacre, foreign 

occupation, state-sponsored terrorism, and unjust war. It 

entrenches itself in the souls of the victims of sin and crime, 

manifesting itself in such diverse ways as those seen in the 


survivors of the Nazi holocaust. Han exist on two levels: 
individual and collective. At its individual level, it is the wifl to 
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revenge, resignation, regret, diffuseness, absence, bitterness, and 

heiplessness, reacting to a private oppression that can also often be 

connected to collective and structural oppression.” 

Then what does it mean to the project? The pre and post-tests variables showed 
movement and change in attitude some changes were towards helping the youth and 
some changes participants felt the community needed to do to their selves. 

There are same other pertinent ingredients she need to be explain to research 
model, cannot be written on the paper are tears from participant faces. When Terry touch 
on specific subjects, and engaging in certain conversations participants began to reveal 
secrets, some that had never been shared or exposed. The classroom went from being a 
place of learning to a place of healing. 

Many American’s are searching for meaming and 

connection in our matertalistic society. This is a sign of our second 

great poverty, which is spiritual. I have learned it is a mistake to be 

so focused on the material poverty of the people at the bottom that 

we neglect or underestimate the spiritual impoverishment of those 

in the middle and even at top. The booming economy is putting 

enormous pressure on all ofus.. . the market also fuels a never 

ending and relentless cycle of consumption, which not only 

undermines our personal integrity but destroys our sense of moral 

value.° 

A new found respect was discovered within the researcher; it opened her eyes to 
her own insensitivity towards those who were affluent. All the while Terry never 
considered the feelings of thase who had ‘made it’: let atone part of the reason the 


affluent might not want te get invoived with the inner city youth is because to hear the 


inner city youth's problems was to then relive past pain. 





° Andrew Sung Park, From Hurt to Healing: a Theology of the Wounded (Nashville, TN: 
Abingdon Press, 2004), 15. 


° Wallis, 2001, 88-89. 
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Nonetheless, some of the information introduced by participants was astonishing, 
to sav the least. Many did not know the temptations and violence these children faced on 
a daily base. The lack of parental guidance in the youth’s life was shocking; some were 
equally as shocked to hear of the inner city youth scholastic’s abilities even if youth 
members did not show it academically in the school attended, and/or ifas well as when 
they attended. For example, the young men selling mariyuana and why some would come 
to the community the church sits in as opposed to other communities; a picture was 
painted to the congregants of a marketing department minus the degree. 

Also pressed upon the congregants was if the participants could encourage the 
youth to put that energy of marketing into academics instead ‘street hustling’, the church 
and it’s community would see a significant paradigm shift. Another area participants 
were encouraged to embrace were language barriers, street slang and text message talk 
verses the King James language. 

When mentoring, it was important for participants to not miss out on what was 
~ going on in the youth’s lives stopping relationships because of the language barrier, 
especially when there was danger involved. In retrospect, what was stressed in teaching 
the disenfranchised youth were the importance of etiquette and when inner city youth 
could use these tools. However, the most important item was that this community show 
and give love for them to get outside the church. Where by it will bring inner city youth 
inside the church to helping inner city youth develop a healthy relationship with God. A 
sense of community has to be developed by the mentor, youth, church, and—most 
importantly-community. Robert C. Linthicum says: 


For the church to be community, each of its members needs 
to be other-directed. Each person’s primary concern must be for 
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the community itself. Not the advocacy of his or her particular 
position of conviction. But what does it mean to be concerned 
primarily for what is best for each other and for the community? It 
is- to be considerate to those working in the community midst; to 
respect the community's teachers, and to have affection for them; 
to be at peace with each other; to minister to each other at the potnt 
of need (Warn those who are idle, encourage the timid, help the 
weak, be patient with everyone) [1 Thessalonians]; to be joyous at 
all times; to pray constantly, giving thanks to God; not to suppress 
the spirit or manifestations of the Spirit’s work within the 
community (especially prophecy), to think before you do or say 
something, tn order to evaluate the consequences of such actions; 
to hold on to the good and to avoid every evil.’ 





j Linthicum, 270. 


CHAPTER SIX 


REFLECTION, SUMMARY, AND CONCLUSION 


With every level of life, individuals reach certain trials and tribulations; with this 
project the researcher indeed met the enemy face-to-face. For many years, America has 
stared at the African American community and pointed its finger at the many perceived 
short-comings and various believed indiscretions. There are many like the researcher who 
wants the face of the community to change from negative to positive. The Almetric 
Terry attempted to change the face of not only the church, but the community as well. 
Sbe soon found out many did not like it when flaws were revealed, nor do they like tt 
when one attempts to repair those flaws. Yet as she sought to do this in the context of her 
ministry, she also faced the many faces of the enemy dressed in apostolic clothing. 
Fernando Arzola articulated: 

Prophetic youth workers are peripheral prophets .. There 

is a difference between central prophets and peripheral! prophets. 

Central prophets are those who belong to the social center of the 

empire and customarily enjoy social prestige and political power. 

They tend to be concerned with the preservation of the status quo 

and are controlied by their governing constituencies. And then 

there are peripheral prophets, those who belong to the fringes of 

society. They lack social prestige and power and derive their 

authority either from God and/or some marginal group to which 

they may belong. These prophets tight for social change and 


quality of life issues for marginalized groups. They believe that all 
people, regardless of their station in life, deserve justice and 
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wholeness. They speak bold proclamation to the ruling powers, 

denouncing structured violence and economic and social 

injustices.’ 

What could have inevitably been disastrous for the researcher in running her 
project turned into a complete blessing and lead to life-altering discussions God be the 
Giory for the tremendous burden that allowed tremendous breakthroughs which opened 
the researcher’s eyes to the successes and failures of her project. 

Successes of the project opened the eyes of adults to the radical] thinking of the 
lives of those whose neighborhood did not mirror the suhurban ones in which they lived 
and their children went to school. Some of the adult congregants knew the lower 
economic areas existed; what they did not know was the severity of the impression it 
made on these youth’s lives in how they managed difficult challenges. The project was 
geared towards the attitudinal changes of adult congregants and to get them to help 
children from the community by showing and giving love and not with judging those 
such children. 

Dorothy Height, [known] as the Godmother of the “Women’s Movement”, an 
educator, feminist, social activist, founder and director of the YWCA’s Center for Racial Justice 
and many other organizations says: 

Without community service, we would not have a strong 

quality of life. it’s important to the person who serves as well as 

the recipient. It’s the way in which we grow and develop . . . with 

drugs and television and things of that sort, young people really 


have to work against being spectators rather than involved 
participants.’ 





* Arzola, Jr., 42. 


* Tostyn Pine, Book of African American Ouofations (New York: Dover Publications, 2011), 
86-87, 
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Furthermore, to give these youth formulas of hope they wouid not be repeat 
offenders as some were reaching the unattractive legacy left behind by parents, friends, 
aunts, neighbors, and uncles. This project was also about building relationships with 
mentors and youth. Belsterling presented this testament when working with youth: 


Jesus provides an excellent example of how one should 
approach mentoring in youth ministry. John 13 testifies to Jesus’ 
use of experiential teaching to counsel His disciples in His 
wisdom. Youth workers must seek out and provide such 
opportunities beyond the Wednesday night ‘talk.’ For example a 
youth worker might not only take some youth to a movie, but then 
also sit down afterwards and critique it relative to its redeemable 
worth, its possible offensiveness to God, etc... Meals, proms, 
video games, and other life experiences provide an abundance of 
natural teaching moments for intentional youth workers. Jesus 
spent considerable time with the disciples turning almost every 
activity together into an instruction on life, and the Passover meal 
of John 13 provides a clear example. While some of this may seem 
obvious, tt seems imaginabie that in the business of providing great 
ministry, youth leaders might miss such simple teaching 
opportunities. Youth-workers need to five with their disciples 
beyond time on the ‘job.’ That may mean one's protégés might 
actually help to decorate the family Christmas tree, have dinner 
with extended family, or feel free to call their youth worker at two 
a.m. to come over and check the house for prowlers when the 
parents are out of town. It might mean that a teen with nowhere 
else to live actually moves in with a youth worker. These ideas 
may not sound as radical as what Jesus did. Actually doing these 
things, however, ts radical. Being true to God, and to one’s 
disciples, regardless of what others may think or say is radical, 
even if it's a mundane act.” 


In conjunction to Belsterling, this project also attempted to teach adult 
congregants why so many youth become angry through their traumatic situations. 
Through such situations, youth do not know how to channel anger properly; therefore, 


this oftentimes leads youth into situations of crime, denied mental health care, health 





* Belsterling, 2006, 88, 
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issues, and not being able to handle conflict resolution. Hence, these issues then 
sometimes lead to drugs, violence, and suicide. 

Unfortunate to the project the researcher also failed with the work. In haste, she 
was solely focused on the youth, their families, and the needs of the youth to remove 
them from becoming repeat “victims of their circumstances.” The researcher attempted to 
develop topics breaking down the bedy of the African American community into several 
different categories: the village, man, woman, and child. What was not done was focus on 
hurt and trauma of the adult congregants for which she was preparing for mentorship. 
Several scholars were taken and taught to these affluent adult congregants in order for a 
transformation to take place in their hearts to help the youth. Ironically, the 
transformation which took place first was through another scholar, Andrew Sung Park. 

AS participants entered into class, the mirror exercise took place; adult 
congregamts were posed questions to ponder as they listened to songs, where then 
something transpired. Dr. Park calis tt the “Han,” the dark place in a person’s life or soul 
where one has stored away traumatic events and/or experiences and forged forward in an 
effort for a better life, 

However, when the songs finished and topics were being discussed, heavy hurts 
from adult congregants started to flow. Dark secrets started to come forward: Issues of 
why peopte did not like their fathers or why they did not like the father of their children, 
molestation, loneliness, peer pressure for not looking like a typical African American, 
peer pressure from maybe being the only African American in a department in corporate 


America, society asking why a woman with status was not married yet, men talking about 
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not having a father there to encourage them to become husbands or fathers. The list was 
endiess. 

Moreover, the researcher realized she needed to go back to restructure her project 
to both tear down and build up a community. Therefore, Terry encourage affluent adult 
congregants to mentor inner city youth, she must first tackle the “Han” in the lives of 
aduits and allow them time to heal and mend. Then she should come back to adults to 
prepare them to mentor inner city youth; for hurt only hinders, but healing helps heal all. 
Therefore the researcher will end where she began, “There is more to us than we know. If 
we can be made to see it, perhaps for the rest of our lives we will be unwilling to settle 
for less.” If this can be seen perhaps lives can be change for the better such a community 


will be unwilling to settle for less in a lifetime. 








* Hahn, accessed om March 1, 2012. 
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Pre-Test Summary 


Do you feel that low-income students can achieve academic success despite urban 
school inequality? 


Strongly agree 0 

Agree 7 

You do not know 6 
Disagree 0 
Strongly disagree 1 


eAoge 


Do you feel sociocultural processes shape low-income minority school success? 


a. Strongly agree 1 

b. Agree 6 

c. You do not know t 
d. Disagree a) 

e. Strongly disagree 0 


Do you feel like Lincoin Heights Missionary Baptist Church plays a roie in 
developing relationships between imner city youth within the congregation from 
the Village of Lincoln Heights? 


a. Strongly agree 0 

b. Apree | 

c. You do not know 2 
d. Disagree 3 

e. Strongly disagree 2 


During Post-Slavery through the Civil Rights era, the church served as the school, 
community forum, political sounding board, outreach for the community, and 
much, much more. In the Post Civil Rights time, many feel as though there should 
be a separation of church and state, because there are enough community active 
agencies to help the community and their on going issues. Do you feel the church, 
especially Lincoln Heights Missionary Baptist Church, should be for worship 


a. Strongly agree 0 

b. Agree 0 

c. You do not know 0 
d. Disagree 3 

e. Strongly disagree 5 
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5. Do you believe it takes a village to raise (mentor) a child? 


a. Strongly agree 6 

b. Agree 2 

c. You do not know 0 
d. Disagree 0 

e. Strongly disagree 0 


6. Luke 10:1 After these things the Lord appointed seventy others also, and sent 
them two by two before His face into every city and place where He Himself was 
about to go. 2 Then He said to them, “The harvest truly is great, but the laborers 
are few; therefore pray the Lord of the harvest to send you out as lambs among 
wolves.” (New King James Version) 

As a Missionary Baptist, do you believe the above highlighted verse partly 
governs your Christian life as well as your Christian duties? 


a, Strongly agree 4 

b. Agree 4 

c. You do not know 0 
d. Disagree Q 

e. Strongly disagree 0 


7. Do you think the police, our judicial system and laws formulated to keep 
criminals off the street is part of the problem for youth, especially African 
American Males, to get jobs or ahead in society? 


Strongly agree 2 

Agree | 

You do not know 3 
Disagree 2 
Strongly disagree 0G 


eeoee 


8. Do you think one of the most important skills that could be taught to a child is 
“Money Management”? 


a. Strongly agree 3 

b. Agree 4 

c. You do not know 0 
d. Disagree I 

e. Strongly disagree 0 


isu 


9. Would you say part of the reason you do not work with inner cry youth is due to 
the lack of respect, discipline, and morals? 


eae re 


Strongly agree 0 

Apree 0 

You do not know | 
Disagree 6 

Strongly disagree ] 


10 Do you believe African Americans have progressed in the Post Modern United 
States of Amertca or digressed into a Jim Crow oppressive society? 


ono Tp 


Strongly agree 0 


Agree 3 
You do not know 4 
Disagree ] 


Strongly disagree 0 
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Scripture 


2" Samuel 14: 13-14 
1 Thessalonians 5:9-1] 


A brief exegetical overview of the Old and New Testaments scriptures was given 
to the participants, Also explained to the participants was how the project was birth from 
work done in the community through Camp H.O.P.E. (Helping Other People Elevate). 
Participants was curious where this project would eventually end up, and I further explain 
that I would love to make a complete Mentoring module to be used inside or outside the 
church to better enhance the African American community throughout the United States 
of America. 

Participants were given some background information from different scholars 
studied to help formulate the foundation of the project majority came from the Historical 
part of the foundations paper. Participants were given a brief insight to black liberation 
theology one participant wanted to know about Womanist Theology and would this 
encompass any of its practices, and [ ensured the participant it somewhat did. | explained. 
to participants the importance of the church and clergy leaders during the stint that 
African’s have been in this country, however since the 70’s it seems as though the 
foundation of importance for the ecclesiastical foundation has in ways cheapen and turn 
into a place of entertainment romanticizing the bible for a ‘members only’ club. 

A listening exercise was added to the project that consisted of a mirror and three 
questions to ponder while participants listened to the music as if it was played. The 
thought behind looking in the mirror is to get participants to reflect back on people, 


places, as well as incidents in which formulated them into successful individuals. 


Lo3 


Participants were asked to reflect on both good and bad; the good things usually were 
easier to accept, the bad things harder yet from both, life lessons built stronger character. 
Mirror Exercise: 
Look at yourself in the mirror and reflect on these three things as you listen to the song. 
1. Think about where you are now, your achievements, struggles, some goals you have 
not met yet, but are still striving to achieve 
2. Think about one or more person(s) that help you obtain your goal or think about a 
person(s) who almost stop you from achieving your goal 
3. Think af where you would he as a professional African American without God and 
person(s) who helped you achieve your goals 
Song; 
John Legend featuring Common and Melanie Fiona 


“Wake up Everybody” 


Wake up everybady 
no more sleeping in bed 
No more backward thinking, 
time for thinking ahead 


The world has changed 
So very much 
From what is used to be 
There is so much hatred 
War and Poverty 


Och, Ohh, Yeah 


Wake up all the teachers 
Time to teach a new way 
Maybe then they'll itsten 
To what you have to say 


‘Cause they're the ones who's coming now 
When the world is in their hands 
When you teach the children 
Teach the very best you can 


(Chorus) 
The world won't get no better 
If we just let it be 
The world won't get no better 
We gotta change it, yeah 
Just you and me 


Wake up all the doctors, 
Make the old people well 
They're the ones who suffer 
And who catch all the hell 


But they don't have so very long 
Before the Judgement Day 
So won't you make them happy 
Before they pass away 


Wake up all the builders 
Time to build a new land 
I know we can do it 
If we all lend a hand 


The only thing we have to do 
{s put it in our minds 
Surely things will work out 
'Cause they do every time 


(Chorus) 


It's the God hour 
The morning | wake up 
Just for the breath of life T thank my maker 
My mom say | come from hustiers and shakers 
My mom built it on skyscrapers and acres 
He said take us back to where we belong 
i try to write a song 


As sweet as these arms the one the type to bare arms 


And wear my heart on my sleeve 
Even when [ fell in God I believe 
Read the days that weave through the maze 
The seasons so amazing 
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Feed them and raised them 
Seasons are aging 
Earthquakes, wars, and rumors 
I want us to get by but 
We're more than consumers 
We more than shooters, more than looters 
Created in His image so God live through us 
And even in this generation, living through computers 
Only love, love, love, can reboot us 


Ohh Wake up, everybody 
No more sleeping in bed 
Ohh Wake up, everybody 
I said I need a little help, y'all 
Obh need a little help, y'all 
Come on, come on, come on, come on 
Need a little help y'all 
Ohh Need a littie help, y'all 
Wake up everybody 
Wake up everybody 
Wake up everybody 
Matenal: 


1, Village Information packets included 

Journa]- these are used to write down words of encouragement to youth a person is 
mentoring after each subject that is presented. 

2. Tissues- in case subject touches sensitive areas 


. Ink pens 


fad 


4. Mirror 

5. Questionnaire 
6. Project Booklet 
7. Sharpies 


8. Sticky Notes 
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Lessons Tanght: 
Discovering Hurt in the Village 
Dissecting the Villiage 

February 11, 2012 

One of the hardest things I have ever had to do was to write and preach my own 
eulogy. Wow, even now the thought ran chills up my spine. Many of the other associate 
ministers cringed and did not follow through on the task because they had too much 
living to do, and had not thought that far ahead in lrfe, let alone they did not want to think 
about death. | rose to the occasion, telling how I wanted to open schoo! one day in the 
inner city, how my husband and daughter were proud of me when I accepted my Noble 
Peace prize, and several other things I stated. So as I talked to the participants about 
mentoring inner city youth, I asked them to fast-forward to their funeral, and in the 
funeral during the eulogy, what is it you would want to be remembered for; I also asked 
therm to remember if any of them had considered suicide but did not act upon the thought, 


and I gave them these three questions to ponder as they listen to Beyonce’s song. 


Mirror Exercise: 
Look at yourself in the mirror and reflect on these three things as you listen to the song. 
1. When you were little you wanted to grow up to be? (Super Hero’s, Sports Athlete 
Actor. Etc.) 
2. Who was the person who helped you developed your plan “B”? 
3. Reflect on one game/speech/solo/project that was so hormible you felt tike giving up on 


life, but someone encouraged you to give life another chance 


Song: 
Beyonce Knowles—Carter 
“I was Here” 


I wanna leave my footprints on the sands of time 
Know there was something that 
Meant somethtng that I left behind 
When I leave this world, 
I'll leave no regrets 
Leave something to remember, 
So they won't forget 


I was here... 
T lived, I loved 
Twas here... 
I did, I've dane, everything that I wanted 
And it was more than I thought it would be 
Twill leave my mark so everyone will know 
twas here... 


T want to say I lived each day, 
Until I die 
And know that I meant something in somebody's life 
The hearts [ have touched, 
Will be the proof that [ leave 
That I made a difference 
And this world will see 
Twas here... 
1 lived, I loved 
I was here... 
I did, I've done, everything that I wanted 
And it was more than I thought it would be 
I wil leave my mark so everyone will know 
I was here... 


I just want them to know 
That I gave my all, 
Did my best 
Brought someone some happiness 
Left this world a little better just because . . 
ITwashere. ' 





* http://www. lvricsmode.com/lyries/b/beyonce/i_was_here.html (Access October 5, 2012.) 
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Material. 
Village Information packets included 
1 Journal- these are used to write down words of encouragement to youth a person is 
mentoting after each subject that is presented. 
2. Tissues- in case subject touches sensitive areas, Ink pens, Mirror, Questionnaire, 


Project Booklet, Sharpies Sticky Notes 


Marlots or Heroine’s African-American Women !n the Village 

Here participants spoke about how closely the prostitute and the ‘Gold Digger’ 
are closely linked together. Participants were very boisterous on how to teach young 
ladies. Ifa guy buys a woman something or actually gives a woman money for spending 
time with him, it is essentially the same thing, prostitution. Participants were astonished 
at some of the statistics that were given from the report Placing Black Girls at Promise: 
Report of the “Rise Sister Rise” Study executive Summary evaluating African American 
Girls’ Experience of Trauma and Resiliency in Ohio’s Communities: 

Participants also discussed how having children outside of wedlock has become a 
job in itself; the more dependents one has, the more government assistance one receive; 
and the younger the dependents, the more the benefits. Participants were amazed at the 


fatality rate of miscarries, and the alarming statistics of 
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Group Activity: 
On Sticky Notes 
“+ Write five things you think a mother/father should be on a sticky note 
“* Each person will explain the word on their sticky note and why they think the 
word is relevant to being a mother/father 
“+ The sticky notes will be placed under the mother/father heading on the white 
board, a line has been drawn down the center of the white board, when the last 
person has made his/her presentation, the leader will explain about the divide 
between mothers/fathers and how these fines can be bridged. 
Father: 
Available, Leader, Fearless, Instructive, Provider, Teach how to be an adult, A guide, 
Dependable, Friend, Funny, Example of what a man should be, Loving. 
Mother: 
Teaching, Nurturing, Intercessory Prayer, Loving, Comforter, Mentor, Glue hoiding the 
family together, Scary, Cheerleader, Listener, Understanding, Fun, Sweet, Caretaker, 
Supportive. 


Killers or Kings African-American Men tn the Village 


As participants delved into this topic, they were all over the place with how young 
African American men were being portrayed in the media, and the ramifications it was 
having in the African American community. There was also concern for the future of the 
Black male; one really deep subject was the absence of the Father in the community. As 
the discussion reached its peak, the question was placed on the table about marriage this 


question was placed in the lap of the maie participants. One male participant stated the 
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reasoning for him not marrying was because he was not where he wanted to be 
financially, but at the same time he did what needed to be done to make sure he did not 
bring a human life into the world which he was not ready. 

Another male agreed with the sentiment. Both male participants were college 
depreed. This fead into the conversation of money and how money is spent in the Affican 
American community, Almetric N. Terry in turn brought up the philosophy of Karl Marx 
and the Spirit of Capitalism. Participants were concerned about the way the dollar was 
view tn the Black community, and the way the dollar was viewed and on reality 
televiston shows such as the ‘Real House Wives of Atlanta’ where one of the young 
ladies on the show had a plush apartment where a man paid her rent, and brought her 
several exotic foreign cars. This is a sad indictment of the Black community, spending 
mountains of money of clothing, shoes, cars, hair, and nails. 

February 18, 2012 

Upon entering session this week, participants started to talk about the previous 
weeks lesson, and their reflection on these topics during the week. When I asked 
participants what would they say to a young woman they were mentoring to encourage 
her to stay in school and keep the course, participants had no problems jotting down 
sayings and information. However, when J asked participants what would they say to a 
young man to stay the course, stay in school, and become a husband before he became a 
father, the room was filled with blank faces from both male and female participants. 

Despite the fact there were many in the room who had outstanding fathers and 
parents who had been married a plethora of years, blank faces were another reminder of 


the instability of marriage and disorganization of the family unit in the African American 
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community. Participants all started to voice their tssues with being single. Those who 
had children and no husbands voiced greater disdain about the situation in their 
households as well as their community. This conversation lead the group right into this 


weeks discussion and issues. 


Lhe Color of Success Race and High-Achieving Urban Youth 
by Gilberto Q. Conchas foreword by Pedro A. Nogurea 

The New Jim Crow Mass Incarceration in the Age of Color Blindness 
by Michelle Alexander 

February 25. 2012 


Apenda 
Mirror Exercise: 


Have participants to lock at themselves in the mirror and reflect on these three things 
1. Focus on your failures 
2. Focus on how you overcame your failures 
3. Focus on the neighborhood you grew up in, and how things would have been if you 


dwelled on your failures instead of persevering towards your goats 


Tye Tribett 
“Good in the Hood” 


I got somthin good inside of meeee! ti 
Yo Camdon this ones for u! 
yo Philly this ones for you! 


This be Tye Tribbett! 


And what eva hood you representin, [no there’s a lot of bad out there 
But guess what there’s a lot good to 
Woooco! 


Every bady ain’t 
stickin up cars 
goin to bars gettin 
drunk tryin’a fit 
everybody just talkin junk 


Everybody ain’t 
Walkin around wit 
baggy jean bein mean 
and on the lips purple 
cut we smokin weed 


everybody ain’t 
tryina be tough and 
violate’n matta fact 
I no some cats from 
da hood play the violin 


everybody down town 
don’t frown cuz you 
around just because you wear 
a suit don’t mean we think 
you a clown 


Some of us are 
goin to bed about 
{1 gotta get up real 
early be in work quarter 
to seven 


Some of us are 
goin to schoo! and skip’n 
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class didn’t make the deans 
list but we still goin pass 


Some of us are 
taking good care of all our kids 
making sure they got clothes and something 
in the frig. 


Some of us are 
Happy wit life we down 
with Christ gotta a good head 
on our shoulders and we feel 
alright! 


yea! 
There’s a lot of good out there! 


1 see ya'll 
they need to put this on 6 o'clock news! 


when everybody singin like 
its good in the hood 
its good in the hood 
good in the hood 
1 got something good inside of me 
good in the hood 
its Bood in the hood 
good in the hood 
I got somethin good inside of me 


everybody ain't 
walkin around carryin guns thinking its fun 
got 2 or 3 girls carrying sons 

everybody ain’t 

wearing alf black an 

sellin dope an crack 

an teens an feens who’s clothes don’t 
match 


everybody ain’t cusin out babies 
because they driven you crazy 
just maybe they miss they 
daddy who left the day before 
sleepin around with everybody 
in town and when you hit the college 
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ground its going down 


but some of us are 
working in barber shops an salons 
making money paying bills an child support 
every month 
some of us are 
really good people just 
had a crazy life and 
now in jail for life wit long 
nights 


but Some of us are 
going 2 church faithfully trying’a 
get tt nght with GOD before we 
finally leave 


Some of us are trying’a do better just trying’a 
get it together an win its alf set an done we 
trying’a go 2 heaven! 


I see ya'll fellas 
working a UPS, at the airport 
taking care of your responsibilities 
I see ya I]!!! 


(Chorus) 
Good in the hood 
its good in the hood 
good in the hood 
I got something good inside of me! 
goad in the hood 
its good in the hood 
good in the hood 
I got something good inside of me! 


now maybe your one of the ones 
who got a good heart 
but made some bad decisions 
I’m telling you GOD loves you! 
and he'll give you another chance! 
Just give him chance 


Labey 
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Do you feel that low-income students can achieve academic success despite urban 
school inequality? 


Strongly agree 3 
Agree 5 

You do not know 0 
Disagree 0 
Strongly disagree 0 


oO oP 


Do you feel sociocultural processes shape low-income minority schoo! success? 


Strongly agree Q 
Agree 6 

You do not know 0 
Disagree 2 
Strongly disagree 0 


coo oe 


DO you feel like Lincoln Heights Missionary Baptist Church plays a role in 
shaping the inner city youth within the congregation from the Village of Lincoln 
Heights? 


a. Strongly agree 5 

b. Agree 3 

c. You do nat know 0 
d. Disagree 0 

e. Strongly disagree 0 


During Post-Slavery through the Civil Rights era, the church served as the school, 
community forum, political sounding board, outreach for the community, and 
much, much more. In the Post Civil Rights time, many feel as though there should 
be a separation of church and state, because there are enough community active 
agencies to help the community and their on going issues. Do you feel the church, 
especially Lincoln Heights Missionary Baptist Church, should be for worship 


a, Strongly agree 0 

b. Agree 0 

c. You do not know 0 
d. Disagree 4 

e. Strongly disagree 4 


14? 


5. Do you believe it takes a village to raise (mentor) a child? 


ono ss 


Strongly agree 5 


Agree 3 
You do not know 0 
Disagree 0 


Strongly. disagree 0 


6. Luke 10:1] After these things the Lord appointed seventy others also, and sent 
them two by two before His face into every city and place where He Himself was 
about to go. 2 Then He said to them, “The harvest truly is great, but the laborers 
are few; therefore pray the Lord of the harvest to send you out as lambs among 
wolves.” (New King James Version) 

As a Missionary Baptist, do you belteve the above highlighted verse partly 
governs your Christian life as well as your Christian duties? 


cAo ge 


Strongly agree 2 
Agree 2 

You do not know 3 
Disagree i 
Strongly disagree 0 


7. Do you think the police, our judicial system and laws formulated to keep 
criminals off the street is part of the problem for youth, especially African 
American Males, to get jobs or ahead in society? 


onan 


Strongly agree 1 
Agree 5 

You do not know 0 
Disagree 2 
Strongly disagree 0 


8. Do you think one of the most important skills that could be taught to a child is 
“Money Management’? 


ono of 


Strongly agree 6 
Agree ] 

You do not know 1 
Disagree 0 
Strongly disagree 
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9. Would you say part of the reason you do not work with inner city youth 1s due to 
the lack of respect, discipline, and morals? 


a. Strongly agree 0 

b. Agree 5 

c. You do not know 2 
d. Disagree 0 

e. Strongiy disagree 0 


10. Do you believe African Americans have progressed in the Post Modern United 
States of America or digressed into a Jim Crow oppressive society? 


Strongly agree 0 
Agree 5 

You do not know 2 
Disagree 0 
Strongly disagree I 


eoaagse 
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1. Do you feel that low- A. B. C. D. E. 
income students can Strongly | Agree | You | Disagree | Strongly 
achieve academic Agree Do Disagree 
success despite urban Not 
school inequality?’ know 





_4. Menior 1 
| 2, Mentor 2 
3. Mentor 3 
| 4. Mentor 4 

5. Mentor 5 
6. Mentor 6 
7. Mentor 7 
8. Mentor 8 
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* Gilbert Q. Conchas, The Color of Success: Race and High Achieving Urhan Youth (New York: 
Teachers College Press, 2006}, 2. 



































| 2. Do you feel A B. C. dD 6|UCUS. 
sociocultural processes | Strongly | Agree | You | Disagree | Strongly 
shape low-income Agree Do Disagree 
minority school Not 
success?” know 
}. Mentor I x | 
| 2. Mentor 2 x | 
3. Mentor 3 | | 
4. Mentor 4 x a 
| 5. Mentor 5 x 
[ 6. Mentor 6 x 
7, Mentor 7 x 
8. Mentor 8 x 
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3. Do you feel like 
Lincoln Heights 
Missionary Baptist Church 
plays a role in shaping the 
inner city youth within the 
congregation from the 
Village of Lincoln 
Heights? 


A. 
Strongly 
Agree 


Agree 


D. 
Disagree 


E. 
Strongly 
Disagree 





| 


Mentor | 





. Mentor 2 





. Mentor 3 





. Mentor 4 





2 
3 
4 
5 


. Mentor 5 


rata 





6 


. Mentor 6 





7 


. Mentor 7 





8 





. Mentor 8 
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4. During Post-Slavery A. B. C. D. E. 
through Civil Rights era, Strongly | Agree | You , Disagree | Strongly 
the church served as the Agree Do Disagree 
school, community forum, Not 
political sound-board, know 
outreach for the 
community, and much, 
much more. In Post Civil 
Rights time, many feel as 
though there should be a 
separation of church and 
state and there are enough 
community action 
agencies to help with the 
community and there on- 
going issues. 

Do you feel that the 
church, especially Lincoin 
Heights Missionary 
Baptist Church, should be 
for worship only? 





tL. Mentor i 
2. Mentor 2 
3, Mentor 3 } 
4, Mentor 4 [Xx 
5. Mentor 5 | 
6. Mentor 6 
| 7, Mentor 7 
_8. Mentor 8 ; ; 





>| 4 
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5, Do you believe it takes a A B. C. D. E. 
village to raise (mentor) a | Strongly | Agree | You! Disagree , Strongly 
child? Agree Do Disagree 

Not 
| know 
1. Mentor | xX 
2. Mentor 2 Xx 
3. Mentor 3 x L 
4. Mentor 4 ix 
5. Mentor 5 LX 
6. Mentor 6 x 
7. Mentor 7 x 
_8. Mentor 8 |x 
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6. Luke 10:1 After these 


things the Lord appointed 
seventy others also, and 
sent them two by two 
before His face into every 
city and place where He 
Himself was about to go. 2 
Then He said io them, 
“The harvest truly is great, 
but the laborers are few; 
therefore pray the Lord of 
the harvest to send out 
laborers into His harvest. 

3 Go your way; behold, I 
send you out as lambs 
among woives. (New King 
James Version) 

As a Missionary Baptist, 
do you believe that the 
above highlighted verse 
partly governs your 
Christian life as well as 
your Christian duties? 


Agree 


Gc) D 
Disagree 


E, 
Strongly 
Disagree 





i. Mentor 





. Mentor 


>| 





ua | ho 


. Mentor 





. Mentor 





. Mentor 





. Mentor 


Pa) Pe | | ed 





. Mentor 








CO) ) OA] UA | 


. Miranda Williams 








> |e 
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7. Do you think the police, 
our judicial system and 
laws fonnulated to keep 
criminals off the street is 
part of the problem for 
youth, especially African 
American Males, to get 
jobs or ahead in society? 


A. 
Strongly 
Agree 


Agree 


D. 
Disagree 


_£E, 
Strongly 
Disagree 





1. Mentor 1 





2. Mentor 2 





3. Mentor 3 





4. Mentor 4 





5. Mentor 4 


Pal paps 





6. Mentor 6 





| 7, Mentor 7 











8. Mentor 8 














ibd | >< 
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8. Do you feel that low- 
income students can 
achieve academic success 
despite urban school 
inequality? 


A. 
Strongly 
Agree 


D. 
Disagree 


E. 
| Strongly 
Disagree 





1. Mentor I 








2. Mentor ? 
3. Mentor 3 





. Mentor 4 





ta fe 


. Mentor 5 





. Mentor 6 





sel) 


. Mentor 7 








Ig. Mentor 8 
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9. Would you say part of the 
reason you do not work 
with inner city youth is 
due to the lack of respect, 
discipline, and morals? 


A. 
Strongly 
Agree 


Agree 


D. 
Disagree 


E. 
Strongly 
Disagree 





. Mentor } 





. Mentor 2 





—— 


. Mentor 3 





. Mentor 4 





. Mentor 5 





. Mentor 6 





. Mentor 7 








1 
Syd oh ita, tf [bol pa lee 


. Mentor & 
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10, Do you believe African | AL B. C. D. E. 
Americans have Strongly ; Agree | You | Disagree | Strongly 
progressed in the Post Agree Do Disagree 
Modem United States of Not 
America or digressed into know 
a Jim Crow oppressive 
society? 

| 
1. Mentor I XxX 
2, Mentor 2 |X | 
3. Mentor 3 x 
4, Mentor 4 x \ q 
5. Mentor 5 Xx | 
6. Mentor 6 Xx | 
| 7. Mentor 7 | x 
| 8. Mentor 8 | x 
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1. Do you feel that low- 
income students can achieve 
academic success despite 
urban schoo! inequality?' 


A 
Strongly 
Agree 


D. 
Disagree 


\ 


E. 
Strongly 
Disagree 





. Mentor i 





Mentor 2 





. Mentor 3 
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. Mentor 4 





—- 


. Mentor 45 





. Mentor 6 





. Mentor 7 
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. Mentor 8 
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Do you feel sociocultural 
processes shape low-income 
minority school success?” 


A. 
Strongly 
Agree 


Agree 


D, 
Disagree 


E. 
Strongly 
Disagree 





. Mentor 1 





] 
2. Mentor 2 





. Mentor 3 





. Mentor 4 





. Mentor 5 








. Mentor 7 








3 
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6. Mentor 6 
7 
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. Mentor & 
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2 Ioid. 


3. Do you feel like Lincoln 
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A. B. eR) Re by Ne 
Heights Missionary Baptist Strongly | Agree | You | Disagree | Strongly 
Church plays a role in shaping Agree Do Disagree 
the inner city youth within the Not 
congregation from the Village know 
| of Lincoln Heights? 
1 Mentor 1 —=_—= x | 
2. Mentor 2 ae 
3. Mentor 3 x 
4. Mentor 4 
5. Mentor 5 = 
6. Mentor 6 x — 
7. Mentor 7 Xx | 
8. Mentor 8 —_ Xx | : 























During Post-Slavery 
through Civil Rights era, the 
church served as the school, 
community forum, political 
sound-board, outreach for the 
community, and much, much 
more. In Post Civil Rights 
time, many feel as though 
there should be a separation of 
church and state and there are 
enough community action 
agencies to heip with the 
community and there on- 
going issues. 

Do you feel that the 
church, especially Lincoln 
Heights Missionary 
Baptist Church, should be 
for worship only? 








A. 
Strongly 
Agree 





B. 
Agree 


a 
You 
Do 
Not 

| know 
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| D. 
Disagree 


B.* | 
Strongly 
Disagree 











t Mentor 4 





| 5. Mentor 5 











[6. Mentor 6 
G2 Mentor 7 
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5. Do you believe it takes a A | B. C. | D | £ 
village to raise (mentor) a Strongly | Agree | You © Disagree | Strongly 
child? Agree Do | Disagree 

Not 
7 | know Pam > 
1. Mentor i i x - ud 
2. Mentor 2 = ee. 7 xX : 
3. Mentor 3 x 
a eto eK ee ee 

5. Mentor 5 ‘ xX a es ee es = | 

6. Mentor 6 _ [xX , 

7. Mentor 7 {x = | | | 

| 8. Mentor 8 nes ¥ it | 





Luke 10:1 After these 
things the Lord appointed 
seventy others also, and sent 
them two by two before His 
face into every city and place 
where He Himself was about 
to go. 2 Then He said to them, 
“The harvest truly is great, but 
the laborers are few; therefore 
pray the Lord of the harvest to 
send out laborers into His 





harvest. 5 Go your way; 
behold, [ send you out as 
lambs among wolves. (New 
King James Version) | 
As a Missionary Baptist, | 
do you believe that the 
| 





above highlighted verse 
partly governs your 
Christian life as well as 
your Christian duties? 





i. Mentor | 





A. 
Strongly 
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Agree 
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aa Do you think the police, da FM 


formulated to keep criminals Agree 
off the street is part of the 

problem for youth, especially 

African American Males, to 

get jobs or ahead in society? 


| 


B. 
our judicial system and laws Strongly | Agre 


G 
You 
Do 
| Not 
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De oi 


E. | 


Disagree | Strongly 
| Disagree 
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10. Do you believe African | A hh BS ee De WN Be 
Americans have progressed in | Strongly | Agree , You | Disagree | Strongly 
the Post Modern United States | Agree | Do Disagree 
of America or digressed into a Not 
Jim Crow oppressive society? know 
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Li. 


12. 


13. 


14. 


16. 


A. Strongly Agree- 5 
B. Agree-4 
C. You do not know- 3 
D. Disagree- 2 
E. Strongly disagree- i 


Do you feel that low-income students can achieve academic success despite urban 
school inequality? 


Pre-test: 88% of the participants agreed with this statement 
Post-text: 63 % of the participants agreed with this statement 


Do you feel sociocultural processes shape low-income minority school success? 


Pre-test: 75% of the participants agreed with this statement 
Post-text: 75 % of the participants agreed with this statement 


DO you feel like Lincoln Heights Missionary Baptist Church plays a role in 
shaping the inner city youth within the congregation from the Village of Lincoin 
Heights? 


Pre-test: 38% of the participants agreed with this statement 
Post-text: 75% of the participants strongly agreed with this statement 


During Post-Slavery through the Civil Rights era, the church served as the school, 
community forum, political sounding board, outreach for the community, and 
much, much more. in the Post Civil Rights time, many feel as though there should 
be a separation of church and state, because there are enough community active 
agencies to help the community and their on going issues. Do you feel the church, 
especially Lincoln Heights Missionary Baptist Church, should be for worship 
only? 


Pre-test: 63% of the participants strongly disagreed with this statement 
Post-text: 63% of the participants disagree with this statement 


. Do you believe it takes a village to raise (mentor) a child? 


Pre-test: 50% of participants strongly agree with this statement 
Post-text: 64% of participants strongly agree with this statement 


Luke 10:1 After these things the Lord appointed seventy others also, and sent 
them two by two before His face into every city and place where He Himself was 


17, 


18 


19, 


20. 
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about to go. 2 Then He said to them, “The harvest truly is great, but the laborers 
are few; therefore pray the Lord of the harvest to send you out as lambs among 
wolves.” (New King James Version) 

Asa Missionary Baptist, do you believe the above highlighted verse partly 
governs your Christian life as well as your Christian duties? 


Pre-test: 50% of participants strongly agreed with this statement 
Posti-text: 38% of the participants you do not know about this statement 


Do you think the police, our judicial system and laws formulated to keep 
criminals off the street is part of the problem for youth, especially African 
American Males, to get jobs or ahead in society? 


Pre-test: 38" of the participants strongly agreed with this statement 
Post-text: 50% of the participants agreed with this statement 


Do you think one of the most important skills that could be taught to a child is 
“Money Management”? 


Pre-test: 50% of the participants agreed with this statement 
Post-text: 75% of the participants strongly agreed with this statement 


Would you say part of the reason you do not work with inner city youth is due to 
the jack of respect, discipline, and morals? 


Pre-test: 88% of the participants disagreed with this statement 
Post-test: 63% of the participants disagreed with this statement 


Do you believe African Americans have progressed in the Post Modern United 
States of America or digressed into a Jim Crow oppressive society? 


Pre-test: 38% of the participants did not know about this statement 
Post-text: 63 % of the participants agree with this statement 
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